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Preface

I commence with expressions of reverence and praise for the Supreme
Sovereign, the Almighty King, the Creator and Sustainer of the Heavens
and the Earth, who is singular in His essence, devoid of partners,
offspring, or lineage, and holds supreme command over all aspects of
existence. I beseech Almighty Allah to perpetually bestow His blessings,
grace, and affection upon our beloved master % and messenger %, and to

convey our heartfelt love, admiration and Salam to him £,

Al-Madinah is the wish of every believer. Al-Madinah is the dream of
every lover of Rasiilullah #. Al-Madinah is source of excitement for every
traveller. Departing al-Madinah leaves a lasting ache in the hearts of its
visitors, manifesting in cries and sighs of longing. Al-Madinah is indeed
everything - one could wish for nothing more in this existence than to be

within its blessed confines.

Al-Madinah al-Munawwarah is a city without parallel, it has Rastilullah
%, Its allure, beauty and pull are intrinsically tied with the presence of
Rastlullah #. Sayyiduna Anas (Radiallahu ‘anhu) remarked that the
people would know the exact streets of al-Madinah in which Rasilullah
% walked through as his mere presence in an area would leave a trail of a
sweet and unique fragrance [al-Bazzar]. Imam al-Bukhari (d.256 AH) in
his Tarikh narrates from Sayyiduna Jabir (Radiallahu ‘anhu) that people
could find Rastlullah £ by merely following the sweet scent and trail left
by the noble body and being of Rastlullah *. For a decade, the blessed
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being of Rasulullah # perfumed and illuminated the streets, the sand, the
soil, the trees, and the houses of al-Madinah al-Munawwarah, and now,
until the Final Hour, his blessed being and body fragrances the Earth,
land, and soil of al-Madinah al-Munawwarah. The power and strength of
his scent is such that there are several reports of people inhaling the
fragrance of Rasiilullah # emanating from his blessed resting chamber.
For instance, Ibn ‘Asakir (d.686 AH) reports how ‘Abdullah b.
Muhammad b. ‘Aqil could smell a unique fragrance coming from the
chamber of Rasiilullah % in the time of ‘Umar b. ‘Abd al-Aziz (d.101 AH)
when a wall of the blessed chamber had collapsed [Ithaf al-Za'ir].

Al-Madinah al-Munawwarah is a city that is overfilled with the righteous,
angels, and the pious jinn. It is a city that has Barakah embedded in
everything, double than that of Makkah al-Mukarramah. It is a fortress
from Dajjal and Fitan. Indeed, al-Madinah al-Munawwarah is the place
where the Quran was frequently revealed. It is the city which was visited
by Sayyiduna Jibril (‘alayhi al-Salam) excessively. It is the stronghold of
‘Iman, the meeting point of the best of this ‘Ummah, the Muhajirin and
the ‘Ansar. It is the first capital of Islam and the Muslims; Islam spread
across the four corners of the world from this very city. It is the first
blueprint of a successful and productive civilisation for the modern
world. It cradled the first economic system in recent times that fulfilled
the needs of all its members, and safeguarded the assets and wealth of
owners. It is from this very city that the light of the Quran and the light of
the Sunnah illuminated the dark world. It is the home of Rasulullah %
and his selected place for migration. This is where he % lived his final
decade of his life, where he ¥ passed away, where he *# is resting now,
and where he * will be resurrected from. It is this part of the Earth that
will be the first to open on the Day of Judgement, and it will be those
resting in al-Bagi‘ who will be the first to be awakened with Rasilullah %
on that Day.

6|Mufti Faraz Adam



How blessed and fortunate are the mountains of al-Madinah! How about
the stones, the trees, the sand, the walls, and the leaves. What about the
animals, the birds, or the cats that roam the streets! What can be said
about the very sand, trees and nature that were in existence at the same
time as that of Sayyiduna Rastlullah % whilst he walked in those streets.
They were all favoured with the companionship, proximity, and physical
connection with our Master %, The love and excitement within these
inanimate beings was so overwhelming when getting connection and
closeness to Rasiilullah ¥, that they sought Allah’s permission to express
their love and admiration to Rasilullah ¥, That deep love within them
for Rastlullah % brought them to life, and Allah allowed them to express
their love and affection in miraculous ways: the pebbles spoke, the trees
communicated, the animals expressed themselves, shades shifted to
receive blessings from Rasalullah % branches walked and presented
themselves to Rasulullah %, walls would say ‘Amin to his du‘as’, clouds
would hover over the blessed being of Rasilullah % to just share the same

airspace as Rasilullah £,

The inanimate beings in al-Madinah were so alive in love for Rasalullah
% that Imam al-Nawawi (Rahimahullah) asserts in the commentary of
the famous Hadith regarding Uhud ‘this mountain loves us, and we love
it'’ [Sahth Muslim], that this expression is literal, not metaphorical; it is
real and a reality. Almighty Allah has endowed these inanimate beings in
al-Madinah with the capacity to love and perceive [Sharh al-Nawaw1 ‘ala
Muslim]. Furthermore, Imam al-Suyiiti recounts how various other
inanimate beings communicated their love to Rastlullah % in his

commentary on Sahth Muslim.

Imagine how fortunate we would be if we were a mere grain of sand in al-
Madinah, a stone, or a leaf, drawing close to Rasulullah #and having the

privilege to serve him without the fear of causing him any pain or
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discomfort, for causing him any pain or discomfort is truly unbearable.
How wonderful it would be to be a drop of perfume he applied to his
blessed hands and body. How extraordinary it would be to be the bedding
that provided comfort to Rasulullah, or merely a part of the pillow that
supported his blessed, beautiful head. Or to be the slipper that graced the
most beloved and sacred feet to ever tread the Earth. Or even a thread in
the Tmamah that encircled his soft, fragrant hair, or the kohl stick used

to enhance his most beautiful and striking eyes.

The mere opportunity to serve him once, bringing him comfort without
causing any pain, would mean everything. His comfort is our comfort; his

happiness is our happiness; his peace is our peace. He is everything to us.

Every inch and every step in al-Madinah is imbued with blessings. It is as
though al-Madinah has been created from Barakah; Rasulullah % has
walked, sat there, passed by, performed Wudit’, rested, or perhaps just
spoken there that his sweet voice just echoed and reverberated once.
Every part of al-Madinah has the signature of Rasilullah ¥ on it. Every
inch has the Barakah and connection with Rasulullah %, It is this deep
association, attachment, and connection of every part of al-Madinah with
Rasulullah #: that transformed al-Madinah to the palace and Paradise
that it is today.

There is no place or city like al-Madinah al-Munawwarah; no matter how
advanced, how upmarket, or how luxurious some destinations feel, al-
Madinah is al-Madinah. Al-Madinah has Rasalullah %, that suffices as a
virtue. There is no advancement, no luxury greater than being near
Rasiilullah *#. The depth of love for al-Madinah al-Munawwarah stems
from the intensity of love one has for Rasilullah #. When the love of
Rasillullah # overwhelms the heart, everything and anything attached to
Rasilullah # becomes beloved. Everything that connects one to

Rasalullah #2 becomes cherished. The lover seeks to be in unison and
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harmony with Rastlullah # in every moment. Hence, Sayyiduna
‘Abdullah b. ‘Umar (Radiallahu ‘anhuma) would sleep, stop, and pass by
the very places which Rasiilullah ¥ had passed by, seeking that unison
and harmony with the beloved. Sayyidah ‘Asma (Radiallihu ‘anha)
would pause at al-Hajiin, remember Rasilullah ¥ and recite Salawat
every time she passed by. This cannot be understood without being in
love. The heart’s rest, peace, and nourishment are in giving it some
connection with the beloved. It is like a Wi-Fi connection, once

connected, the smartphone comes to life.

If a person cannot see Rasilullah %, they read the Shama'il and take
solace in the beautiful features of Rastlullah # narrated to us from the
very eyes that saw Rasulullah . If they cannot be with him £ physically,
they spend their days and nights in al-Madinah al-Munawwarah, tracing
every place that came into physical proximity with Rasulullah . If they
cannot smell his # fragrance, they pause and inhale the most fragrant of
scents, knowing that Rasulullah ¥ has a fragrance far superior and
comforting. If they were not selected to live with him ¥ in his era, they
seek to live with his # Sunnah. If they live on the other side of the world,
they yearn to live near him % in al-Madinah al-Munawwarah. If they
cannot directly speak with him %, they send Salawat and communicate
with him % via angels. If they miss him ¥ dearly and cannot bear the

separation, they seek to be with him % in their dreams.

This book is written as a Wasilah (an offering in the court of Almighty
Allah) with a du‘a’ from the depths of the heart, that he permits and
facilitates me to frequently visit, live, and pass away in al-Madinah al-
Munawwarah. I humbly request every reader who reads these words to
just pause for a moment and ask Allah to grant me this. I will be eternally
indebted to you for such a du‘a’. May Almighty Allah grant you the best

of this world and the Hereafter. ‘Amin.
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Truly, despite my sinful self and severe shortfalls in all areas, Almighty
Allah favoured me with writing and completing this book in the thirty
days of Ramadan. I am not worthy, but Allah is Allah, so loving, so kind,
so forgiving; He always showers His love and blessings on us without
being worthy. I ask Almighty Allah to make this small offering a gift that
pleases our beloved master 3, brings a smile to his noble and beautiful
face, and becomes a means of gaining his # special love and very, very
close attention in this life. May Allah allow us to spend our lives in
bringing a smile to that handsome face of our beloved master %. May
Allah grant us a special bond and companionship of Rasulullah % for

eternity in al-Firdaws. ‘Amin.
Faraz Adam

30" Ramadan 1445/9™ April 2024
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Foreword — Shaykh Mufti Abdur Raheem
Limbada (Hafizahullah)

5 U 801 als iy e il e el 23531 4l
In the name of Allah, the Most Gracious, the Most Merciful. We praise

Him and send blessings upon His noble Messenger. As for what follows:

What is it that brings an abundance of virtue to al-Madinah al-
Munawwarah? Why does al-Masjid al-Nabawl have so much reward
attached to it? Why is being buried in the graveyard of al-Madinah the
aspiration and wish of every believer? And why is there so much Barakah
in al-Madinah and everything connected to it? The answer to all these
questions lies in one fundamental reason and reality: the blessed
presence of Sayyiduna Rasulullah %, Before the arrival of Rasilullah £, it
was just Yathrib, a place that Arabs would complain about its climate.
However, the moment Rasulullah # stepped foot in this city, everything
changed; Yathrib, and everything associated with Yathrib disappeared;
al-Madinah was born. This land became al-Madinah, The City. It became
al-Munawwarah, The Illuminated and The Radiated Dwelling. The entire
landscape, environment, and atmosphere changed. The world in
between the mountains of al-Madinah al-Munawwarah completely
transformed. ‘Anas b. Malik (Radiallahu ‘anhu) captures this

transformation the moment Rasulullah % entered al-Madinah by saying,
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“The day that Rasilullah ¥ entered al-Madinah, everything in it became

illuminated” [Sunan al-Timidhi].

With the arrival of Rasilullah 2, al-Madinah became a Haram, a sacred
sanctuary. He ¥ said, “I have made al-Madinah a sanctuary (Haram)
between its two (Harrat) mountains” [Sahih al-Bukhari]. Al-Madinah al-
Munawwarah became a haven of safety and refuge, even extending to the
animals within its bounds, as described by Abii Hurayrah (Radiallahu
‘anhu) who refrained from even chasing any deer in in al-Madinah due to

it being a sanctuary to all [al-Bayhaq].

How beautiful a city is al-Madinah, that it is beautified and guarded by
angels at all its gates and entrances. With the coming of Rasilullah ¥ to
this blessed city, angels descended to guard the entire city until the Day
of Judgement. Rasiilullah # said “There are angels guarding the entrances
of al-Madinah, neither plague nor Dajjal will be able to enter it” [Sahih al-
Bukhari].

Upon Rasiilullah’s ¥ arrival, the benefits and blessings of everything in
al-Madinah increased, more than any other place on Earth. He # made
du‘a’ to Almighty Allah to bestow twice the blessings on al-Madinah as
He had bestowed upon Makkah [Sahih al-Bukhari]. Hence, al-Madinah is
al-Madinah because of the blessed presence and being of Rastlullah .

Whenever travelling with colleagues and friends to al-Madinah al-
Munawwarabh, I tell them to have the intention that we are going to visit
our beloved master, Sayyiduna Rastlullah %. Sayyiduna Rasulullah % is
alive in his resting place, and whenever going to al-Madinah al-
Munawwarah, we should first intend to visit Rastlullah . This was
clearly stated by the classical ‘Ulama’, such as Qadi ‘lyad (Rahimahullah),
Imam al-Nawaw1 (Rahimahullah), Imam Ibn al-Humam (Rahimahullah),

and others.
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Shaykh Abdul Haqq Dihlaw1 (Rahimahullah) once asked his Shaykh
regarding the best action one can do on the way to al-Madinah al-
Munawwarah and whilst in al-Madinah al-Munawwarah? Shaykh Abdul
Wahhab Muttaqi (Rahimahullah) replied that after the obligatory acts,
the most rewarding act is Salawat. He added that one should recite so

much Salawat that their tongue is moist with Salawat.

On one occasion, we were with Hadrat Shaykh Yunus Sahib
(Rahmatullah ‘alayh) in Makkah al-Mukarramah. A person came to
Shaykh (Rahmatullah ‘alayh) saying that he works in Riyadh but is
originally from Islamabad, and that he had come for Hajj, and was now
returning to Islamabad. However, he was unable to visit al-Madinah al-
Munawwarah and was wanting to know if there was any issue with not
going to al-Madinah al-Munawwarah. Hadrat Shaykh Yunus Sahib
(Rahmatullah ‘alayh) immediately replied, “How can you go without
visiting al-Madinah al-Munawwarah?” Thereafter, the person elaborated
and said his flight was soon. Shaykh (Rahmatullah ‘alayh) instructed him
to make up for not visiting al-Madinah al-Munawwarah by continuously
reciting Salawat from the moment he leaves Makkah, all the way until he
returns to his house. This was the love that our Akabir had for al-Madinah

al-Munawwarah, and more specifically, Sayyiduna Rasalullah %,

I have looked through this book compiled by my dear Mufti Faraz Sahib
and found it to be a very beneficial and nice book written on al-Madinah
al-Munawwarah. I make du ‘@’ that it increases the love for al-Madinah al-

Munawwarah in all our hearts. Amin.
(Shaykh) Abdul Raheem Limbada (Hafizahullah)

Sunday 5" May 2024
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Foreword — Shaykh Maulana Anwar Narma
(Hafizahullah)

Senior Teacher and Lecturer of Hadith

All praise belongs to Allah the Lord of all worlds, and may blessings and
salutations be upon the leader of all prophets and messengers,
Muhammad %, and upon all of his family, all of his companions and all

of those who righteously follow them until the final day.

The book we have before us is an extraordinary rendition of love that the
author has manifested in the form of his words in praise and ode of the
greatest of all cities, Al-Madinah al-Munawwarah. It cannot be overstated
how magnificent and alluring the city truly is. Surely, none can envisage,
let alone behold, the true beauty of this astounding city. Had there been
nothing worthy of credit about the city besides the fact that the blessed
feet of the Beloved Messenger of Allah % had frequently walked upon it,
it would still maintain the title of the greatest of all cities. Yet, it is more
than just the settling place of the blessed feet of the Messenger ; it was
his home, his final resting place, his place of migration and of course the

place of the second holiest site in Islam, Al-Masjid al-Nabawi.

The practice and manner of visiting and presenting oneselfin al-Madinah
al-Munawwarah varies among our Akabir, each emanating their own
attachment, and unique manifestation of love for al-Madinah al-
Munawwarah. Once, someone asked Maulana Rashid Ahmed Gangohi
(Rahimahullah) if he had any wishes. He responded that he longed for

14|Mufti Faraz Adam



even an atom’s worth of love that the Sahabah (Radiallahu ‘anhum) held
for the Messenger of Allah £,

Our Hadrat (Nawwara Allah Margadahu) deeply loved al-Madinah. His
talks frequently echoed this theme of love for the Prophet . I was
blessed with the opportunity to spend several Ramadans in the
Haramayn with Hadrat, observing his practices and noting them
diligently. On one occasion, he told us, “Like army cadets who chant a
slogan to prime their minds during training, we should recite Salat and

Salam with passion and enthusiasm.”

Once, Hadrat purchased flat sandals in al-Madinah al-Munawwarah, and
directed me precisely to the shop where he purchased them. I realised
that he had selected this specific pair for one sole objective: He wanted
the sand and dust of al-Madinah to touch his body and feet as much as
possible.

During I‘tikaf in al-Masjid al-Nabawi with Hadrat (Nawwara Allah
Marqadahu), I sometimes saw him turn onto his left side, as though he is
pressing his heart against the blessed land of al-Madinah. In Sajda#, it
seemed as if his hands were grasping the sacred soil, his body language
radiating his profound love for the land and Earth of al-Madinah al-

Munawwarah.

It is well known that the great Imam, Imam Abu Hanifah (Rahimahullah)
would not stay too long in al-Madinah out of respect and awe of al-
Madinah.

When Maulana Qasim Nanotwl (Rahimahullah) would see the green
dome, his slippers would come off, and he would be overwhelmed in a
state of his own, completely oblivious of the hot sand and heat. The
intensity of love for Rasilullah ¥ and for al-Madinah al-Munawwarah

overpowered everything else.
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In the life of Hadrat Shaykh (Rahmatullahi ‘alayh), he only ever went
twice in front of the Muwajahah Sharifah. His normal practice was to
convey Salam from the Aqdam ‘Aliyah side. One of those two occasions,
he went with Maulana Yusuf Binnuri (Rahimahullah) and Maulana As’ad
Madani (Rahimahullah). Hadrat Shaykh (Rahmatullahi ‘alayh) held their
shoulders and proceeded slowly to the Muwajahah Sharifah, using the
fact that he was behind a sayyid as an excuse, hoping that through them,

his Salam would also be accepted.

I once instructed my students to shake hands with a policeman near Bab
Jibril. When asked who he was, they said 'a policeman'. I corrected them:
"No, this is a policeman of al-Madinah." The association with Rastlullah

# lends dignity to everything connected to him.

I was reading discourses of Mulfti Shafi Sahib (Rahimahullah), and came
across that he could never raise his gaze near the Muwajahah Sharifah.
He would convey Salam from either behind the pillar or a person. He
lamented his perceived unworthiness, that others could approach closer,
yet he could not. He would stay well back from the blessed gates at the
Muwajahah Sharifah. However, while standing there, it was as if he heard
a voice emanating from the blessed chamber: "Whoever practices upon
our Sunnah is close to us, no matter the physical distance. And those who

do not, are far from us, no matter how near they may physically be."

It is well known about the mother (Rahimahallah) of Hadrat Sayyid Jalil
Sahib (Hafizahullah) — who is the grandson of the great scholar Maulana
Badr ‘Alam Mirithi (Rahmatullah ‘alayh) - that she would hear the reply
of her Salam directly when approaching the Muwajahah Sharifah. 1

personally asked him, and he confirmed this to me.

I once bought a perfume in al-Madinah al-Munawwarah. A friend bought

the exact same perfume in another city. Upon comparison, we both
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agreed that the one from al-Madinah was far superior and sweeter. The
association and connection al-Madinah al-Munawwarah gives

excellence and virtue to everything.

The work produced by Mufti Faraz is a brief yet comprehensive overview
of the history, description and virtues of Al-Madinah Al-Munawwarah. It
is a guide for anyone who is yet unaware of the merits of this majestic city
or the enamoured lover who wishes to rekindle his longing or maintain
his undying infatuation for the city of the Prophet . Undoubtedly, a
person cannot build love for something until he familiarises himself with
the excellence of his object of love, and this book will In sha’ Allah fulfil
this very purpose.

This humble servant has had the good fortune and honour of being
intimately acquainted with Mufti Faraz since the days Mufti Faraz had
been a student at Darul Uloom Leicester. He has been one of the gems
our seminary has produced, and has studied tirelessly and worked
arduously for the sake of Din on various fronts. After completing the Iftaa
course under the tutelage of the late esteemed Mufti Ebrahim Desai
(Rahimahullah) along with other notable scholars, and receiving Jjazah
(authorisation in the science of Tasawwuf) from Mufti Ebrahim himself
in 2013, Mufti Faraz gained further qualifications, such as a master’s
degree in Islamic Finance and Banking, ACCA Accounting and Business
qualification, all the while specialising in Islamic Finance, and eventually
becoming a leading lecturer on the same topic around the globe. At
present, he is pursuing his PhD in Shariah governance for Artificial
Intelligence. He currently chairs the Darul Iftaa located in Masjid Muadh
ibn Jabal, Leicester, which not only provides a hub for Islamic guidance
for the local community and beyond, but serves as an institute for
specialisation in the field of Iftaa. Following the above acceptance and

success from Allah the Almighty, it gives me great joy and privilege to see

The Best City in The World |17



this work before us being produced by a meritorious, achieved, and

righteous scholar as Mufti Faraz himself.

Mufti Faraz had previously written a collection of salutations on the
beloved Messenger ¥ composed entirely of the blessed Shama’il
(characteristics and descriptions) of the beloved Messenger . It is
evident that it is nothing but the pure love of the beloved Messenger
that served as the motivation behind a book about his blessed city and
final resting place. Furthermore, as he writes in the preface of this book,
this book was completed by Mufti Faraz entirely in the month of
Ramadan. All of this indicates nothing but the divine will and acceptance
of Allah the Almighty for this book.

Is it my heartfelt wish that Allah the Almighty instils the yearning and
love of Al-Madinah al-Munawwarah in everyone who reads this book. It
is befitting for every reader to commence this book with salutations upon
the greatest of Messengers # and supplication to Allah the Almighty to
bestow His grace and favour by granting His love, love for His Messenger

# and love for the blessed city of al-Madinah al-Munawwarah.

May Allah the Almighty accept this tremendous and much-needed work
of Mufti Faraz and benefit the masses large and far with not only this
book of his, but every project he has undertaken. May Allah the Almighty
grant him and his loved one’s success in this world and the next world

and save him from all evils.

O' Allah, bless us with undying love and frequent abundant visits of the
city of Your beloved. O' Allah, grant us endless moments and our final
breath on the pure Earth of al-Madinah al-Munawwarah. Amin Ya Rabba

"-‘Alamin.
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(Shaykh Maulana) Anwar Narma (Hafizahullah)
Leicester

17th Shawwal 1445 AH

Friday 26th April 2024 CE
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Foreword — Shaykh Maulana Imran Ibn
Shaykh Adam (Hafizahullah)

Principal of Jame’ah Uloomul Qur’an and Senior
Teacher and Hadith Lecturer

In the name of Allah, the Most Beneficent, the Most
Merciful; and may peace and blessings be upon our
Rasulullah &

aiis duad o o3 Syje s 31y

“In short, after Allah, it is you (Messenger of Allah )

who is the greatest.”

SSe g digs § S sS05kex
§ Ao Lyls (g gad

My beloved brother in Islam, Shaykh Faraz Adam (may Allah preserve
him) has asked me to write a foreword for his book titled ‘The Best City
in the World’, adding to his flourishing written works. And how can this
city not be the best when it is the city of our beloved .

The book has been written with love and spirituality. May Allah make my
beloved brother Shaykh Faraz (may Allah preserve him) prosper in his

talents and give him the ability to keep on writing. Amin.
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Alhamdulillah, writing up this foreword brings back bittersweet
memories. Since my first visit in 1983 till 2023 (40 years), this servant of
Allah Ta’ala has had the honour of travelling to Madinah al-Munawwarah

every year, taking groups of youngsters and occasionally by himself.

I call the memories bittersweet because, although I felt immense joy
when the time came to visit the city of our Beloved Prophet £, I was
always struck with heartache when it came to depart from the best city,

the true city that never sleeps.

Every time we approached the city of our Beloved Prophet %, I felt
contentment in my heart; words fail to describe the feeling of the first

glimpse of al-Masjid al-Nabawi %, where he * lived and is resting.

Whenever it was time for us to leave the blessed city and bid farewell to
al-Madinah al-Munawwarah (may Allah allow us all the opportunity to
come back year upon year), tears would roll down my cheeks as I uttered
my last prayers. My heart ached at the thought of my time there coming
to an end; every second spent in the Haram, every prostration in the
Masjid and every step taken there for His pleasure would now cease. May
He always accept all our efforts, prayers, and worship. Amin. Shaykh
Faraz has brought all these memories and more flooding back; may Allah

bless him. Amin.

Muslims feel an indescribable, natural love and inclination for al-
Madinah al-Munwwarah. The only explanation for that is the realisation

of the Prophet’s % supplication for the blessed city:

Ll L) s o !

“O Allah, make Madinah beloved to us” [Sahih al-Bukhari].
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Peace and calm envelopes every street and alley, as light shines down on
the Masjid of the Prophet . If al-Madinah is this beautiful when the
Prophet % has passed, imagine the splendour when he was alive in the
world! Sayyiduna ‘Anas recalled: “Everything in the city lit up the day the
Prophet ¥ entered al-Madinah. And when he passed away, everything in
the city fell into darkness.” [Sunan al-Tirmidhi].

May Allah satisfy our hearts desire to be in al-Madinah in this world and
to be with Sahib al-Madinah # in the next. Amin.

(Shaykh Maulana) Imran bin Adam (Hafizahullah),
Jame’ Masjid, Leicester,

11 Shawwal 1445/20th April 2024
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Foreword — Shaykh Maulana Yusuf Lorgat
(Hafizahullah)

S5 859 Bl et ) ooy Ll e Las¥l (il e aDadly 83lally calladl oy <l daell
Sysal) Al 3 s S wlagy @llal 395 Wy cLp] diyzmg dagidy digzeas 5y5edl Apull 3 ¢ (s
roay Lol e 551 dulman ey dile Jlad adl Lo

Over the centuries, ‘Ulama’ have written and compiled books on the
virtues of al-Madinah al-Munawwarah. One of the earliest works is Tarikh
al-Madinah by Abu Zayd ‘Umar b. Shabbah (d.262 AH). Another well-
known book is Wafa’ al-Wafa’ bi-Akhbar Dar al-Mustafa, written by Aba
al-Hasan ‘Ali b. ‘Abd Allah al-Samhudi (d.gu1 AH). Recently, Fada'il al-
Madinah al-Munawwarah was authored by Dr Shaykh Khalil Mulla
Khatir (Rahimahullah), who passed away not long ago.

We see this pattern of writing continue regarding al-Madinah al-
Munawwarah throughout the centuries. Every writer has a passion to
write about al-Madinah, and every writer has their own unique style and
relationship with al-Madinah al-Munawwarah. The reality behind all of
this is that this city is none other than the city of the beloved of Allah .

The famous saying states loving one’s hometown is from ‘Iman’. What
can be said about loving the city and the permanent abode of Rasulullah
£ After the conquest of Makkah, the Sahabah feared that Rasuliillah %
would stay and reside in Makkah, and not return to al-Madinah al-
Munawwarah. He said to the Sahabah, “my life and death is with you”
[Sahth Muslim]. Thereafter, Rastlullah ¥ instructed the Muhajirin that
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they remain only for three days in Makkah. The reason for this was so that
their hearts do not become inclined back towards Makkah. Then
Rasilullah # made du@ to Allah that He makes al-Madinah al-
Munawwarah as beloved to them as Makkah, and in fact, even more than
that [Sahih al-Bukhari].

What can be said about the place which is chosen for Rasiilullah % to rest
in until the Day of Judgement! This love for al-Madinah al-Munawwarah
is manifest as we see people flocking to al-Madinah al-Munawwarah,
throughout the year, in millions, paying their respects, presenting
themselves in front of the Messenger of Allah ¥, conveying Salam, in
hope of a reply. Whoever receives that reply is indeed fortunate. When
we recite Salat and Salam, we believe and know that there are angels that

convey our Salam, and that Rasulullah # replies, and makes du@’ for us.

The place and city of al-Madinah al-Munawwarah was chosen for the
Hijrah of Rasilullah . It was inhabited by different tribes and followers
of different faiths, including the Jews of the time. There were four famous
tribes that resided in al-Madinah, including Bant Harithah, Banua
Qurayzah, Banu al-Nadir, and Bana Qaynuqa‘. All these tribes were
anticipating and waiting for the coming of the final prophet, who they
were certain was to emerge in al-Madinah al-Munawwarah. However,

when he # finally came, they rejected the truth.

Rastlullah # and the Sahabah remained in al-Madinah al-Munawwarah.
Al-Madinah al-Munawwarah became the stronghold of ‘Iman. The
Hadith states:

“Verily, ‘Iman returns to al-Madinah just as a snake returns to its hole
(when in danger)” [Sahih al-Bukhari]. Al-Madinah al-Munawwarah will
always remain the stronghold of ‘Iman and the cradle of Islam. This is the
Sunnah of Allah on the Earth.
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Sayyiduna ‘All (Radiallahu ‘anhu) moved the Dar al-Khilafah from al-
Madinah to Iraq. Sayyiduna Mu‘awiyah (Radiallahu ‘anhu) moved it to
Sham. Thereafter, it moved to Baghdad during the Abbasid Caliphate.
Thereafter, it spread to distant lands to Africa and Andalus, and finally,
to the Turkish region. Despite all the movement, every Dar al-Khilafah
had its connections and roots attached to al-Madinah al-Munawwarah.
Al-Madinah al-Munawwarah was the example to be followed in

governance and the implementation of the Shari‘ah.

Several books have been written on the rulings, virtues, names, and
history of the Haramayn Sharifayn. What we have in front of us is a
unique book written in the thirty days of Ramadan 1445 AH/2024 CE,
compiled by our dear respected Mufti Faraz Adam Sahib (Hafizahullah).
When I was approached to write a foreword, without any hesitation, I

agreed, because of two reasons:

1. It is very disrespectful to turn down a request for something
attached to a book that is connected to Rasilullah 2, Hadith, the

Sirah or al-Madinah al-Munawwarah.

2. It is the good fortune of a person who is chosen through the
decree of Allah Ta’ala to write a book or a foreword or say
something about Rasilullah %, the Sirah, Hadith, or al-Madinah
al-Munawwarah. All of these things are attached directly to the
being and great personality of Rasulullah %5. Therefore, I
considered this my good fortune, and willingly wrote a foreword
to this book.

May Allah Ta’ala increase our love and respect for all the Sha‘a’ir (signs)
of Islam, including the Haramayn Sharifayn. We are not lacking
resources. We have plenty. Many are visiting the Haramayn despite the

increasing costs. What is truly lacking is the respect that we ought to have
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for these blessed places. When we look at the lives of the elders and Salaf,
we can gauge the level of respect that we should have. Imam Aba Hanifah
(Rahimahullah) considered it to be Makrih to reside in al-Madinah.
Imam Malik (Rahimahullah) would leave al-Madinah and go to the
outskirts to relieve himself. Imam al-Bukhari (Rahimahullah) lived and
resided in al-Madinah for years, writing his al-Tarikh al-Kabir, and
compiling Sahih al-Bukharl. He spent time, in the moonlit nights,
arranging the chapter headings next to the blessed resting place of
Sayyidund Rasulullah %, This was the respect that they had.

Every step that a visitor takes in al-Masjid al-Nabaw1 %, or in al-Baq’, or
in and around al-Madinah al-Munawwarah, every inch, every place, and
every spot is priceless. Every place and every inch are to be revered; this
is where the feet of the beloved ¥ stepped, and where his noble
companions walked. May Allah give us the respect, reverence and
etiquettes that are mentioned for the visitors of al-Madinah al-
Munawwarah, and may Allah increase our love for al-Madinah al-

Munawwarah.

When Rasulullah # would be returning to al-Madinah al-Munawwarah,
the moment his eyes would fall on al-Madinah or Mount Uhud, he would
make his conveyance move faster. He would become so happy and
overjoyed, and would say, "This is Tabah, this is Taybah, this is Mount

Uhud, a mountain that loves us, and we love it” [Sahih Ibn Hibban].

When we read books and narrations regarding al-Madinah al-
Munawwarah, or any book on the history of al-Madinah, we should read
it with the intention and focus that we want to increase our respect and
love for Rastlullah 2. If we read these books with this intention, our love

will increase, and we will derive benefit from these works.
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May Allah accept this work, and may Allah grant us what Sayyiduna
‘Umar (Radiallahu ‘anhu) asked for, “O Allah grant me Shahadah in your
path, and make my passing in the city of your Messenger .”

So much can be said about al-Madinah al-Munawwarah, but I will leave
it for the reader to read and increase their love for al-Madinah al-
Munawwarah. Every traveller to al-Madinah al-Munawwarah should
take a copy of this book and read it before travelling to al-Madinah al-
Munawwarah, and whilst in al-Madinah al-Munawwarah. May it become

a part of our journey to Haramayn Sharifayn.
Amin

(Shaykh Maulana) Yusuf Lorgat Sahib (Hafizahullah)
Night of Jumu‘ah

Madinatul Uloom

18" April 2024
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Foreword — Ustadh Khalid Patel
(Hafizahullah)

FCPM

In the name of Allah, the Most Beneficent, the Most Merciful; and may

peace and blessings be upon our Rasulullah £

Just like the mention of Rasulullah # brings immense joy and ecstasy, in
the same manner, everything affiliated to Rasulullah # has the same
effect, especially the resting place of al-Madinah al-Munawwarah. The
manner in which this book describes al-Madinah al-Munawwarah is very
enlightening. The reality is, al-Madinah is only al-Madinah because of
Rasulullah .

This book is an excellent resource to understand the importance and
virtues of al-Madinah al-Munawwarah, emphasising the deep yearning
one feels for al-Madinah al-Munawwarah, which is, in essence, a yearning
for Rasulullah %. Our Hadrat (Nawarra Allah Margadahu) had such an
attachment with al-Madinah al-Munawwarah, that for years on years, he

would frequently visit al-Madinah al-Munawwarah.

One is gaining closeness to Rasilullah ¥ through Salawat, another is
gaining closeness through adopting Rasulullah’s ¥ lifestyle, but gaining
physical proximity to Rasilullah # is something else altogether, and it is
something which everybody wishes.
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I remember Hadrat (Nawarra Allah Margadahu) telling me that in al-
Madinah al-Munawwarah whilst in the masjid, one should initially sit on
the side, close one’s eyes, and make Du ‘@’ in the depths of one’s heart that
‘O Allah, make Rasiilullah ¥ happy with me.’ Thereafter, one should go
and proceed to convey one’s Salam. If a person does this, then as they get
closer and closer to the Rawdah, and then, when they finally approach
the blessed chamber and in the presence of Rastilullah #, a person is in a

state of ecstasy and melts.

Alhamdulillah, there are many people now downloading and using the
FCPM app, using it to recite Salawat. Similarly, there are many who,
whilst queing up to perform Salah in the Rawdah, they are reciting
Hadiyyah al-Haramayn. May Allah grant us attachment to Rasilullah .
May Allah grant us the attachment to al-Madinah al-Munawwarah.

Everybody is recommended to read this book which gives deep insights
into al-Madinah al-Munawwarah, and more importantly, this book opens
up to us the spiritual connection we ought to have with al-Madinah al-
Munawwarah. May Allah accept this work and make it a means of
bringing the true love of Rasilullah 2. Upon reading, when a person
closes their eyes, they will think of and see al-Madinah al-Munawwarah,
and as a result, they will, in reality, think of Rastlullah £.

May Allah grant us the Nazar Karam of Rasulullah £, Amin.

(Ustadh) Khalid Patel (Hafizahullah)
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Chapter One:
A Brief History of al-Madinah al-Munawwarah

Introduction to al-Madinah al-Munawwarah

Almighty Allah has designed al-Madinah al-Munawwarah perfectly. The
unique geographical and natural environment of al-Madinah, situated
2,050 feet above sea level within a fertile oasis and surrounded by an
extensive lava field on one side and the arid hills of the Hejaz Mountain
range on the other three, presents a myriad of benefits from

environmental, economic, cultural, and health perspectives.

Al-Madinah al-Munawwarah lies on a flat mountain plateau, at the
junction of the three valleys of al-Aql, al-Aqiq, and al-Himdh, standing
620 metres above sea level, and covering an area of about 700 square
kilometres. A hot, continental climate characterises the area. The
temperature ranges between 36-46 degrees Celsius during the summer
and between 15-20 degrees Celsius during winter, while the average
temperature is 30C° in summer and 15C° in winter. Rains mainly fall
between November and January, but overall, the area receives little

rainfall, with an average of g4mm.

Trade is one of the key sectors in al-Madinah al-Munawwarah because of
the various vital economic and productive activities present in the city
and spreading throughout the region. Another key aspect influencing the

city’s economy is the large volume of consumer markets due to the large

30|Mufti Faraz Adam



numbers of visitors. The mining and quarrying sectors significantly
contribute to the mining and use of natural resources in the region and
serve the needs of the construction and industrial sectors with raw
materials. The agricultural sector has major importance in the region,
thanks to the fertile soil around al-Madinah. In 201, the total crop area
amounted to 27,500 hectares, representing 3.5% of the total crop area in
the Kingdom of Saudi Arabia, which was 788,000 hectares in the same
year. In the last decade, al-Madinah was the most vegetated area in
comparison to the region, showcasing its potential as an oasis in an arid

region [UN Habitat Report — Madinah City Profile 2019].

The Natural Wonders of al-Madinah al-Munawwarah

The distinctive setting is not only a defining characteristic of the city's
physical landscape but also a source of significant advantages. From an
environmental perspective, the oasis environment of al-Madinah al-
Munawwarah serves as a vital habitat for a diverse range of flora and
fauna, thereby playing a crucial role in biodiversity conservation in an
otherwise arid region. The presence of water and vegetation attracts
various species of birds, insects, and small mammals, creating a vibrant
micro-ecosystem. The greenery and water bodies within the oasis help
regulate the local climate, offering a cooling effect that is especially
beneficial in a desert region, thus contributing to a more comfortable

living environment for the city’s inhabitants.

Economically, the fertile oasis underpins agricultural productivity,
enabling the cultivation of dates, fruits, vegetables, and other crops that
support local food supply and contribute to food security. This
productivity also opens up opportunities for trade and export, enhancing

the local economy.
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The distinctive natural surroundings of al-Madinah contribute
significantly to the city's identity and heritage. The lava fields and Hejaz
mountains are not merely natural landmarks but also offer a plethora of
educational opportunities in fields such as geography, biology,
environmental science, and history, serving as a living laboratory for

educational activities and research.

The health and well-being benefits of al-Madinah’s natural setting are
manifold. The oasis and surrounding natural areas provide recreational
spaces for residents and visitors, promoting mental and physical health
through various activities. Additionally, the vegetation in the oasis area
enhances air quality by filtering pollutants and producing oxygen, which
is vital for healthier living conditions in urban environments where air

pollution can be a concern.

The geographical features surrounding al-Madinah, including the lava
fields and mountain ranges, may harbour potential for renewable energy
sources such as solar and wind power. Exploring these resources could
lead to sustainable energy solutions, contributing to reduced reliance on
fossil fuels and lower carbon emissions, aligning with goals for

sustainable development.

The distinctive topographical and hydrological conditions that define al-
Madinah have historically endowed the city with a rich agricultural
hinterland, making it a vital component of the region's economic and
cultural fabric. The presence of valleys around the city facilitates a
natural irrigation system, channelling water to the arable lands and
ensuring the availability of moisture for crops throughout the year. This,
coupled with the highly fertile soil characteristic of the oasis, has fostered
an environment conducive to agriculture. As a result, al-Madinah has
been able to sustain a variety of crops, contributing not only to the local

food supply but also to the prosperity of the community.
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The existing natural drainage patterns have played a pivotal role in this
agricultural success story, underpinning the irrigation strategies that
allow for efficient water use and crop cultivation. Over the centuries, the
agricultural practices developed in this fertile oasis have become deeply
intertwined with the heritage of al-Madinah al-Munawwarah,
symbolising the harmonious interaction between nature and human
ingenuity. The cultivation of dates, in particular, stands out as a
testament to the agricultural legacy of the area, with al-Madinah's dates
renowned for their quality. This agricultural heritage, supported by the
advantageous natural conditions of the region, continues to be a
cornerstone of al-Madinah’s identity, reflecting the city's resilience and
the sustainable relationship between its inhabitants and the

environment.

The interplay between al-Madinah’s natural elements and human
settlement underscores the immense value of preserving and integrating
natural landscapes within urban development. The city’s environment is
not just a scenic backdrop but a dynamic ecosystem that provides a wide
array of benefits, from enhancing biodiversity and supporting agriculture
to enriching cultural heritage and fostering recreational and educational

activities.

Al-Madinah's unique geographical setting not only contributes to its
environmental, economic, cultural, and health advantages but also
fortifies its status as a natural fortress, offering strategic defence
capabilities against potential ground forces. This aspect of al-Madinah'’s
location is historically and strategically significant, embedding an

additional layer of value to its distinctive natural environment.

The extensive lava field to the east of al-Madinah presents a formidable
natural barrier that is difficult to traverse. This rugged terrain can act as

a deterrent to any ground forces attempting an approach from that
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direction, providing the city with a level of protection against invasions.
On the other three sides, al-Madinah al-Munawwarah is encircled by the
arid hills of the Hejaz Mountain range. These hills not only contribute to
the city's scenic beauty but also serve as a strategic defence mechanism.
The elevations and rough landscapes of the Hejaz mountains complicate
any direct assault, requiring potential aggressors to navigate challenging
terrains, thereby slowing progress, and exposing them to defensive

actions.

This natural fortification has historical precedents where the topography
of the surrounding area has been utilised for defensive purposes,
reflecting the strategic importance of al-Madinah’s location. The city’s
natural defences likely influenced settlement patterns, military
strategies, and the historical development of the region. In times of
conflict, these natural barriers provided residents with a sense of security
and stability, allowing the city to flourish both as a capital of Islam and
the hub for the Muslims.

In addition to its defensive advantages, the natural fortress-like
characteristics of al-Madinah have influenced the city's urban planning
and architecture. The layout of the city and the construction of its
buildings have historically considered the protective embrace of its
natural surroundings. This symbiosis between the city’s infrastructure
and its natural environment underscores the deep connection between

al-Madinah and its geographical context.

Thus, al-Madinah’s natural environment, with its fertile oasis, volcanic
fields, mountainous terrains, and strategic positioning, collectively
bestows upon the city a multitude of benefits. From serving as a
biodiverse sanctuary and agricultural hub to acting as a cultural
landmark and natural fortress, al-Madinah al-Munawwarah exemplifies

the multifaceted advantages of its unique geographical setting, weaving

34|Mufti Faraz Adam



together aspects of environmental richness, historical significance, and

strategic defence into the fabric of its identity.

Natural Resources of al-Madinah al-Munawwarah

Al-Madinah is endowed with a wealth of mineral riches, highlighted by
substantial reserves of base metals like copper, alongside a significant
sector dedicated to mineral processing and metal manufacturing. This
region is also known for its robust industry in extracting precious metals,
boasting considerable reserves of gold, silver, copper ores, basalt, and

feldspar, marking it as a pivotal location in the mining sector.

It is in the province of al-Madinah that the ‘Mahd Ad-Dahab’ (Cradle of
Gold) lies, a gold mine that has produced over 150,000 tons of gold, a
testament to the region's rich mineral foundation. Copper deposits that
have been discovered recently are estimated at seven million tons, and
are projected to grow in the foreseeable future, underscoring the area's
potential for further mineral exploration and development [Invest in al-
Madinah]. In March 2024, the Saudi Geological Survey announced the
discoveries of gold ore that were within the boundaries of Aba al-Raha,
in the al-Madinah region. Copper ore was also discovered at four sites in

the al-Madiq area in the Wadi al-Faraa region in al-Madinah.

Beyond its mineral wealth, al-Madinah's economy is significantly
bolstered by its agricultural sector, a critical component thanks to the
region's fertile lands surrounding al-Madinah. The area's agricultural
abundance is showcased by over 4 million palm trees, yielding 18 distinct
varieties of dates. Among these, the Ajwa dates stand out for their renown

and quality, illustrative of the region's agricultural prowess.

Additionally, the al-Madinah region is home to one of the world's largest

oil refineries, which processes an impressive 1.2 million barrels of oil each
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day and producing 2.25 million tons of ethylene per year. This facility not
only underscores the region's industrial capacity but also its strategic
importance in the global energy market. With 1.2 million tons of ore
reserves, al-Madinah's abundant precious mineral resources further
cement its status as a key economic hub, offering a diverse array of
opportunities for growth and investment in both the mining and

agricultural sectors.

With abundant natural resources, access to the Red Sea and advanced
infrastructure, the region also has a world-class petrochemical sector and
an expanding mining and metals industry. Al-Madinah is home to Yanbu
Industrial City Located on the Red Sea coast and covering an area of 606
million square meters, the Yanbu Industrial City is one of Saudi Arabia’s
main petrochemical and industrial hubs. The city features the King Fahd
Industrial Port, the largest oil-shipping complex on the Red Sea. Al-
Madinah’s two main ports handled almost USD 1.1 billion in non-oil
exports and over USD 1.4 billion in imports in 2021. Furthermore, strategic
projects such as the Knowledge Economic City & the Pilgrim Experience

Program offer opportunities in diversified industries.

The Earliest Generations That Settled in al-Madinah al-

Munawwarah

Decades after the Great Flood, Ibn Hajar (d.852 AH) writes that the first
person to settle in this land was Yathrib b. Qaniyah, who was from the
children of Iram b. Sam b. Nuh (‘alayhi al-salam) [Fath al-Bari]. Others
mention that it was in fact the ancestor of Yathrib who settled there
initially, called ‘Abil. Others add that the Amalekites, who initially
resided in Yemen, travelled to Yathrib, and expelled the children of “‘Abil
[‘Umdat al-Qari]. The progeny of Nuh ( ‘alayhi al-salam) had scattered in
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the lands looking for a new home that was productive, resourceful, and

secure. They all headed in different directions.

Imam al-Tabari (d.310 AH) writes it was Faligh b. ‘Abir b. ‘Arfakhshad b.
Sam b. Nuh who divided the Earth between the children of Nih (‘alayhi
al-salam). The progeny of Sam settled at the centre of the (known) Earth
at the time, which is what lies between Yemen and the Levant. Almighty
Allah placed prophethood, scripture among them. The sons of Ham
descended along the course of the south and west winds, that region
being called Ad-Darim (which is Africa according to some, and Egypt in
particular). Allah made their lands and skies sustainable, removed the
plague from them, and placed in their lands the tamarisk, tragacanth,

laurel and date-palm.

The sons of Yafith (Japheth) descended upon the barrenness along the
course of the north and east winds (Caucasus region and Eurasia). Allah

emptied their land so its cold intensified.

The children of Yaqtun b. ‘Abir went to Yemen, so Yemen was named
such as they went to the right (yamin). Some from the children of Canaan
went to the Levant so it was called al-Sham as they went to the left
(sha'am). The Levant used to be called the land of the children of Canaan.
Bant Isra’ll came and expelled them from it. Then the Romans attacked
Banti Isra’l, and expelled them to Iraq except for a few of them. Then the

Arabs came and dominated the Levant.

Almighty Allah made ‘Ad, ‘Abil, Thamud, Judais, ‘Amlig, Tasm, Umaym
and the sons of Yaqtun understand Arabic. Then ‘Ad went to Shahr and
perished there in a valley called Mughith. ‘Abil went to the location of
Yathrib. ‘Amliq and his children went to Sanaa before it was called Sanaa,
then some of them descended to Yathrib and expelled ‘Abil from it. ‘Abil
then settled in the place of al-Juhfah, after which a flood came and swept
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them away, so it was named al-Juhfah. Thamud went to al-Hijr and its
surroundings and perished there. Tasm and Judais went to al-Yamamah
and perished. Umaym went to the land of Abar and perished there, which
is between al-Yamamah and Shahr [Tarikh al-Tabari].

Banu Isra’il’s Descent into al-Madinah

Taqiyy al-Din al-Fasi (d.832 AH) writes that after Musa (‘alayhi al-salam)
was granted victory over Fir‘awn, some of the Banti Isra'll headed towards
Hijaz, whilst others went towards the Levant. The Bani Isra’ll that went
to Hijaz went to deal with the Amalekites, who had previously harmed
Misa (‘alayhi al-salam) and his people. After defeating the Amalekites, a
dispute erupted on what precisely was commanded, so the returning
soldiers of Banii Isra'll decided not to return to the Levant, and instead
settled in the north of Hijaz, which was verdant, lush green, with tress

and flowing water.

In addition, others from Banu Isra'll knew that a prophet will soon
emerge from the Arabs to a land with date palms between two lava fields,
as per the revelation in the Torah. Hence, they came from the Levant
seeking the description of that land. A group settled in Tayma and resided
in date palms. Another group proceeded until they saw Khaybar and
thought it was the town to which Rasiilullah # would emerge, so some of
them stayed there. Most of them, the noblest, continued until they saw
Yathrib with its barren land, lava field and date palms. They said, “This is
the land to which the Prophet will emigrate.” So they settled therein
[Shifa’ al-Gharam)].

Ibn al-Diya’ (d.854 AH) writes that al-Nadir and those with him settled in
Bathan, residing wherever they wished, near Zahrah, which is an area
between the lava field and the lower side near the hillside. Their

properties were on the lower side. Most of them settled in a place called
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Yathrib where the valleys of Bathan, al-‘Aqiq and the valley of Qanat meet
near Zughabah.

Quraizah and their brothers from Banu Hadhl, Hadl, and ‘Amr settled in
the upper side by two valleys called Mudhaynib and Mahrar. Bant an-
Nadir settled by Mudhaynib and established properties there, while
Quraizah and Hadhl settled by Mahrir and established properties there.
They were the first to dig wells, resurrect properties, build fortresses and
houses there. The total number of fortresses that were built were fifty-
nine [Tarikh Makkah al-Musharrafah wa al-Madinah al-Sharifah].

The Arab Tribes’ Descent into al-Madinah

Whilst the Banii Isra’ll had settled in al-Madinah with a few villages and
markets, a few Arab tribes had also settled therein with them. They built
their fortresses and houses before the arrival of the al-‘Aws and al-Khazraj
tribes. These Arab tribes that were there were Banu ‘Anif, a tribe of Bala -
it is said they were a remnant of the Amalekites - Banai Marthad, Bana
Mu'awiyah, and Bant al-Judhami that was originally from Yemen. They

occupied thirteen fortresses in al-Madinah.

Banii Isra'll were the majority of the population in the earlier time until
the event of the Flood of ‘Arim occurred. Almighty Allah discusses the

Flood of ‘Arim in the Quran as follows:

‘Indeed, there was a sign for Saba in their dwelling place: two gardens on
the right and on the left. (And it was said to them), “Eat from the provision
of your Lord and be grateful to Him. (You have) a good land and a
Forgiving Lord”. But they turned away, so We sent upon them the Flood of
the Dam and We replaced their two gardens with gardens of bitter fruit,

tamarisks and something of sparse Lote trees. Like this, We requited them
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because they disbelieved. And We never requite (in this way) except those
who are ungrateful’ [Quran 34:15-17].

Upon the people of Saba's defiance, they faced divine retribution when
the Great Dam of Ma'rib failed, leading to catastrophic floods that
ravaged the land. The engineered marvels of walls and canals nestled
between mountains, alongside the meticulously developed irrigation
systems, were obliterated. Centuries of agricultural labour on vineyards,

orchards, and fields were erased.

Ibn Kathir (d.774 AH) recounts how Saba’ once thrived in a pest-free
environment, blessed with favourable weather and robust health among
its people, underlining Allah’s favour with, ‘(You have) a good land and a
Forgiving Lord’. Their fortune reversed following their divergence from
faith, marked by desert rats undermining the dam's integrity.
Consequently, floodwaters breached the weakened structure,
annihilating everything in their wake. The aftermath saw the land
stripped of its fertile trees, supplanted by barren shrubs and sparse lote

trees, bearing scant fruit amidst formidable thorns.

The people of Saba’ scattered upon this major, life-changing event, and
their story becoming a tale for the world. This dispersion was such that it
became proverbial among Arabs to describe dispersed groups as having

»n

been "scattered like Saba’.

Historically, it's noted that Saba's descendants split post-flood, with four
tribes heading north towards the Levant (Lakhm, Judham, Amilah,
Ghassan) and six venturing south (Kindah, Al-Ashariyyun, Al-Azd,
Madhhij, Himyar, Anmar). A man once asked Rasilullah *# regarding
Saba’. He # replied that Saba’ was a man that had ten sons, six of them

went further south, and four of them travelled north [Sunan al-Tirmidhi].
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The northern journey of the Yemeni tribe Ghassan, deriving its name
from the waters near which they settled, is highlighted by Hassan b.
Thabit (Radiallahu ‘anhu), ‘If you inquire, we hail from the noble lineage
of al-Azd, by the waters of Ghassan’. Hence, Ibn Kathir (d.774 AH) writes
that al-Aws and al-Khazraj have their roots to Yemen, from the people of
Saba’ [Tafsir Ibn Kathir].

The Emergence of Al-Aws and al-Khazraj

Al-Aws and al-Khazraj form the Ansar (Helpers) of al-Madinah, who
received Rasilullah %, and supported him when the people of Makkah

were against him.

Al-Aws and al-Khazraj were the children of Harithah b. Tha‘labah, and
their mother was Qaylah bint Kahil. Hence, they were frequently known
as Bant Qaylah and Banii ‘Amr b. Tha‘labah [al-‘Iqd al-Farid]. Al-Aws and
al-Khazraj are from the progeny of Qahtan, which number a total of

twenty-seven tribes.

They settled in al-Madinah, bought, and built properties, fortresses, and
owned date-palms alongside the Bant Isra’l tribes. They then sought to
make a treaty of protection and alliance with the Jewish tribes, which was
agreed and formalised. They continued like that for a long time and al-

Aws and al-Khazraj multiplied and gained wealth and numbers.

Ibn al-Diya’ (d.854 AH) writes that when the tribes of Quraizah and al-
Nadir observed their precarious situation of being outnumbered, their
fears escalated over the potential of being overwhelmed and
dispossessed of their homes and wealth. Consequently, they initiated
hostilities, severing the pact that once bound them. Notably, Quraizah
and al-Nadir were superior in both numbers and strength. Meanwhile, al-

Aws and al-Khazraj, apprehensive of subterfuge, stayed put in their
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abodes until Malik b. al-‘Ajlan, a brother from the Bana Salim b. Awf b.
al-Khazraj lineage, rose to prominence among them. Upon Malik b. al-
‘Ajlan’s ascent, he was unanimously appointed leader of the two tribes.
He dispatched emissaries to their kin in the Levant, detailing their plight

and expressing grievances over the Bant Isra’'ll hegemony.

However, according to Ibn al-‘Athir’s (d.630 AH) account, an issue rose
when al-Fitytin became the leader of Banii Isra’ll in al-Madinah. He began
to engage in immodesty and immorality and would interfere with the
women of al-Aws and al-Khazraj. Al-Fitytuin attempted to interfere with
the sister of Malik b. al-‘Ajlan, and it was a result of this that he went to
the Levant to meet Abt Jubailah, a Ghassanid king of noble descent from

Banii Jushum b. al-Khazraj.

In response, Aba Jubailah marshalled a formidable force to aid al-Aws
and al-Khazraj, swearing by Allah to either expel Banu Isra’'ll or subdue
them under the tribes' dominion. He cautioned, however, that a direct
approach might drive the Banu Isra’ll into their fortifications, rendering
them unassailable. Instead, he proposed a strategy of hospitality and
guile to disarm them [al-Kamil F1 al-Tarikh].

Ibn al-Najjar (d.643 AH) writes that Abui Jubailah organised a banquet,
inviting the leaders of Banii Isra’1l, ensuring that no notable was absent.
They arrived, each accompanied by their closest allies, hopeful for royal
favour. Unbeknownst to them, Abu Jubailah had prepared a trap,
instructing his men to eliminate all the dignitaries of Banu Isra’'ll who

entered the designated area, effectively decimating their leadership.

This decisive action enabled al-Aws and al-Khazraj to establish dominion
over al-Madinah, appropriating residences and wealth. Following this
victory, Abii Jubailah returned to the Levant, while al-Aws and al-Khazraj
expanded throughout al-Madinah, inhabiting both its developed areas
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and untamed lands, and taking possession of the properties and
fortresses, eventually constructing one hundred twenty-seven fortresses

[al-Durrat al-Thaminah].

Ibn al-‘Athir (d.630 AH) writes that al-Aws and al-Khazraj remained in a
state of agreement and unity until the first conflict and war occurred
among them, the War of Sumayr. The cause was that a man from Bani
Tha‘labah named Ka‘b b. al-‘Ajlan had settled with Malik b. al-‘Ajlan, and
formed an alliance with him, staying by his side. One day, Ka‘b went to
the market of Banti Qaynuga‘ and saw a man from Ghatafan with a horse,
proclaiming, “Let this horse be taken by the most noble of the people of
Yathrib.” One man said: "So-and-so." Another said: "Uhayhah b. al-Julah
Al-Awsl." And another said: "So-and-so from Bani Isra’1l is the best of its
people." The Ghatafani then handed the horse to Malik. Ka‘b said: "Did I
not tell you that my ally Malik is the best among you?" This angered a
man from al-Aws of Banii ‘Amr b. ‘Awf, named Sumayr, who insulted him,

and they parted ways.

Then, aiming for their market in Quba’, Sumayr targeted him and
followed him until the market emptied and then killed him. Malik b. al-
‘Ajlan was informed of his murder, so he sent a message to Banii ‘Amr b.
‘Awf demanding his killer. They responded: “We do not know who killed
him.” The messengers went back and forth, with him demanding Sumayr
and them denying the murder, they then offered blood money, which he
accepted. The blood money for an ally among them was half of that for a
relative. Malik refused except to receive the full blood money, they
refused this and said: “We will give the blood money for an ally, which is
half” The matter escalated between them until it led to warfare; they
gathered, met, and fought fiercely until they parted. All the clans joined,
then they met again and fought until nightfall intervened, with victory
that day for al-Aws.
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After they parted, al-Aws called for Malik, inviting him to let al-Mundhir
b. Haram al-Najjar1 al-Khazraji, the grandfather of Hassan b. Thabit b. al-
Mundbhir, arbitrate between them. He agreed to this, and they went to al-
Mundhir, who ruled that they give Ka‘b, Malik’s ally, the full blood money
of a relative and then return to their old ways. They were satisfied with
this, carried out the blood money, and parted ways, though hatred had
ignited in their hearts and enmity firmly established between them [al-
Kamil F1 al-Tarikh].

Rasulullah’s # Connection with al-Madinah Prior to Hijrah

The first ever visit and experience of al-Madinah al-Munawwarah for
Rastlullah % was when he went with his noble mother ‘Aminah bint ‘Abd
Wahb at the age of six, although others report that he was between four
and six years’ old. She had taken him to al-Madinah to meet his maternal
relatives from Banu ‘Adi b. al-Najjar. The Bani Isra’1l noticed him at the
very young age and began to visit him and observe him. ‘Umm Ayman
says that she heard one of them saying that this is the prophet of this
nation, and this place is his abode of migration. In another report by Abit
Nu‘aym, a Jewish man came and asked him his name, upon which
Rasiilullah % replied, ‘Ahmad’. Thereafter, the Jewish man peaked at his
back (perhaps looking for the seal of prophethood), and thereafter, he
exclaimed, ‘This is the prophet of this nation’. The man then went to the
relatives of Rastlullah # and began to attract a lot of attention, causing
unnecessary and worrying commotion. Fearing the safety of her child, the
noble mother of Rasiilullah # decided to leave al-Madinah. On the return
trip, at a place called Abwa, she became really ill and departed from this
world [Subul al-Huda wa al-Rashad].

In the Night Journey and Ascension (al-Isra’ wa al-Mi‘raj), Rasulullah %

related that en route, they passed by a land with numerous date-palms.
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Jibrdl (‘alayhi al-salam) asked him to descend and perform Nafl Salah. He
dismounted and performed Salah. Jibril (‘alayhi al-salam) then enquired:
‘Do you have any idea where you performed Salah? Rasilullah £ replied:
‘I do not know.’ Jibril (‘alayhi al-salam) replied, ‘You performed Salah in

Yathrib where you are going to migrate’ [al-Tabarani].

In the eleventh year of his prophethood, during the Hajj season, a few
members from al-Khazraj made their way to Makkah. It was then that
Rasulullah ¥ approached them, presented the message of Islam and
recited verses from the Quran. Upon seeing him, they immediately
recognised him as the prophet often spoken of by the Bani Isra’il in al-
Madinah. Addressing one another they exclaimed: “By Allah! This is the
very same prophet whom the Jews longingly talk about. Take heed! Let

not the Jews beat you to this good fortune and virtue.”

The six individuals from the al-Khazraj tribe who were present during
this initial meeting were As‘ad b. Zurarah, ‘Awf b. Harith, Rafi‘ b. Malik,
Qutbah b. ‘Amir, ‘Ugbah b. ‘Amir, and Jabir b. ‘Abdullah. After their
encounter with Rastlullah %, they returned to al-Madinah, constantly
speaking of him to everyone they met. Consequently, there was hardly a
home or gathering in al-Madinah where Rasilullah’s ¥ name was not

mentioned.

The following year, marking the twelfth year of prophethood, saw a
delegation of twelve individuals traveling to Makkah to meet Rastlullah
% This group included five of the six men from the previous year, joined
by seven new members: Mu‘adh b. Harith, Dhakwan b. ‘Abd Qays,
‘Ubadah b. Samit, Yazid b. Thalabah, ‘Abbas b. ‘Ubadah, Abu al-
Haytham, and ‘Uwaym b. Sa‘idah (Radiallahu ‘anhum).

These twelve individuals pledged their allegiance to Rasiilullah ¥ in
Mina, near a location called ‘Aqabah, leading to the pledge being named
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Bay‘at al-‘Agabah. They vowed their commitment to Tawhid, and to
refrain from theft, adultery, infanticide, and slander, marking the first

major pledge of allegiance from the ‘Ansar.

Upon their return to al-Madinah after the pledge, Rasilullah ¥ sent
‘Abdullah b. Umm Maktiim and Mus‘ab b. ‘Umayr (Radiallahu ‘anhuma)
with the group to educate the residents of al-Madinah about the Quran
and Islam. They were hosted by As‘ad b. Zurarah. Mus‘ab b. ‘Umayr was
engaged in Da‘wah, leading the people in Salah, and teaching them the

fundamentals of Islam.

In the thirteenth year of his prophethood, Musab b. ‘Umayr,
accompanied by a group of Muslims, journeyed to Makkah intending to
perform Hajj. This group included Muslims as well as non-Muslim
members from the al-Aws and al-Khazraj tribes who had yet to embrace
to Islam. The contingent, numbering over four hundred, was
predominantly non-Muslim, with seventy-five Muslims among them,
including seventy-three men and two women. They all embraced Islam,
pledged their allegiance to Rasilullah # in the same valley as the first

group, marking the second significant pledge of allegiance.

Maulana ‘Idris al-Khandelwi (di394 AH) writes that just as the
beginnings of prophethood were marked by sacred visions and true
dreams, similarly the foundation of Hijrah (migration) was also laid
through sacred visions and true dreams. Initially, Rasiilullah 3 was given
visions that hinted at the location of his future migration, characterised
by an abundance of date palms, without revealing the exact place. He
speculated that it might be Yamamah or Hajar based on these visions.
However, it was through divine revelation that al-Madinah al-
Munawwarah was identified as the destined place for migration. Guided
by this revelation, Rastlullah % instructed his companions to make their

way to al-Madinah al-Munawwarah.
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In a narration reported by Imam al-Tirmidhi, it is mentioned that
Almighty Allah informed Rasilullah # that his destined place of
migration could be any city among al-Madinah, Bahrain, or Qinnasrin,
according to where his heart was drawn. This choice, akin to the way an
honoured guest is offered several dwellings from which to choose,
signified the honour bestowed upon Rasilullah %, with al-Madinah
being the final choice for Hjjrah.

Following the Bay‘ah, Rasulullah % ordered his companions to
commence their migration to al-Madinah al-Munawwarah. Upon
receiving this sacred mandate, they began their preparations in a hurried
yet covert manner. Leading the way in this monumental migration was
Rasulullah’s ¥ milk-brother Abu Salamah al-Makhzami (Radiallahu
‘anhu), along with his wife and son, becoming the first to undertake the

journey towards this new beginning.
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Chapter Two:
The Names of al-Madinah al-Munawwarah

One of the Arabic language's most fascinating aspects is the tradition of
attributing multiple names to a single entity, concept, or place. Multiple
names for a single entity in Arabic often reflect the diverse aspects and
deep connections that the named has with history, culture, and the
physical or metaphysical world. Each name is a window into a different

attribute, a different story, or a different significance that the entity holds.

Many names are either proper nouns or adjectives, each carrying a
distinct facet of the entity's essence and attributes. This dual role
enriches the language, allowing for a nuanced expression of

characteristics.

Imam al-Qastallani (d.923 AH) writes that the abundance of names and
adjectives reflects the wholesomeness and multiplicity of virtues and
benefits of the named entity [Irshad al-Sari]. It acknowledges that a single
name cannot fully encompass all the dimensions and influences of the

named.

In Akhbar al-Madinah, it has been reported from ‘Abd al-‘Aziz al-
Darawardi that al-Madinah has forty names [‘Umdat al-Qari]. Maulana
‘Abd al-Hayy al-Laknaw1 (d.1304 AH) writes that al-Madinah has forty-
nine names [Muqaddimat al-Hidayah]. Thereafter, Maulana ‘Abd al-
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Hayy writes that it suffices as the ultimate virtue that Rastlullah % lived

in al-Madinah and is resting in al-Madinah.

Ibn Hajar al-Haytami (d.g74 AH) writes that al-Madinah al-Munawwarah
has numerous names, in the thousands, as al-Madinah has numerous
virtues and praiseworthy traits, and whatever can be an adjective and an
appropriate description of al-Madinah, can become a name of al-

Madinah [al-Jawhar al-Munazzam|.

1. Al-Madinah (The City) — a5/

The name al-Madinah is cited in the Quran and Sunnah. The word al-
Madinah has been mentioned approximately fourteen times in the
Quran. In four of those instances, al-Madinah refers to the city of the

Prophet %, as follows:

“They say, ‘Once we return to Medina the powerful will drive out the weak,’
but power belongs to God, to His Messenger, and to the believers, though
the hypocrites do not know this” [Quran 63:8].

“If the hypocrites and those in whose hearts is disease and those who
spread rumours in al-Madinah do not cease, We will surely incite you
against them; then they will not remain your neighbours therein except for

a little” [Quran 33:60].

And among those around you of the Bedouins are hypocrites, and [also]
from the people of Madinah. They have persisted in hypocrisy. You, [O
Muhammad], do not know them, [but] We know them. We will punish
them twice [in this world]; then they will be returned to a great

punishment” [Quran 9:101].

It was not [proper] for the people of Madinah and those surrounding them
of the bedouins that they remain behind after [the departure of] the
Messenger of Allah or that they prefer themselves over his self. That is
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because they are not afflicted by thirst or fatigue or hunger in the cause of
Allah, nor do they tread on any ground that enrages the disbelievers, nor
do they inflict upon an enemy any infliction but that it is registered for
them as a righteous deed. Indeed, Allah does not allow to be lost the
reward of the doers of good” [Quran 9:120].

The word "al-Madinah" stems either from the word “madana” meaning
“to settle” or “dana” meaning to “obey”. If we consider the first root of
madana, then al-Madinah refers to being the place that accommodated
and settled people within it. If we consider the second root of dana, then
al-Madinah refers to that place where the authority is respected, revered,
and obeyed. It's said that every metropolis can be called a "Madinah," and
the word has been used for many other places. The term "al-Madinah"
also refers to a fortress built on a high or central part of the land. It
denotes a collection of many dwellings surpassing the number in villages

but not quite a metropolis.

"Al-Madinah" is specifically the name and title for the city of the
Messenger of Allah # where if mentioned, it refers to no other. It is a
proper noun for this city alone. This name is exclusive because Rastlullah
% resided there, and it submitted to his guidance. Scholars write that al-
Madinah was also used to describe sixteen cities, including Isfahan,
Anbar, Baghdad, Bukhara, Samarkand, Kazerun, Merv, Egypt, Nasaf,
Neyshabur, a city in Andalus some refer to as Madinat Qubra, areas near
Bahrain, regions in Qazvin, and some other regions. Nevertheless, as a
proper noun, the word al-Madinah refers solely to the city of Rastlullah
%

Thus, al-Madinah al-Munawwarah is named al-Madinah because it is the
city that is blessed to accommodate Rastlullah #, considering the

meaning from madana. It is also the city where the guidance of
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Rasiilullah % prevailed, capturing the meaning from dana. Further, if we
consider the word in its meaning of ‘city’, then this is the city, which was
honoured with the presence of the Rastlullah . It was The City. When
the word ‘city’ or al-Madinah is ever used, the first thing that can only
come to mind is The City, for is the most blessed, favoured, and

fortunate place as it houses and accommodates our noble Master £,

2. Al-Munawwarah (The Illuminated) - 533!

Al-Munawwarah means illuminated and enlightened. Al-Madinah
became illuminated literally and figuratively. This reality was captured in
the following cry of Sayyiduna ‘Anas b. Malik (Radiallahu ‘anhu), who
said, “On the day when the Messenger of Allah % entered al-Madinah,
everything lit up, and on the day he passed away, everything went dark,
and no sooner had we dusted off our hands (after burying him), we felt
that our hearts had changed” [Sunan Ibn Majah].

The Prophet ¥ possessed the most illuminated countenance and
presence. Umm Ma‘bad (Radiallahu ‘anha), when describing our Master

# said, “He possessed a luminous face [al-Tabarani].

Sayyiduna Jabir (Radiallahu ‘anhu) gazed at Rastlullah % on a full-moon
night whilst the Prophet % was wearing clothing with some redness in it.
With the moon vividly apparent in the landscape, Sayyiduna Jabir sat
comparing the suspended moon and the noble countenance of the
Prophet %. He was quick to affirm that the beauty of Rasiilullah ¥ far

surpassed that of the moon [al-Tirmidhi].

Sayyiduna al-Bara’ (Radiallahu ‘anhu) also described the noble
countenance as moon-like, in that it was something which the eyes could
bear and see, it was not piercing or painful like the sun, but pleasant and
enjoyable. His face has a unique glow which emanated from beneath his

noble skin. It is as if a layer of light had been placed between his skin and
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flesh. This layer of light just gave his beautiful face a backlight and natural
illumination. Hence, Sayyiduna Ka‘b (Radiallahu ‘anhu) said, “When he
% was pleased, his face would shine so brightly that you would easily
think that it was a portion of the moon” [Sahih al-Bukhari].

Once a female companion was asked to describe the beauty of Rastilullah
% she said to the young children who had not seen him, “Had you seen
him, you would exclaim that the sun is rising” [al-Darimi]. His beauty and
noble countenance were so striking, that it gave light to everything else.

His light gave light, it gave meaning and gave vision to the eyes.

Sayyiduna Abt Hurayrah (Radiallahu ‘anhu) said something amazing. He
said, “I have never seen anything more beautiful and pleasant than
Rasiilullah %, it was as if the sun was orbiting and moving in his face”
[Musnad Ahmad]. This description tells us something even more
startling; not only was beauty engrained and embedded in Rastlullah %,
rather it was alive in him. Beauty moves, evolves, and is ever-growing and
manifesting itself constantly in different features of Rastilullah #. The
peak of beauty is not static in his noble features, rather it is dynamic,

vibrant, and energetic.

Considering all of the above, it is of no surprise that al-Madinah became
known as al-Munawwarah, as it forever has a natural source of light in
the Prophet . Figuratively, al-Madinah was the city in which the Nir
(light), the Quran, was revealed in abundance. In addition, the
illuminated guidance of Rasulullah # was taught, practiced, and

manifested in al-Madinah, hence it became Munawwarah.

3. Yathrib - &4

Al-Madinah was initially known as Yathrib. It was said to be named after
a person who lived there when Nuh's (‘alayhi al-salam) descendants

dispersed in the lands. This person was Yathrib b. Qaniyah. There is a
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difference of opinion on what exactly was named Yathrib. One view is
that Yathrib was the entire region. Another view was that Yathrib was
initially the city that became al-Madinah. This view is ascribed to Ibn
‘Abbas (Radiallahu ‘anhuma) and preferred by al-Zamakhshari (d.538
AH). A third view states that Yathrib was an area within al-Madinah. This
third view was narrated by Ibn Zubalah al-Makhziumi (c.200 AH).

The Quran quotes the hypocrites who used the word Yathrib when
addressing the Muslims. Imam al-‘Alusi (da270 AH) states that these
hypocrites intentionally used the word Yathrib as they knew it displeases
Rastlullah %,

Imam al-Biqa‘T (d.885 AH) writes that the word Yathrib has its roots in
the word ‘Tharb’, which is translated as blame, reprimand, and reproach

[Nazm al-Durar].

Rasilullah * renamed the city himself. Sayyiduna Abu Hurayrah
(Radiallahu ‘anhu) narrates that Rastlullah % said, “I have been
commanded (to migrate) to a town which will dominate other cities.
They (the people) call it Yathrib; its correct name is (in fact) al-Madinah.
It eliminates (bad) people just as a furnace removes alloy from iron”
[Sahih Muslim].

4. Ard Allah (The Land of Allah) — 4l ()]

This name stems from the verse, “Was not the land of Allah spacious to
migrate therein?” [Quran 4:97] Ibn ‘Ashir (d.1393 AH) and others state
that this ‘Land of Allah’ in this verse refers to al-Madinah.

5. Dar al-Hijrah (The Land of Migration) — 5351315

This name stems from the narration, “Indeed Allah has revealed to me
that: Whichever of these three places you go to will be the place of your

emigration: al-Madinah, Bahrain, or Qinnasrin” [Sunan al-Tirmidhi].
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In another narration, the Prophet * said, “May Allah have mercy upon
Abu Bakr, he married his daughter to me, and he arranged travel for me
to Dar al-Hijrah (The Land of Migration), and he freed Bilal with his
wealth. May Allah have mercy upon ‘Umar, he says the truth even if it is
sour. The truth caused him to be left without a friend. May Allah have
mercy upon ‘Uthman, the angels are shy of him. May Allah have mercy
upon ‘All. O Allah! Place the truth with him wherever he turns” [Sunan
al-Tirmidhi].

Additionally, Imam Malik (da79 AH) was famously referred to and
known as ‘Imam Dar al-Hijrah’. Tbn ‘Abd al-Barr (d.463 AH) records this
title of Imam Malik in al-Istighna’ F1 Ma‘rifat al-Mashharin, Imam al-
Nawawi (d.676 AH) records this title of Imam Malik in Tahdhib al-‘Asma’

wa al-Lughat, as well as other great scholars of Islam in their works.

One of the secrets of this name is that al-Madinah al-Munawwarah was
not just Dar al-Hijrah in the time of Rasilullah %; it continuously serves
as Dar al-Hijrah for all the lovers of Rasilullah #. Thousands have set
their hearts on migrating and moving to al-Madinah al-Munawwarah.
Many fortunate scholars migrated to al-Madinah with the hope that their
souls depart this transient world whilst they are physically in the blessed
land, inhaling the fragrant air of al-Madinah al-Munawwarabh, feeling the
soothing breeze of this noble city. Thus, al-Madinah al-Munawwarah
remains as Dar al-Hijrah and serves as the ultimate destination for every

believer.

This is further strengthened with the following narration where
Rasalullah # said, "Verily, ‘Iman returns to al-Madinah just as a snake

returns to its hole (when in danger)” [Sahih al-Bukhari].

Mulla ‘Ali al-Qar1 (d.1014 AH) writes that this narration is in reference to

the end of times. Maulana Ahmad ‘Al al-Saharanpuri (d.1297AH) writes
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in the commentary of this narration that the ‘Iman and love for

Rasalullah 2 will drive the believers to al-Madinah al-Munawwarah.

6. Qubbat al-Islam (The Dome of Islam) — a1 &5

Rasalullah £ said, “al-Madinah is the dome of Islam, the centre of ‘Iman,
the land of Hijrah, the place where the laws of Halal and Haram were

established” [al-Mu‘jam al-Awsat].

Imam al-Munawi (d.1031 AH) reports that this narration is sound (Hasan)
[al-Taysir Bi-Sharh al-Jami‘ al-Saghir]. Imam al-Mundhiri (d.656 AH)
writes that this chain (Sanad) is acceptable (La Ba’sa bihi)[al-Targhib wa
al-Tarhib]. Imam al-Haythami (d.807 AH) records that ‘Isa b. Mina
Qalun’s narrations are sound (Hasan), and the remaining narrators are
reliable (Thigat).

The description of al-Madinah al-Munawwarah as the “dome of Islam” in
the Hadith metaphorically highlights the city's profound significance and
virtue. This analogy encapsulates how al-Madinah al-Munawwarah,
much like a dome in Islamic architecture, is a standout feature on the
Islamic map. Much like a dome stands out as a prominent architectural
feature, commanding attention, al-Madinah al-Munawwarah captures
the heart of every believer. Just as a dome often serves as the focal point
within a masjid, guiding the eye towards the central congregational

space, al-Madinah is the spiritual and emotional heart of Islam.

The dome typically surmounts the main prayer space, signifying the
centrality of worship and the place of gathering, al-Madinah al-
Munawwarah houses the most noble personality to ever walk this Earth,
Rastlullah #. He is the focal point of creation, and behind whom the

entire creation will gather in the Hereafter.
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Just as a dome often captures the eye and interest with its prominence
and architectural beauty, al-Madinah al-Munawwarah has a natural
magnetic pull towards it. This magnetic pull is akin to the spiritual draw
al-Madinah al-Munawwarah has, engulfing the hearts of all believers

across the world.

A dome gives a building an identity. Similarly, Islam’s identity was
formed in al-Madinah al-Munawwarah. It is as though the correct
identity of the ‘building’ of Islam is that which is crowned by the Medinan

way.

7. Akkalat al-Buldan/Akkalat al-‘Ard (The Consumer of Lands) —
ol A&/ o) aLd AT

Sayyiduna Rasulullah % said, “I was ordered to migrate to a town which
will consume (dominate) other towns, known as Yathrib, but now it is

called al-Madinah, and it drives away (evil) people just as a furnace

removes the impurities of iron” [Sahth al-Bukhari].

Imam Ahmad (d.241 AH) explained this name of al-Madinah al-
Munawwarah as the conquest of the villages, the conquest of Makkah by
al-Madinah al-Munawwarah, and what surrounds al-Madinah al-
Munawwarah by it, not that it consumes them literally; rather, it means

the villages are conquered by al-Madinah al-Munawwarah.

Mulla ‘Al al-Qar1 (d.1o14 AH) says that the people of al-Madinah al-
Munawwarah will dominate the people of other cities and lands. Another
explanation he provides is that the word Akkalah is used to explain the
dominance in virtue. It is as though the supremacy of al-Madinah al-

Munawwarah over all other cities is being conveyed [Mirqat al-Mafatih].

Imam al-Kawrani (d.893 AH) writes that Akkalah is used to express total

dominance; just as a person consumes something and it ceases to exist,
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al-Madinah al-Munawwarah will dominate other places in a way that
they will seem non-existent in comparison to al-Madinah al-

Munawwarah [al-Kawthar al-Jari].

Shah ‘Abd al-Haqq al-Dihlaw1 (d.1052 AH) writes that this is glad tidings
for al-Madinah al-Munawwarah in that whichever tribe or people reside
in al-Madinah al-Munawwarah, they will naturally dominate other tribes.
He then cites the example of the ‘Amaliqah, who dominated the lands
after settling in that area. Thereafter, the Banii Isra’l tribes settled here,
and they dominated the ‘Amaliqah. Then the Ansar came before the
Prophet % migrated, they dominated the other tribes. Thereafter, the
Prophet # migrated, and the Muslims dominated everyone else [Lama‘at

al-Tanqih].

Ibn Hibban (d.354 AH) mentions that this refers to the conquests that
were to follow, as Islam in its true form commenced from al-Madinah al-
Munawwarah, and then spread across the lands. Imam al-Baghawi (d.516
AH) writes that this is a prophecy and glad tidings of the dominance of
al-Madinah al-Munawwarah, and that the foodstuff and provisions of
other cities will be brought to al-Madinah al-Munawwarah, and that the
inhabitants of al-Madinah al-Munawwarah will be presented with the

provisions of all other cities.

None of these are contradictory, and in fact, all of these reasons and
explanations are valid. The power of Hadith and the Prophetic sayings is
that the meanings of it manifest in multiple ways. It is not that just one
explanation is ‘correct’ or ‘valid’, and the rest are ‘invalid’, rather all of the
meanings are valid expressions and manifestations of the meaning of a
Prophetic saying. The words of the Prophet % are meaningful, and full of
depth that manifest in multiple ways.
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8. Al-Iman (Faith) - &Lyl

Some scholars have given the name al-Tman to al-Madinah al-

Munawwarah, based on the following verse:

“Those who entered the city and the faith before them love those who flee
unto them for refuge” [Quran 59:9].

As per one reading of the verse, Imam al-Baydaw1 (d.685 AH) writes that
al-Madinah al-Munawwarah is called al-Iman because it was the place
where faith and belief manifested, and it is the place where faith naturally

belongs [Tafsir al-Baydawi].

Imam Malik (d.179 AH) states that this verse shows the virtue of al-
Madinah al-Munawwarah, in that ‘Iman and Hijrah were the means of it
becoming an Islamic settlement, whereas other cities were conquered

[al-Tahrir wa al-Tanwir].

It comes as no surprise that al-Madinah al-Munawwarah is also known as
al-Tman or Dar al-Iman. This city served as the epicentre for the
teaching, spreading, reinforcing, and understanding of faith. Faith
infused every corner of the city, acting as the foundation for all its
activities. This city was the blueprint for a faith-powered city and a faith-

powered community.

9. Al-Barrah and Al-Barrah (The City of Abundant Goodness) —s71/&1

Imam al-Halabi (d.1044 AH) writes that among the names of al-Madinah
is al-Barrah [al-Sirah al-Halabiyyah].

The city is named with these titles due to its abundance of benefits to its
inhabitants specifically, and towards the whole world generally. Its

goodness to its people comes in many forms, including: The abundance

58| Mufti Faraz Adam



of water in its aqueducts, wells, streambeds, and rivers, followed by the
sweetness of its water, the proximity of its pastures, the beauty of its
construction, the freshness of its breezes, the purity of its air, the
spaciousness of its courtyards, and its blessed soil's ability to replace
medicine in treating ailments, along with the orderly arrangement of its
gardens and orchards, coupled with the blessing that descends in all its
affairs, especially in its palm trees and fruits, and the sweetness of its
grapes and figs, the greenness of its vegetables and the freshness of its

gardens. All of this is considered a part of the land's goodness.

Al-Madinah al-Munawwarah is naturally a green city; a city of natural
wonders and resources. Despite its location on a desert peninsula, it

emerges as a vibrant oasis.

10. Al-Buhayrah (The Expansive City) - szl

This description was mentioned by Sayyiduna Sa‘d b. ‘Ubadah
(Radiallahu ‘anhu) in a Hadith narrated in Sahih Muslim. This
description was considered a name by Imam al-Zarkashi (d.794 AH) in
Ilam al-Masajid. Imam al-‘Ayni (d.855 AH) writes that the Arabs would
call towns and cities al-Bihar [Nukhab al-‘Afkar]. Murtada al-Zabidi
(d.1205 AH) has also described this as a name for al-Madinah al-

Munawwarah [Taj al-‘Aras].

Ibn Faris (d. 395 AH) elaborates on the root of this term, indicating it
signifies something possessing both breadth and depth, capable of
encompassing and accommodating various entities. Consequently, a city
is referred to as al-Bahrah and al-Buhayrah, because it acts as a vessel that
gathers and hosts many lives and activities within its expansive and deep-
reaching boundaries. Al-Madinah houses the most noble of lives that are

the most expansive spiritually and in character [Maqayis al-Lughah].
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Hence, al-Madinah was also described as al-Buhayrah due to its most

expansive nature in spirituality and values.

Another reason for al-Madinah to be referred to as al-Buhayrah was
because it was in a spacious and expansive set of flat land, not dodged by
hills or mountains in between. It was like an open palm, accessible,
smooth, and accommodating. Hence, this root is also used for the ocean
and seas due to its expansive and flat nature, allowing it to accommodate

everything on it.

1. Balad al-Rasiil # (The City of The Messenger &) — & Jj251 AL

The Prophet ¥ described al-Madinah as ‘Baladi’, which translates as ‘my
city’ in a narration cited by al-Bazzar. It has been reported that the
Prophet # said, “Verily the Shayatin have become despondent from being
worshipped in my city” [Musnad al-Bazzar].

There is no prophet or person on the entire Earth who has an entire city
dedicated to them. It is unusual for a city to be so deeply connected to
one person. Few cities in the world, if any, are as profoundly focused on
a single figure as al-Madinah al-Munawwarah. The city's streets, the
population, the landmarks, the landscapes, the sounds, the mountains,
the trees, and all other aspects consistently revolve around and call to
mind the cherished being who illuminated this city with their presence.
It all orbits and syncs so completely around one personality, our beloved
and noble Master .

Among the numerous manifestations of Allah's love for Rasalullah £, one
such example is the Allah dedicating an entire city to His beloved that
echoes his name, life, and beauty constantly. Hence, the name Balad al-

Rasul persuasively captures this reality.
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12. Al-Jabirah (The Remedying City) - 53!

Ibn Hajar al-‘Asqalani (d.852 AH) narrates a report from Zayd b. Aslam
that al-Madinah has ten names: it is al-Madinah, Tabah, Taybah, al-
Mutayyibah, al-Miskinah, al-Dar, Jabirah, Majburah, Munirah, and (was
also previously known as) Yathrib. Ibn Hajar then narrates another
report, and mentions the following names: al-Madinah, Tabah, Taybah,
al-Mutayyabah, al-Miskinah, al-al-Midra, al-Jabirah, al-Majburah, al-
Muhabbabah, and al-Mahbubah [Fath al-Bari].

The name al-Jabirah is derived from the root Jabr, which refers to
remedying and treating a bone. Hence, a bandage is known as al-Jabirah,
as it is used to repair injuries. Al-Madinah is known as al-Jabirah, as it
heals the broken hearted, and brings comfort to the needy with the
generosity and kindness of its people. This is truly a miracle that is
experienced by many. Whoever feels sadness or has a worry, and
thereafter visits al-Madinah al-Munawwarah, Almighty Allah heals the

heart and strengthens the person.

Another meaning of al-Jabirah is the one that compels; al-Madinah
compels people to surrender and submit to the beauty and love of the
Prophet #. A person cannot remain in al-Madinah without falling in love
with Rasilullah ¥ and al-Madinah al-Munawwarah. Whoever visits al-
Madinah, eventually leaves being totally overawed and mesmerised. It is
a city like no other. Not a single person that leaves al-Madinah fails to

testify to its energy and its power in overwhelming the heart.

13. Tabah - x(

Al-Raghib al-Asfahani (d.502 AH) writes that the word Tabah has its roots
in the word Tayb and Tayyib, which refers to anything that is enjoyable,

pleasant, and pleasing to one’s senses and oneself [al-Mufradat].
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Abu Humayd (Radiallahu ‘anhu) narrates that when they were returning
from Tabuk, and neared al-Madinah, Rasalullah % pointed towards al-
Madinah saying, “This is Tabah, this is ‘Uhud, a mountain that loves us,

and we love it!” [Sahth Muslim].

Sayyiduna Rasulullah ¥ said, “Verily, Almighty Allah has named al-
Madinah as Tabah” [Sahih Muslim]. al-Bara’ b. ‘Azib (Radiallahu ‘anhu)
narrates that Rasilullah # said, “Whoever calls al-Madinah Yathirb, then
they should seek Allah’s forgiveness. In reality, al-Madinah is Tababh, it is
Tabah” [Musnad Ahmad]. Imam al-Haythami (d.80o7 AH) deemed the
narrators as trustworthy and reliable (Thigat). However, Shaykh Shu‘ayb
al-Arna’tt (d.1438 AH) deemed the chain of narration as weak due to the
presence of Yazid b. Abi Ziyad.

Mulla ‘Al al-Qart (d.1014 AH) writes that either Almighty Allah has
named this city Tabah in al-Lawh al-Mahfiz, or he commanded
Rasulullah # to name it Tabah [Mirgat al-Mafatih].

Ibn Malak (d.854 AH) writes that it is pure due to the presence of
Rasiilullah # and the companions, its absence of Shirk, and free from
trials, including the trial of Dajjal [Sharh al-Masabih].

Shaykh Zakariyya al-Khandelw1 (d.1402 AH) writes that in the pleasant
and fragrant soil and breeze of al-Madinah is clear evidence and a
support for the name Tabah. Ibn Battal (d.449 AH) writes that whoever
resides in al-Madinah will notice a very pleasant fragrance emanating

from its soil and walls [al-Abwab wa al-Tarajim Li Sahih al-Bukhari].

Imam al-‘Ayni (d.855 AH) narrates that it was called Tabah due to its
pleasant residents, and pleasant life therein. He thereafter comments
himself saying that what could be more pleasurable than having the
ability to witness the blessed resting station of Rasilullah %! He then

says, ‘can there be any soil more pleasant and fragrant than the soil next

62|Mufti Faraz Adam



to him? Not forgetting that from his grave to his pulpit is a garden of
Paradise. In addition to all of that, imagine the pleasant soil in proximity
to the blessed body of Rasiilullah #! [ ‘Umdat al-Qari].

Ibn al-Mulaqqin (d.804 AH) writes that al-Madinah’s soil is astonishing,
for it is a witnessing proof and evidence for the narration of Sahih
Muslim, “Indeed, al-Madinah is like a kiln, it expels its impurity, and its
goodness becomes vividly clear”; because whoever enters it and resides
there finds from its soil and walls a pleasant fragrance unlike any other in
scents. The mixtures of perfumes of al-Madinah have a unique scent, and
likewise, the fragrance of all incenses becomes even more enjoyable
multiplied in that town over any other town that used that very incense
in it [al-Tawdih].

Shah ‘Abd al-Haqq al-Dihlaw1 (d.1052 AH) writes it is Tabah and Taybah
because of it being pleasant and in conformity with every sound and pure
being. Then he writes that al-Madinah is not named with these names
just because of its pure scent, rather due to the pleasant nature of
everything connected to al-Madinah al-Munawwarah. Thereafter, he
writes that some friends of Allah have said, “From its soil, doors, and
walls, pleasant fragrances emanate, found by those whose inner sense of
smell is not congested with the cold of disbelief and hypocrisy” [Lama‘at
al-Tanqth].

14. Taybah - ails

Zayd b. Thabit (Radiallahu ‘anhu) narrates that Sayyiduna Rasilullah %
said, “This (city) is Taybah! It eradicates impurity just like a fire removes

the impurity from silver” [Sahth Muslim].

In terms of the meaning of Taybabh, it has the same root of Tabah, and
therefore has the same meanings. Perhaps al-Madinah has been named

with all the different derivatives derived from Tayyib, and is known as
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Tabah, Taybah, Tayyibah Ta'ib, Taba, Mutayyabah due to the multiple
and manifold pleasant, pure, fragrant, purifying nature of al-Madinah al-

Munawwarah.

Al-Fayruzabadi (d.817 AH) notes that the soil of al-Madinah, renowned
for its inherent purity, wholesomeness, cleanliness, and immaculate
nature, reveals this intrinsic quality visibly. Its lanes and spaces are filled
with a refreshing breeze, a phenomenon apparent to those who reflect
upon it, both externally and internally. This natural state allows it to repel
all impurities, leaving behind nothing but sheer goodness. This is
supported by the narration of Sahith Muslim, “Indeed, al-Madinah is like
a kiln, it expels its impurity, and its goodness becomes vividly clear”. This
Hadlith is a clear proof of the purity and sanctity of this sacred place. This
is always the state of luminous, virtuous places, and sacred realms. From
this, it is understood that when a believer is graced with residing in al-
Madinah, they are aided in performing acts of obedience, various forms
of worship become facilitated for them, and it becomes easy for them to
achieve their goals, their spiritual state and spiritual strength are
empowered, their faith increases and their Din is supported, their
disobedience decreases and their certainty becomes firm. All of this is
among the special qualities of just the land and pure soil, so how much
more so when it is accompanied by the proximity to those who have
settled in it! [al-Maghanim al-Mutabah].

15. Al-‘Asimah (The Refuge) - 4a0i]!

The root letters of this word refer to the meaning of protection and
granting refuge and sanctuary. The Quran also mentions the word ‘Asim

in the following verse:

“But he replied, 1will seek refuge on a mountain to save me from the

water.’ Nith said, ‘Today there is no refuge from Allah’s command, except
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for those on whom He has mercy.’ The waves cut them off from each other

and he was among the drowned” [Quran 11:43].

Al-Madinah al-Munawwarah was a refuge, sanctuary, and protector for
all the companions that migrated to it. Al-Madinah shielded all those
who sought to harm the companions. Similarly, al-Madinah al-

Munawwarah remains a sanctuary and refuge for all believers today.

16. Al-Qasimah (The Breaker) - 4ol

Imam al-Munaw1 (d.1031 AH) writes that this is among the ten names of
al-Madinah that has been reported in the Torah, along with Taybah,
Tabah, Jabirah, al-Majburah, al-Madinah, al-Marhtmah, al-‘Adhra’, al-
Mahbubah, al-Sakinah [Fayd al-Qadir].

Al-Qasimah comes from the root meaning of breaking. Al-Madinah is
known as al-Qasimah because it broke and decimated every enemy. Al-
Madinah was the place where Kufr and Shirk were wiped out. Al-Madinah
is also called al-Qasimah, because it humbles and breaks the pride of

every leader when it enters this city.

17. Al-Shafiyah (The Means of Cure) — wsLad|

This name is traced back to reports, the soundness of which are heavily
disputed, in which it is narrated that the soil of al-Madinah is a cure.
Imam al-Suyiiti (d.gn AH) has narrated this report in al-Hujaj al-
Mabniyyah. Regardless of the soundness of this narration, this property
and quality of al-Madinah has been accepted by numerous scholars.
Imam al-Zurgani (d.n22 AH) records that al-Madinah has a unique

healing property to it [Sharh ‘ala al-Mawahib].

Imam al-Munawl (d.1031 AH) narrates an incident of a scholar who had a

skin disorder. He visited al-Madinah and applied the soil of al-Baqi‘ on
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his body. Almighty Allah cured him through this soil. Imam al-Munaw1
narrates a similar incident for Ibn al-Murahhil (Rahimahullah), who had
vitiligo the size of a dirham on his hand. He made du‘a’to Almighty Allah,
and thereafter went to al-Baqi‘, and applied the soil of al-Madinah onto
his hand. Almighty Allah cured him as a result. Imam al-Samhudi (d.gu
AH) also writes that he is aware of numerous accounts of people that
were cured through the blessed soil of al-Madinah al-Munawwarah
[Wafa’ al-Wafa'].

This name is further supported by the authentic narration that Rasalullah
% used to say to the patient, “In the Name of Allah, the Earth of our land

and the saliva of some of us, cure our patient” [Sahih al-Bukhari].

Mulla ‘Ali al-Qari (d1o14 AH) writes that Rasiilullah # would take his
own saliva on his index finger, thereafter, would stroke his finger on the
soil, and thereafter rub the paste onto the wounded or ill area of the

patient. He would be reciting the above words as he would do this
[Mirqat al-Mafatih].

Mulla ‘Ali mentions that one opinion is that this can be specific to al-
Madinah due to its blessings. Shah ‘Abd al-Haqq (d.1052 AH) writes that
the soil in this narration refers to the Fitrah of humans as they are made
from soil [Lama‘at al-Tanqgih]. Imam al-Nawawi (d.676 AH) mentions

that this could refer to the Earth in general.

Al-Qadi ‘Iyad (d.544 AH) mentions that this is Tabarruk (seeking
blessings) through the name of Almighty Allah, and that the soil was used
due to its coolness and dryness, it would cool any fever and strengthen
the wound [Ikmal al-Mu‘lim].

Ibn Hajar al-‘Asqalani (d.852 AH) discusses that if this narration is
interpreted as a specific practice of Rastlullah £ and specifically with al-

Madinah, then this practice becomes restricted and specific to Rastlullah

66 | Mufti Faraz Adam



# and al-Madinah. If this narration is understood in a generic manner,
then it is more of a reference of the properties of soil and saliva, and more
importantly, seeking cure through the name of Almighty Allah [Fath al-
Bari].

18. Madkhal al-Sidq (The Honourable Entrance) — 3252l 53

This name stems from the following verse:

And say, “My Lord! Grant me an honourable entrance and an honourable

exit and grant me Yourself a supporting authority” [Quran 17:80].

There are several interpretations of Madkhal al-Sidq, one of them being
the honourable entrance of al-Madinah. Imam al-Razi (d.606 AH)
preferred this interpretation. Hence, al-Madinah al-Munawwarah is also
described and named as ‘The Honourable Entrance’. After thirteen years
of patience and struggles, it was in this city that Rasilullah ¥ was
honoured and received with the warmest of receptions. Every adult and
child yearned to catch a glimpse of Rastlullah 2. Even non-Muslims were
eager to see Rastlullah . The reality is, once they saw him one time, they
wished to continue seeing him %, Once they experienced a gathering
with him %, they longed for another gathering. His companionship was
something they had never experienced before; it was the most
empowering, uplifting, the most dignified, the most enriching, and the

most peaceful.

Ibn ‘Ashir (d.1393 AH) writes that al-Sidq refers to a praiseworthy place,
and that is because something which is not praiseworthy is false and a
facade. Al-Madinah was praiseworthy in every sense, and entering al-

Madinah opened the door to all praiseworthy features and benefits.
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19. Al-‘Adhra’ (The Untrodden Land) - ;i

Linguistically, this refers to sand that has never been trodden on. A virgin
is also called al-‘adhra’ due to a similar meaning. A pearl that has not been
pierced is also called al-‘Adhra’. Al-Madinah has been named al-‘Adhra’
because it has never been conquered or trampled upon by any enemy or

conqueror.

20. Al-Gharra’ (The Notable Place) - .1

This comes from the root word al-Ghurrah, which refers to the most
notable part of anything. Hence, any whiteness of anything is also known
as al-Ghurrah, as the white patch or mark is clearly visible. A horse is
described as Gharra’ when it has a white forehead. A very pleasant and
sweet-scented flower is also called Gharra’, due to its distinguished

presence among flowers.

Al-Madinah al-Munawwarah was named al-Gharra’ for several reasons:

e It has numerous landmarks within where the best of creation %
left an everlasting mark and memory. This gave this city several

marks and patches of light.

e The moon of al-Madinah has a different whiteness and light,
something appreciated by its inhabitants only.

e Al-Madinah has unique and pure mountains when compared to

other areas in Arabia.

o The whiteness of the soil of al-Madinah is clearly visible and
striking.
e Al-Madinah was unique in Arabia due its abundance of palm

trees and lushness of its surroundings, this made it remarkable

and noticeable from other places.
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o The breeze of al-Madinah has a pureness and scent that is not
found in other places. A deep inhalation of the blessed air of al-

Madinah is the most soothing experience.

e Al-Madinah had a leadership over the villages, and its

prominence over the lands of the people.

¢ It being the most prominent of lands in terms of its natural roads

and routes.

e Its inhabitants are the most noble in nature, and the most
generous. The people of al-Madinah were the most welcoming,
the most generous in giving, and their homes were spacious for

everyone.

If you look at satellite imagery, al-Madinah al-Munawwarah is a white
mark on the map, similar to Makkah al-Mukarramah. It is al-Gharra’ in

€very sense.

21. Al-Marhiimah (The Embodiment of Mercy) - 4235311

This name is traced back to reports from previous revelations. Al-
Marhimah refers to that which has been showered with mercy. Al-
Madinah al-Munawwarah is the place where Allah’s mercy is constantly
descending. Al-Madinah was the place where the most merciful of
Almighty Allah’s creation lived. It is where people from all parts of the
world show mercy to one another. The city is naturally enveloped in

mercy and encourages people to be merciful.
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22. Al-Mahfufah (The Encircled City) - 2334

This name is based on the reality that al-Madinah al-Munawwarah is

encircled and guarded by angels. The Hadith states:

“Dajjal will come to al-Madinah and find the angels guarding it. So Allah
willing, neither Dajjal, nor plague will be able to come near it” [Sahih al-
Bukhari].

In a narration reported by Imam al-Hakim, Rasalullah 2 said, “Know that
al-Madinah is immersed and intertwined with angels. Every entrance has
two angels guarding the entrance to al-Madinah. No plague can enter al-
Madinah, nor will Dajjal be able to enter al-Madinah. Whoever intends
harm for the people of al-Madinah, Allah will disintegrate them just as
salt is dissolved in water” [al-Mustadrak]. Imam al-Dhahabi (d.748 AH)
writes that this narration is in conformity to the conditions of Imam
Muslim [al-Talkhis].

Considering the above, al-Madinah is really the city of angels. The
number of angels in al-Madinah is unprecedented. Angels are celestial
creations formed of light, that naturally add to the light of al-Madinah.
Further, the inhabitants of al-Madinah are blessed with the noble
companionship of angels, who are of complete obedience to Almighty
Allah. The angelic nature of this creation rubs off onto the inhabitants of
al-Madinah.

In addition to the hundreds and thousands of angels in permanent
residence in al-Madinah, al-Madinah is blessed with hundreds of millions
of visiting angels on a daily basis. Rastilullah 3 informed us that Almighty
Allah has angels whose only duty is to travel around the Earth to convey
the Salam of the ‘Ummah to Rasiilullah % [Sunan al-Nasa’].
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23. Al-Mubarakah (The Very Blessed City) - 2851

Al-Madinah is named al-Mubarakah due to its immense blessings.
Sayyiduna Abu Hurayrah (Radiallahu ‘anhu) mentioned that when the
people saw the first fruit (of the season or of plantation) they would bring
it to Rastilullah . He would say, “O Allah, bless us in our fruits; and bless
us in our city; and bless us in our Sa@‘and bless us in our Mudd. O Allah,
Ibrahim is your servant, your close friend, and your messenger; and I too
am your servant and your messenger. He (Ibrahim) made supplication to
You for (the showering of blessings upon) Makkah, and I am making
supplication to You for al-Madinah to (grant whatever you gave) as he
made supplication to You for Makkah, and double of that” [Sahih

Muslim].

Rasalullah # said, "O Allah! Make us love al-Madinah as You made us love
Makkah, in fact, make us love al-Madinah more, and transfer the fever
that is in it, to al-Juhfah. O Allah! Bless our Mudd and our Sa”[Sahth al-
Bukhari]. On another occasion, Rasiilullah % said, “Allah! bless them in
their measurements, bless them in their Sa‘ and bless them in their
Mudd” [Sahih Muslim]. The Prophet ¥ also said, “O Allah! Bestow on al-
Madinah twice the blessings You bestowed on Makkah” [Sahih al-
Bukhari].

Based on the above narrations, as well as the fact that Rasalullah # made
supplications for al-Madinah on numerous occasions, many were of the
view that al-Madinah is the most virtuous city in the world. This is the
opinion ascribed to Sayyidunda ‘Umar b. al-Khattab, Sayyiduna ‘Abdullah
b. ‘Umar (Radiallahu ‘anhuma), Imam Malik, and majority of the

companions of al-Madinah [al-Shifa].

Barakah linguistically means increase, growth, continuity, and

establishment. Barakah is a metaphysical energy which is embedded into
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activities, resources, and abstract concepts like time. It is a divine
blessing from Allah and solely granted by Allah to those who seek Him

and His pleasure. When something has Barakah, it will:
o Have a prolonged use and a longer life.
¢ Be relatively more beneficial.
e Have increased output in reduced time periods.

e Have a stronger layer of protection.

Everything in al-Madinah is blessed with the above meanings. Time in al-
Madinah is just so much more productive than other cities. Goods in al-
Madinah are just so much more useful than goods in other places. The
sleep and rest in al-Madinah is just so much more satisfying than other
places. The food of al-Madinah is so much more nourishing and filling

than other places.

24. Al-Mahfuzah (The Guarded Sanctuary) — b 3a5L

Al-Madinah is known as the Guarded Sanctuary, a city divinely preserved
since the dawn of its creation by Almighty Allah. Almighty Allah has
placed angels around the entire city to stand guard twenty-four hours a
day. These guards never tire, are combat ready, and are perpetually alert.
The city's most profound safeguard is manifested in the divine decree

that forbids the entry of Dajjal, the false messiah, into its precincts.

A Hadith documented in Sahih al-Bukhari elaborates on this divine
protection, stating that neither Dajjal nor plagues can penetrate the
sanctity of al-Madinah. This shows that al-Madinah is not only protected

from harmful people, but also harmful non-human entities.
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25. Al-Marzugah (The Providential City) - 2331

Rizq refers to any grant, resource, and provision from Almighty Allah. It
encompasses consumables and non-consumables. Others have defined

Rizq as everything of benefit.

Al-Madinah has the greatest resource ever to be revealed to the Earth,
Sayyiduna Rastlullah %, Sayyiduna Rasilullah % is the key to all of
Almighty Allah’s treasures. Hence, when there was a drought, a
companion came running to Sayyiduna Rastlullah #. Thereafter,
Rasiilullah # made du‘@ to Almighty Allah, and the clouds showered the
blessed land of al-Madinah.

All spiritual Rizq descends in al-Madinah and is gained in al-Madinah.
Besides spiritual Rizg, al-Madinah al-Munawwarah is the destination for
all forms of beneficial resources, grants, and provisions. Whoever goes to
al-Madinah will see the produce of the entire world brought to it. The
blessed inhabitants of al-Madinah have been granted all the resources
and provisions of the world. Allah has made the system of al-Madinah
unique in that the world’s goods and produce are supplied to al-Madinah

and its inhabitants.

26. Al-Haram (The Sanctuary) - a1

Sayyiduna Rasulullah % said, “al-Madinah is a sanctuary from this place
to its borders. Its trees should not be cut. No heresy should be innovated,
or any sin should be committed in it. Whoever innovates a heresy within
it or commits sins, he will invoke the curse of Allah, the angels, and the
people altogether” [Sahih al-Bukhari]. In another narration, the words
are, “al-Madinah is a sanctuary from the mountain unto the end” [Sahih
al-Bukhari].
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On another occasion, the Prophet # said, “Ibrahim made Makkah a
sanctuary, and asked for Allah's blessing in it. I have made al-Madinah a
sanctuary as Ibrahim made Makkah a sanctuary, and I have asked for
Allah's blessing in its Mudd and Sa“as Ibrahim did for Makkah” [Sahih al-
Bukhari].

The word Haram comes from the root meaning of being prohibited and
restricted. A prohibition can come due to several reasons, either for
something being harmful in and of itself, or for the dignity and honour of
that thing. Hence, alcohol is prohibited because of it being harmful and
negative. However, the consumption of human flesh is prohibited

because of the status and honour of humans.

According to all the scholars, Makkah is a Haram — a protected sanctuary.
Almighty Allah declared Makkah as a Haram in the following verses:

Have they not seen that We made [Makkah| a safe sanctuary, while people
are being taken away all around them? Then in falsehood do they believe,
and in the favor of Allah they disbelieve?” [Quran 29:67].

They say, ‘If we were to follow guidance with you [Prophet], we would be
swept from our land.” Have We not established for them a secure sanctuary
where every kind of produce is brought, as a provision from Us? But most

of them do not comprehend” [Quran 28:57].

Makkah is designated as a Haram, signifying its immense reverence and
sanctity. As a Haram, scholars have outlined specific rules to maintain its

sacred status:

¢ Anyone entering from afar must do so whilst in the state of Ihram.
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¢ Those coming from a distance must perform Umrah or Hajj as a
fulfilment of the rights and obligations owed to the House of
Allah and this holy city.

¢ Residency and living in Makkah are restricted to Muslims only.
e Acts of violence and aggression are strictly forbidden.

o It is prohibited to cut naturally growing plants and trees in
Makkah.

¢ Hunting within the sacred boundaries is not allowed.

¢ According to Shafii scholars, even relocating the sand and soil of
Makkah is forbidden.

There are differing opinions among jurists regarding whether al-Madinah
al-Munawwarah qualifies as a Haram. Most believe that al-Madinah al-
Munawwarah is also a Haram, thus applying similar sacred guidelines
and rules. Conversely, the Hanafi jurists view al-Madinah as not being a

Haram in the technical sense.

Those jurists who consider al-Madinah al-Munawwarah as a technical

Haram give it the following rules:

e Beyond what is a necessity and needed by the people, it is not
permitted to cut the trees of al-Madinah.

o The grass of al-Madinah can only be harvested due to necessity.

The Hanafi jurists consider al-Madinah as a Haram from a spiritual
standpoint, meriting utmost respect and reverence. The reverence in al-
Madinah should mirror that of Makkah, motivated by love rather than
the fear of penalties. Makkah is recognised as a Haram, where violence is
banned, and weapons must not be unsheathed. Any aggression,

exploitation of land, or harm to wildlife incurs penalties.
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A List of Names Narrated by Scholars

1.

2.

Al-Madinah al-Musharrafah (4211 &.11): The Honoured City.

'Atharib and 'Athrab (&5ii 5 &,60) is derived from Tharb which
means land with stones like those of lava fields but white.
Jazirat al-‘Arab (o3l 53,35): The Arabian Peninsula. There is a
report ascribed to Ibn Shihab that he used to say, 'The Arabian
Peninsula is al-Madinah'.

Al-Junnah (&&}1): The Shield.

Al-Junnat al-Hasinah (&iuazdl &&i1): The Fortified Shield. This
name is derived from a narration wherein Rasilullah 2 said
during the Battle of 'Uhud, "I am in a fortified shield, so let them
enter and we will fight them" [Wafa' al-Wafa'].

Al-Hubab and al-Habibah (&u&ily LU&l): The Beloved. Al-
Madinah is known with these names due to the love Rasulullah
% has for al-Madinah. Al-Madinah is beloved to the believers
due to the presence of Rasiilullah * therein.

Al-Dar (31231): The Abode. This name is derived from the verse,
"And those who had settled in the abode and in faith before them
love those who emigrated to them"[Quran 59:10].

Dar al-‘Abrar (,1,:¥15/3): The Abode of the Righteous. Al-Madinah
is known as Dar al-‘Abrar due it being the abode of the
Muhadjiran and the 'Ansar.

Dar al-‘Akhyar (,i3¥1513): The Abode of the Chosen Ones. The

best of the people and chosen ones are residing in al-Madinah

al-Munawwarah.
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10.

11.

12.

13.

14.

15.

16.

Dar al-Iman (gl 313): The Abode of Faith. Sayyiduna
Rasulullah # said, “al-Madinah is the dome of Islam, Dar al-
‘Iman, the land of Hijrah, the place where the laws of Halal and
Haram were established” [al-Mu‘jam al-Awsat].

Dar al-Salamah (as5id1513): Safe Haven. Al-Madinah is known as
the Safe Haven as described by Sayyiduna ‘Abd al-Rahman b.
‘Awf (Radiallahu ‘anhu) in a conversation with 'Amir al-
Mu'minin Sayyiduna ‘Umar (Radiallahu ‘anhu), “al-Madinah is
the abode of migration, Sunnah, and Safe Haven” [Sahih al-
Bukhari].

Dar al-Sunnah (2J1313): The Abode of the Sunnah. This is also
based on the description of Sayyiduna ‘Abd al-Rahman b. ‘Awf
(Radiallahu ‘anhu).

Dar al-Fath (gall313): The Station of Victory. Al-Madinah was the
station and launchpad from which all other cities were
conquered.

Al-Dir* al-Hasinah (&uazil $41): The Fortified Fortress. This
name stems from the interpretation of a dream that Rasulullah
% saw, that he was in a fortified fortress, which he interpreted as
al-Madinah [Musnad Ahmad].

Dhat al-Hujar (&}l &13): The City of Chambers. Al-Madinah al-
Munawwarah was a city with many dwellings and chambers
belonging to the Ansar that were welcoming for the al-
Muhadjiran.

Dhat al-Hirar (,z! &13): The City with Lava Fields. This name
was given based on a narration where al-Madinah al-

Munawwarah was described with lava fields that are present on

the outskirts of al-Madinah.
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17.

18.

19.

20.

21.

22.

Dhat al-Nakhl (J&u! &13): The City with Palm Trees. This name is

based on a dream wherein Rastlullah % said that he was shown
the destination of Hijrah by seeing a place abundant with palm
trees [‘Umdat al-Qari].

Al-Saliqah (4aLz1). This name is ascribed to previous revelations.

Scholars have explained that al-Madinah was called al-Saligah
due to its vastness and distance from its mountains, or the
severity of its heat, or because Allah made its people prevail over

all other places.

Sayyidat al-Buldan (341 5334): The Master of Cities. This name
is derived from a narration reported by Abai Nu‘aym wherein
Sayyiduna ‘Abdullah b. ‘Umar (Radiallahu ‘anhuma), upon
nearing al-Madinah, called out, "O Taybah, O Master of Cities!"
[Hilyat al-'Awliya'].

Al-“Artd (4»9yall): This is more of a geographical description of
al-Madinah al-Munawwarah and can refer to a road that is on
one side of a mountain. Al-Madinah is called this because it has

mountains to its side. Another explanation of this name is due

to the vastness and openness of its plateau.

Ghalabah (%2): The Dominant City. Al-Madinah has this title to
its prevalence and domination over all other cities. Some
scholars mention that Yathrib, in the pre-Islamic era, was called

Ghalabah because whoever settled in al-Madinah eventually

overcame and dominated others.
Al-Fadihah (4x»Lil): The Exposer. Al-Madinah has this
description because it identifies and expels wickedness. No one

harbours a corrupt belief or conceals a matter in it except that it

becomes evident and exposed.
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23.

24.

25.

Al-Qaryah (&4i1): The Village. Imam al-Tabari (d.310 AH), in his
interpretation of the verse: "And Allah presents an example: a
city which was safe and secure, its provision coming to it in
abundance from every location, but it denied the favours of
Allah," [Quran 16:112] indicated that what is meant by the city is
Makkah, but he added: "And others said: Rather, the city that
Allah mentioned in this place is the city of the Messenger" [ Tafsir
al-Tabari]. Ibn al-Jawz1 (d.597 AH) and al-Mawardi (d.450 AH)
both record this opinion too. This name also has its roots in the
following Hadith: "l was ordered to migrate to a town which will
consume (dominate) other towns, known as Yathrib, but now it
is called al-Madinah, and it drives away (evil) people just as a
furnace removes the impurities of iron" [Sahih al-Bukhari].

Qaryat al-Ansar (,Lai¥ 45,3): The Village of the Helpers. Arabs
have a tradition of naming even cities with the word Qaryah, 'a
village'. Just as villages are organised places of residences, cities
are also organised locations for residency. The Ansar are the al-
Aws and al-Khazraj tribes, who supported the Messenger of
Allah %, so Allah Almighty praised them saying, "Those who
gave shelter and aided, they are the believers truly” [Quran 9:74].
Rasulullah # would previously call them al-Aws and al-Khazraj,

but after the revelation of this verse, he began calling them Ansar
[Wafa’ al-Wafa'].

Qaryat Rasul Allah % (& < Jsi; 455): The Village of the
Messenger of Allah . This name is drawn from a narration that
describes how Dajjal will not be able to enter al-Madinah. The

Hadith describes his words at that instance as: "This is the village
of that man" [Musannaf Ibn Abi Shaybah].
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26. Al-Mu'minah (4.3{1): The Believer. This title for al-Madinah al-
Munawwarah reflects its profound faith in Almighty Allah,

echoing the belief of the intellect. This name might derive from
the pebbles in the palm of Rasilullah # praising Almighty Allah,
or symbolically because its residents embody this belief,
spreading faith and embodying the traits of a true believer—
benefit, blessing, and safety from adversaries, including
protection from the Antichrist and plagues.

27. Maraz al-lman (gLl k) The Retreat of Faith. This
designation comes from a narration in Sahih al-Bukhari
describing faith retreating to al-Madinah as a snake withdraws
to its hole.

28. Mubawwa' al-Halal wa al-Haram (ahails JSial i34): The
Establishment of the Lawful and Prohibited. This name
originates from the following description by Rasulullah %, "al-
Madinah is the dome of Islam, the abode of faith, the land of
Hijrah, the place where the laws of Halal and Haram were
established" [al-Mu‘jam al-Awsat].

29. Mubayyin al-Halal wa al-Haram (ahails JM&! s ): The Clarifier
of the Lawful and Prohibited. Majority of the laws of Shari‘ah
were revealed during the Medinan period in the life of
Rasulullah %, and therefore al-Madinah was the location for the
revelation of the lawful and prohibited.

30. Al-Majburah (535:%11): The Mended. Scholars have noted that

any previous deficiencies in al-Madinah al-Munawwarah were
rectified and mended by Almighty Allah upon the arrival of
Rasulullah .
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3L

32.

33

34.

35

36.

Al-Mahbubah  (4%sxll): The Beloved. Al-Madinah al-
Munawwarah is cherished and loved by Almighty Allah, chosen

as the migration destination and final resting place of Rastilullah

% until the Day of Judgement.
Al-Mukhtarah (&ixll): The Chosen. This name reflects that
Almighty Allah selected this city for the best of His creation,

Muhammad #, as both his migration destination and final

resting place for his noble body .

Al-Miskinah (&iszd!): The Humble City. This name is found in
previous revelations. Al-Madinah al-Munawwarah is home to
the humble, submissive, and modest people. Others add that
Almighty Allah has naturally embedded humbleness and

humility in this city, such that whoever visits this city embraces

humbleness and humility.

Madja‘ Rasul Allah # (% «iil J3i; azias): The Resting Place of the
Messenger of Allah %. There is a very weak and unreliable
narration which describes al-Madinah in this manner. The
narration has been declared weak by Ibn Hibban (d.354 AH), al-
Daraqutni (d.385 AH), Ibn ‘Adiyy (d.365 AH), as well as al-
Haythami (d.807 AH). Although the narration is extremely weak,
the name is factual; al-Madinah al-Munawwarah is the resting
place and resting station of Rasulullah .

Al-Muqaddasah (4%3311): The Sacred. This name for Al-Madinah
al-Munawwarah reflects its sanctity, free from polytheism, sins,
and impurities, highlighting its pure essence.

Al-Magqarr (34i1): The Headquarters. Al-Madinah served as the

pivotal centre for faith, Islam, and Rasiilullah %, functioning as

the spiritual and operational base.
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37. Al-Muwaffiyah (&33i1): The Fulfiller. Al-Madinah al-

Munawwarah is recognised for fulfilling the rights of its visitors

and treating all who come with respect and care.
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Chapter Three:
The Virtues of al-Madinah al-Munawwarah

Introduction

Al-Madinah al-Munawwarah is a city brimming with virtues. Every
landmark, street, and step hold memories and traces of Sayyiduna
Rasilullah #. Not only is the city overly populated by angels, angels from
across the globe continuously fly in to convey the Salam of the Muslims
to Rasilullah £. Considering the angelic flights to and from al-Madinah
al-Munawwarah, then it could be considered the busiest aerial hub and

have the most air traffic than any other destination in the world.

Maulana ‘Abd al-Hayy al-Laknawi (d.1304 AH) declares that the primary
virtue of al-Madinah al-Munawwarah lies in it being the residence and
the final resting place of Rasiilullah . This distinction alone is enough

for its lofty status and virtue [Muqaddimat al-Hidayah].

Is Makkah or Madinah more virtuous?

There is a well-known discussion among the ‘Ulama’regarding which city
of the world holds the greatest virtue. Makkah is distinguished by the
presence of the primary House of Allah, the first masjid on the Earth, and
it hosts the Hajj rites. It also embodies the dedication of Ibrahim and
Isma‘l (‘alayhima al-salam), and it is the birthplace and hometown of the

Prophet #. Imam al-Juwayni (d.478 AH) in Nihayat al-Matlab, Ibn Hajar
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al-Haytami (d. 974 AH) in al-Fatawa al-Fighiyyah, Ibn Ishaq (d.151 AH) in
his Sirah, as well as Ibn Kathir (d.774 AH) in al-Bidayah wa al-Nihayah
write that every prophet performed Hajj and visited the land of Makkah.
They further add that ‘Isa (‘alayhi al-salam) will perform Hajj when he
descends on the Earth again. The rewards for good deeds are multiplied
most in Makkah, and it is the only place on Earth which demands that a
person entering does so in the state of ‘lhram. Al-Madinah al-

Munawwarah has Sayyiduna Rasilullah %, that alone is sufficient.

Despite the differing views on which city is the most virtuous, there is a
consensus that the soil surrounding the blessed body of our beloved
master Rasulullah # is more virtuous than the entire Earth and all the
places within. Mulla ‘Ali al-Qari (d.1014 AH) writes that this soil is even
more virtuous than the Kabah [al-Maslak al-Mutaqassit]. Qadi ‘Tyad
(d.544 AH) has narrated a consensus (‘Ijma°) on this [al-Shifa]. It has been
reported from Abu al-Wafa’ b. ‘Aqil al-Hanbali (d.513 AH) that the Earth
which cradles the blessed being of Rasiilullah ¥ is even more virtuous
than the Arsh. Shaykh Maulana Zakariyya al-Khandelwi (d.1402 AH)
narrates that Maulana Qasim Nanotw1 was of the opinion that the Earth
is more virtuous than the Heavens due to the presence of the Prophet %
in the Earth [al-Abwab wa al-Tarajim]. The Maliki commentator ‘Aba
‘Abdullah al-Maliki (d.1299 AH), who authored Minah al-Jalil, the
commentary on Mukhtasar al-Khalil, writes that the Earth that carries
the blessed being of the Prophet ¥ is more virtuous than the Ka‘bah, the
skies, the ‘Arsh, the Kursi, the Lawh, the Qalam, and al-Bayt al-Ma‘mir
[Minah al-Jalil]. Imam al-Haskafi (d.1088 AH) writes that this particular
part of the Earth is more virtuous than the Ka‘bah, ‘Arsh, and al-Kursi [al-
Durr al-Mukhtar]. Some scholars are of the view that the Earth, in
general, is more virtuous than the Heavens because of the physical
presence of the Prophet # in this realm. However, Imam al-Nawawi

(d.676 AH) writes that the majority are of the view that the Heavens are
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more virtuous than the Earth. ‘Allamah Husayn al-Makki (d.1366 AH)
reconciles the two different views by deeming the soil around the blessed
bodies of all the prophets being greater than the Heavens, and that the
Heavens being more virtuous than the rest of the Earth [Hashiyah Irshad

al-Sari].

Imam al-Zarkashi (d.794 AH) writes that the reason for the virtue and
loftiness of the soil and Earth that is in proximity with Rasilullah # is
simply because of the physical proximity to Rasilullah ¥ [I1am al-Sajid
bi Ahkam al-Masajid]. Ibn Hajar al-‘Asqalani (d.852 AH) writes that the
reason for this virtue is that Rastlullah # was created from that very soil,
and he is the best of creation, and therefore, it follows that this soil is the
best of all soil [Fath al-Bari]. Thereafter, he quotes Ibn ‘Aqil’s view from
al-Funan, that the blessed chamber in which Sayyiduna Rasulullah %
rests is more virtuous than even Jannah. Thereafter, he testifies that if the
entirety of creation was to be weighed and compared to this blessed
place, this place with Rastlullah 3 would outweigh and excel the entirety

of creation.

According to the majority of the scholars, Makkah is more virtuous than
al-Madinah al-Munawwarah. ‘Allamah Shaykhi Zadah (d.1078 AH) writes
that the city of Makkah is more virtuous than al-Madinah [Majma“ al-
‘Anhur]. The same is recorded by Ibn al-Humam (d.861 AH) in Fath al-
Qadir, Imam al-Haskafi (d.1088 AH), as well as Imam al-Tahtawi (d.1231
AH). This is also the position of the Shafi‘i school as recorded by Imam al-
Nawawi in al-Majmi, and Imam Zakariyya al-Ansari (d.926 AH) in ‘Asna
al-Matalib. Imam al-Buhiiti (d.1051 AH) narrates the same position for the
Hanbali school [Kashshaf al-Qina‘]. Imam al-Buhti records a position of
Imam Ahmad that to reside in al-Madinah was more rewarding and more

desirable.
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Imam Ibn ‘Abd al-Barr (d.463 AH) writes that the Maliki scholars are of
the view that al-Madinah al-Munawwarah is more virtuous than Makkah
al-Mukarramah. This was the view of Imam Malik and all the great
scholars of al-Madinah [al-Tamhid]. This view is also ascribed to some
companions, such as Sayyiduna ‘Umar (Radiallahu ‘anhu) [al-Hujaj al-
Mabniyyah].

Imam al-Sarakhsi (d.483 AH) writes that performing one Salah in
Makkah is more virtuous than any other place, as has been narrated in
the following Hadith:

“Prayer in this masjid of mine is better than a thousand prayers in any
other mosque, except al-Masjid al-Haram. Prayer in al-Masjid al-Haram
is one hundred times better than prayer in this masjid of mine” [Musnad
Ahmad]. In another narration, it is reported, “A prayer in al-Masjid al-
Haram is akin to a hundred thousand prayers, a prayer in my masjid
equivalent to a thousand prayers, and a prayer in Bayt al-Maqdis is equal
to five hundred prayers” [Musnad al-Bazzar|. Imam al-Bazzar records this
Hadith as sound (Hasan).

Considering the above, the first reason for the dominance of Makkah al-
Mukarramah is that good deeds are multiplied the most in Makkah,
indicating it to be the most virtuous. A second reason cited by scholars is
the following narration, wherein the Prophet 2 whilst addressing
Makkah, said, “I swear by Allah that you are the best land of Allah on
Earth, and the dearest to Him. Had I not been expelled from you I would

have never left” [Sunan al-Tirmidhi].

Regardless of the above debate, the discussion is not a matter of one over
the other. Each city has its unique benefits and virtues. Makkah has
something which al-Madinah does not have, and al-Madinah has
something which Makkah does not have. Makkah has the House of Allah,

86|Mufti Faraz Adam



which is the first masjid in the world. Moreover, Makkah is the centre of
the Earth, and the Kabah is the centre of Makkah. Al-Madinah has
Sayyiduna Rastlullah #  the most virtuous and beloved creation of
Almighty Allah.

The visit to Makkah is akin to visiting the palace of The Sovereign King of
the entire universe. It is a place of awe and absolute surrender, where the
essence of Islam—total submission to the Divine Majesty of Almighty
Allah—is vividly experienced. Entering Makkah, shrouded in Ihram,
symbolises a state of profound humility and dependence. The grandeur
and greatness of Almighty Allah is visible to all that enter this blessed
sanctuary. Within the sacred bounds of The Holy Sanctuary and House,
no one dares to lift their gaze. The might and power of The King
overpowers every atom in one’s being. We are just beggars with an empty

bowl, going to the doors of the Almighty King for grace.

At its heart, Makkah reflects Tawhid, the Oneness of Almighty Allah. The
presence of the Qiblah, one direction which the entire Earth faces for acts
of righteousness, symbolises oneness. Tawaf, the circling of the Ka‘bah in

one motion, which is one pivot, also manifests oneness. These are lessons
of Tawhid.

The Adhan’s resonance across the valleys of Makkah offers an immersive
spiritual experience as the Adhan echoes in every chamber of the heart.
Standing at the threshold of The House of Almighty Allah, one is
enveloped by His magnificence, leading to an overwhelming sense of
awe, humility, and devotion. Makkah engrains La ilaha illa Allah into the
depths of the hearts.

Scholars describe Makkah's aura as ‘Jalal’ (awe-inspiring majesty),
enhanced by its location in a desolate valley surrounded by stark

mountains. In addition to the above blast of Tawhid, Makkah is located
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in a barren valley among rocky mountains, in the middle of nowhere. It
is dry and hot, with the ground emanating heat and the sky pouring with
heat. This adds to the Jalal and experience in Makkah. Sociologists and
demographers assert that geography has an impact on the behaviour of
its inhabitants: desert dwellers have traits different from those living in
green fields, mountain dwellers differ from those in plains, and coastal
residents have distinctive features compared to those far from them.
Despite all these challenging circumstances, the residents of Makkah
serve millions of people, and welcome the guests of Almighty Allah round
the clock. May Allah grant them the best of rewards. Furthermore, the
dynamism of worship in Makkah, with rituals like Tawaf, Sa%, and the
Hajj, necessitate constant movement, adding to the city’s vibrant and

humbling experience.

Al-Madinah al-Munawwarah is akin to visiting your beloved father,
teacher, and benefactor. Al-Madinah is like going ~home. The excitement
and happiness experienced when returning home after a long journey is
what is experienced when going to al-Madinah al-Munawwarah. This
home is not just any home, but the home wherein your greatest
benefactor and carer, Rasulullah # is present and awaits you. There is
natural familiarity with the roads, trees, and mountains of al-Madinabh; it
just feels like they know you and you know them. The heart is at complete

ease and peace when entering al-Madinah al-Munawwarah.

Our scholars capture the sentiment felt and witnessed in al-Madinah al-
Munawwarah as a manifestation of Jamal’ (sheer elegance and
pleasantness). Al-Madinah al-Munawwarah is the manifestation of the
love of Almighty Allah, which He has for His beloved *. Al-Madinah is a
manifestation of the mercy of Almighty Allah, whilst Makkah is a
manifestation of the majesty of Allah. Al-Madinah is the city of love;
everything drips with love. Everything reminds you of the beloved . His
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% reflection is witnessed in every corner, it is as though his scent can be
inhaled in every walkway, the light of his ¥ handsome face can be
cherished in every night, the warmth of his ¥ love can be felt every
moment, the coolness of his # blessed palms can be felt on one’s cheeks
with every breeze, his gentleness and elegance beautify every inch of al-
Madinah al-Munawwarah. The nature and blessed being of Rastlullah %
have been infused into al-Madinah al-Munawwarah. Everything is about
him % in this city.

It was the divine wisdom of Almighty Allah to separate the jalal and
Jamal. Humans need both. Makkah is like having dates, whilst al-
Madinah is like eating cucumbers. Each complement the other. The
combination of dates and cucumbers bring a balance. The Prophet %
would eat fresh dates with cucumbers [Sahth al-Bukhari]. The Prophet %
used to eat melon with fresh dates, and he used to say: “The heat of the
one is broken by the coolness of the other, and the coolness of the one by
the heat of the other” [Sunan Aba Dawud].

Dates are known for their high energy content, natural sugars, and
nutrients, including potassium and magnesium. They are "hot" in nature
according to traditional medicinal paradigms, meaning they can increase
body heat, which is beneficial for energy but might be overwhelming in
hot climates or for people with certain bodily constitutions. Cucumbers
and melons, on the other hand, are high in water content and provide a
cooling effect on the body. They are considered "cold" in the same
traditional medicinal frameworks, making them ideal for counteracting
the warmth of dates. This cooling property is not only physically
refreshing but also helps to balance the metabolism, preventing the
overheating that might occur with consuming dates alone. Eating
cucumbers with dates, or melons with dates, is thus seen as a way to enjoy

the benefits of both foods while mitigating any potential discomfort from
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their individual characteristics. The sweet richness of dates is
complemented by the crisp freshness of cucumbers, providing a
satisfying sensory experience. Furthermore, this combination ensures a
balanced energy intake—dates provide a quick energy boost, while
cucumbers and melons help to sustain hydration and prevent the body

from becoming too heated.

Makkah, with its awe and intensity of Tawhid, is akin to the experience
of having dates; it's rich, intensely sweet, and deeply nourishing to the
soul. The moment you step into this holy city, you're enveloped in the
overwhelming perception, much like the rich taste of dates that instantly
floods your senses with sweetness and warmth. Al-Madinah al-
Munawwarah, on the other hand, offers a contrasting yet complementary
experience, akin to eating cacumbers or melons. Its spiritual ambiance is
refreshing, soft, gentle, and rejuvenating, echoing the coolness and
comfort cucumbers and melons bring on a hot day. Al-Madinah is
spiritually hydrating. Al-Madinah nurtures the soul with serenity and a
peaceful sense of belonging. It's a place where the Prophet’s ¥ presence
is felt most intimately, offering a soothing balm to the heart, much like

the refreshing nature of cucumbers that cleanse and revive.

Despite the discussion on virtues, Makkah and al-Madinah both present
a complimentary experience and together provide a wholesome spiritual
nourishment. Each city has something which the other does not. Each
city has its own particular and specific (juz’) virtues. Regardless of the
academic debate on which is most virtuous, just being able to present
oneself and enter even one of them is a sacred pass and permit, and an
invitation from al-Rahman. How fortunate is the one who is called and

given entry into these blessed lands!
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Almighty Allah has discussed the Kabah and Rasiilullah ¥ one after the
other in the Quran, indicating that both are blessings that play a unique
but complimentary role. Almighty Allah says:

“Just as We have sent among you a Messenger of your own to recite Our
revelations to you, purify you and teach you the Scripture, wisdom, and

[other] things you did not know” [Quran 2:151].

Imam Abu al-Su‘ad (d.982 AH), Imam al-Kirmani (d.531 AH) among
others, explore the meaning of the words 'just as' in the above verse, and
describe how Almighty Allah has made a parallel between the Qiblah and
Rasilullah %, in that they are both significant blessings to the believers.
This verse highlights the blessings associated with the Ka‘bah and
Rasulullah £, serving as guidance and direction. Thus, the emphasis is
not on choosing one over the other; rather, both hold unique roles and

advantages.

Once, on a journey to the al-Haramayn al-Sharifayn, a question came into
my mind: Why did Almighty Allah make the final resting place of
Rasilullah # in al-Madinah and not Makkah? Why is everything not
centralised in one city, knowing that Makkah was the hometown and
birthplace of the Prophet %, and that he loved Makkah dearly? The

following reflections came to mind:

1. Perhaps, if the Ka‘bah and the Prophet % were in one city, it could lead
to people making the grave of the Prophet # a part of the Hajj and Umrah
rituals knowingly or unknowingly. This would be a violation of Tawhid

and utmost disrespect to the Prophet £,

2. Perhaps, if the Ka‘hah and the Prophet % were in same city, people
would not be able to give due right to either or focus their attention on

one wholeheartedly.
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3. It's possible that Allah intended for us to honour and fulfil our
obligations to the Prophet ¥, hence dedicating an entire city to his
memory with his final resting place in that very city. This city serves as a

focal point where everything revolves around celebrating and praising
him %,

4. It may be that the presence of both Makkah and al-Madinah serves
unique purposes: Makkah as the cornerstone of Tawhid, building the
foundation of Islam, and al-Madinah as the model for civilisational
development. These cities represent essential elements needed for the
prosperity of a community. Designed to last until the end of time, they
offer us opportunities for reflection and strength. From Makkah, we learn
the principles of Tawhid, and from al-Madinah, we understand the
dynamics of emerging civilisations. Each city acts as a foundational

blueprint for achieving everlasting success.

5. It's conceivable that Makkah was chosen for us to seek Allah's
forgiveness, and to honour the sacred House of Allah, a place of immense
respect. Meanwhile, al-Madinah was gifted to the Prophet £, providing a
space where we can direct our attention towards him, offering our
heartfelt greetings and love. Such is Allah's love for the Prophet % that He
bestowed an entire city in his honour. This allows the faithful from
around the world to praise, greet, salute, and pray for the beloved Prophet
£ with all their hearts, that is also another command of Almighty Allah.
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The Virtues of al-Madinah al-Munawwarah
1. Al-Madinah is the Final Resting Place of Rasulallah £
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Sayyidund Rastlullah ¥ said, “There is no place on the Earth which I
would prefer my grave to be than here (meaning al-Madinah). He

repeated it three times” [Muwatta’ Malik].

If there was no other virtue to al-Madinah al-Munawwarah except that
Rasilullah # is resting there, that would be enough of a virtue. His %
presence is everything, His 3 being is everything. He ¥ brings virtue and
is virtue. His # presence is the heartbeat of al-Madinah al-Munawwarah.
He is the centre of al-Madinah. Al-Madinah became the centre of the
universe and known across the entire creation because of the presence of
Rasiilullah £. The city became synonymous with him %, and now reflects
his beauty, his generosity, his humility, his gentleness, his love, and his
warmth. Being in al-Madinah al-Munawwarah reminds one of Rastlullah
at every step. It is the closest one can be if a person wants to experience
being with Rasilullah .

There is no companionship like that of Rasilullah . If a person wanted
help, they could go and take hold of his # hand and ask for support, and
he # would willingly and happily help. If a person was hungry, he ¥
would take them to his house and feed them with his own blessed hands,
as we know the occurrence with Sayyiduna Abi Hurayrah. If a person had
nowhere to sit, he # would take of his own cloak and ask the person to
sit on his cloak, as we know from the story of Sayyiduna Jarir. If a person
was feeling hot, they would go to Rastlullah £, take his cool and soothing

palm, and place it on them to cool down, as we know from the practice
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of Sayyiduna Abu Juhaifah. If people were scared, they would know
Rasalullah 2 would be the first to address the fear and threat, as we know
that he himself went to investigate an unusual noise that occurred in al-
Madinah in the night. If someone wanted consoling, they would be no
better person to empty one’s heart to than Rasilullah *. He was ever
attentive, the best listener, and would comfort a person like none other.
The companionship of Rasilullah ¥ was and is everything. It has
everything a person needs in this world, and it is sufficient for safety and

success in the Hereafter.
2. Al-Madinah has a Garden of Paradise Within it
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Sayyiduna Abi Hurayrah (Radiallahu ‘anhu) narrates that Rastlullah %
said, “The area between my house and pulpit is a garden from the

gardens of Paradise. My pulpit will also be next to my fountain” [Sahih
al-Bukhari].

Imam al-‘Ayni (d.855 AH) writes that the majority of the narrations
reporting this have the word ‘my house’, however, a similar narration of
Sayyiduna Abdullah b. ‘Umar (Radiallahu ‘anhuma) reported by Imam al-
Tabarani (d.360 AH) with a sound chain of narration has the words ‘my
grave’. Similarly, Sayyiduna Sa‘d b. Waqqas (Radiallahu ‘anhu) narrates
‘my grave’ in a report found in Musnad al-Bazzar, again with an authentic
chain of narration [ Umdat al-Qari]. In fact, Imam al-BukharT’s (d.256 AH)
chapter heading is: ‘The Virtue of the Area Between the Grave and Pulpit”.
As we known, Imam Muslim (d.261 AH) did not have chapter headings in
his Sahih, desiring that only the words of Rastlullah # are narrated in his

compilation, along with the chain of narrators. It is the commentators of
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Sahih Muslim, such as Imam al-Nawaw1 (d.676 AH) and others, that
added chapter headings. The chapter headings selected by these elite
scholars of Hadith is also ‘The Area Between My Grave and My Pulpit’.
Imam al-Tabari (d.310 AH) writes that ‘house’ here means grave since his
grave is in his house, and therefore all the narrations are coherent and

not conflicting [Tkmal al-Mulim].

Where else in the world is there a garden of Paradise? It is because of this

Hadith that poets recite the couplet:

“In Jannah there is everything but al-Madinah, and in al-Madinah there is

Jannah as well.””

Imam Zakarlyya al-‘Ansari (d.926 AH) writes that similar to al-Hajar al-
Aswad that was descended from Paradise to the Earth, this area too has
its origins in Paradise and descended therefrom. Another explanation
that he provides is that this specific part of the Earth will eventually be
added to Paradise, similar to how the trunk against which Rasilullah %
would lean when delivering a sermon. A third opinion is that whoever
worships Almighty Allah in this area will eventually go to Paradise
[Minhat al-Bari]. Ibn Malak (d.854 AH) writes that another reason why
this has been called a ‘garden of Paradise’ is that this area is a unique
place of Dhikr (remembering Almighty Allah). This place is continuously
visited by the angels, humans, and jinn who are engaged in Dhikr and
worship. The gatherings of Dhikr have been called ‘gardens of Paradise’
in Hadith literature [Sharh al-Masabih].
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Shah ‘Abd al-Haqq al-Dihlaw1 (d.1052 AH) writes that according to the
research scholars (Muhaqqigin), this narration is taken literally and holds

one of two interpretations:

1. This land will physically become part of Paradise and that it will
not be destroyed like the rest of the Earth on the Day of
Judgement. This was the view of Imam Malik, with many other
scholars following and agreeing with this interpretation. Ibn

Hajar al-‘Asqalani (d.852 AH) also favoured this view.

2. This land has literally descended from Paradise into the masjid,
and that after the Day of Judgement, this land will ascend back
to Paradise. The continuous descent of mercy onto this land and
the divine promise of Paradise for those who pray here are

attributed to its celestial origins.

Thereafter, he writes that due to the rank of Ibrahim (‘alayhi al-salam),
Almighty Allah blessed him with the Magam that he stood upon when
building the Ka‘bah, as well as al-Hajar al-Aswad from Paradise. The
esteemed status of Rastulullah % is superior, which led Almighty Allah to
bestow upon him an entire garden of Paradise. However, to those
observing with worldly eyes, it may appear to be an ordinary place. This
perception is due to the fact that many people are shielded from true
understanding by the dense veils of their human nature and worldly

concerns [Lama‘at al-Tanqih].
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3. Al-Madinabh is a Retreat for Faith
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Sayyiduna Abt Hurayrah (Radiallahu ‘anhu) narrates that Rasilullah %

said, “Verily, ‘Iman will retreat back to al-Madinah just as a snake retreats
to its hole” [Sahih al-Bukhari].

Mulla ‘Ali al-Qari (d.1014 AH) explains that the comparison to a snake
signifies how it swiftly coils into its hole without turning when it senses
danger. Secondly, a snake was mentioned as it is very fast and defensive
when it senses threats. The meaning of this narration is that people with
faith will flee and retreat to al-Madinah to seek protection and refuge.
There is another narration which states that refuge will be sought in
Hijaz, and that seems to be more appropriate as it includes Makkah al-
Mukarramah [Mirqat al-Mafatih]. Shah ‘Abd al-Haqq al-Dihlaw1 (d.1052
AH) writes that this is in reference to the end of times [Lama‘at al-
Tanqth].

There is no better place than al-Madinah al-Munawwarah to retreat to
for one’s ‘Iman. The best protection of ‘Iman is in the proximity of
Sayyiduna Rasiilullah %, in the city of angels, and where all the pious
gather.

4. Al-Madinah is a Haram
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Sayyiduna ‘Anas b. Malik (Radiallahu ‘anhu) reported that Rasilullah %
said, “Al-Madinah is a sanctuary from this place to its borders. Its trees

should not be cut. No heresy should be innovated or any sin should be
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committed in it. Whoever innovates a heresy within it or commits sins,
he will invoke the curse of Allah, the angels, and the people altogether”
[Sahih al-Bukhari].

We have discussed the details on the meaning of al-Haram in the
previous chapter. The landscape, nature, and environment of al-Madinah
is to be honoured and revered. In addition, al-Madinah must not be
littered, polluted, vandalised, destroyed, or damaged in any way, shape,
or form. The boundaries of Haram have explicitly been mentioned in
another narration as being from ‘Ayr, also called ‘A’ir [Fath al-Bari]. A
narration in Muslim records the other boundary, called Thawr, however,
the residents of al-Madinah were not aware of a mountain called Thawr
in the environs of al-Madinah. Ibn Hajar (d.852 AH) narrates that the
boundaries are from ‘Ayr to ‘Uhud, as has been narrated by Imam Ahmad
and Imam al-Tabarani. An alternative opinion regarding Thawr is that
Rasulullah # literally meant from ‘Ayr to the actual mountain of Thawr
in Makkah. Imam al-Nawaw1 (d.676 AH) writes that Thawr could be one
of the names for ‘Uhud or another mountain in that area. Ibn Hajar
narrates that scholars were aware of a smaller mountain on the left side
of ‘Uhud that was called Thawr.

In a narration of Muslim, the word Labatayn is used to describe the
boundaries of al-Madinah. Labat refers to land with dark-colour stones.
This refers to the two mountainous lands on the either side of al-Madinah
[Sharh al-Nawaw1]. Mount ‘Ayr is on the south side of al-Madinah, whilst
‘Uhud is on the north side of al-Madinah.

Several scholars, including Imam Sufyan al-Thawri (di61 AH), Imam
Abdullah b. al-Mubarak (d.181 AH), Imam Abu Hanifah (d.150 AH), Imam
Abu Yisuf (d.182 AH), and Imam Muhammad (d.189 AH), did not view

the term "Haram" as used in the Hadith about al-Madinah in the same
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technical sense that it applies to Makkah. They argued that unlike
Makkabh, it is permissible to hunt game and cut trees in al-Madinah. They
believed that the Prophet ¥ intended not to impose a ban on such
activities but rather to preserve the city's beauty so that its residents
would enjoy and become accustomed to it. This is similar to the Prophet's
# prohibition against demolishing the city's high grounds to maintain its
aesthetic, saying, "They are part of the city's beauty," as reported by Imam
al-Tahawi (d.321 AH) through his chain of narration to Ibn ‘Umar
(Radiallahu ‘anhuma), who said, "The Messenger of Allah % prohibited
demolishing the high grounds of al-Madinah." Another narration states,
“The high grounds should not be demolished; for they are part of the city's
beauty.” This narration is authentic [al-Badhl al-Majhad].

In relation to the second part of the Hadith which invokes a curse, Imam
al-Qastallani (d.g23 AH) writes that this curse is targeted towards those
who practice things which are against the Sunnah and Prophetic way in
the very city of Rasiilullah ¥ [Irsad al-Sari].

Mulla “‘Ali al-Qar1 (d.1014 AH) notes that the subjects of this curse are
those who engage in any evil or Bid‘ah [Mirqat al-Mafatih]. Ibn Hajar
(d.852 AH) elaborates that this curse specifically targets oppression and
the oppressor but can broadly apply to any form of wrongdoing or
innovation. Al-Qadi ‘Iyad (d.544 AH) argues that engaging in wrongdoing
and Bid‘ah in al-Madinah constitutes one of the major sins (Kaba'ir), with
the curse implying exclusion from Almighty Allah's mercy and the

immediate imputation of guilt without delay [Fath al-Bari].
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5. Al-Madinah is Embedded with Barakah
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Sayyiduna Anas b. Malik (Radiallahu ‘anhu) reported that Allah's
Messenger # gaid, “O Allah, double the blessings of al-Madinah in

comparison to what You showered on Makkah” [Sahih Muslim].

Mulla ‘Al al-Qari (d.1o14 AH) explains this as double in provision and
resources. Al-Qadi ‘Iyad (d.544 AH) states that Barakah means growth
and increase, and it also means stability and permanence. The Barakah
in this narration can be spiritual and religious (Dini), related to the
obligatory payments such as Zakat and expiations, implying stability and
permanence for them. It is also possible that the Barakah is worldly,
which involves Barakah in goods that are measured, so that what suffices
with these goods in al-Madinah does not suffice elsewhere. Alternatively,
Barakah can also refer to the blessing in trade and profits in al-Madinah
[Ikmal al-Mulim]. Imam al-Nawaw1 (d.676 AH), after quoting al-Qad1
‘Iyad’s statement, said, “It is apparent from all of this that the Barakah is
inherent in the provisions in al-Madinah, such that the provisions there
suffice for those for whom it does not suffice elsewhere” [Sharh al-
Nawawi]. Ibn Hajar (d.852 AH) writes that this Barakah refers to worldly
blessings, as indicated by his statement in another Hadith, "O Allah, bless

us in our Sa‘and our Mudd.”

The narration above has been left unrestricted without specifying the
type of Barakah and the subject of Barakah. In fact, in another narration
in Sahth Muslim, Sayyiduna Rasiilullah # would supplicate saying, “O
Allah, grant us Barakah in our Madinah.” This includes everything in al-
Madinah. Hence, Barakah is not just specific to that which is sold,
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weighed, measured, and exchanged, rather Barakah encompasses

everything in al-Madinah al-Munawwarah.

Imam al-Baji (d.474 AH) writes that the du‘a’ of Barakah encompasses all
things attached to al-Madinah and all of the amenities and facilities in al-
Madinah [al-Muntaqa Sharh al-Muwatta’]. Everything in al-Madinah is
full of Barakah; the goods, services, the resources, wealth, and even

abstract concepts such as time, happiness, peace, health etc.

Ibn ‘Abd al-Barr (d.463 AH) writes that all of the supplications that
Sayyiduna Rasilullah ¥ made for al-Madinah were accepted. The
beneficiaries of these supplications were all those alive in his time, as well
as all those that are to come after him, believe in him and stay in al-
Madinah [al-Istidhkar].

6. Al-Madinah is the Best Place to Live
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Sufyan b. Abi Zuhayr (Radialldhu ‘anhu) said, “I heard the Messenger of
Allah * say, 'Yemen will be conquered, and the people will be attracted
to it, taking their families and whoever obeys them. Al-Madinah would
have been better for them, had they but known. Al-Sham will be
conquered, and people will be attracted to it, taking their families and
whoever obeys them. Al-Madinah would have been better for them, had
they but known. Iraq will be conquered, and people will be attracted to
it, taking their families and whoever obeys them. Al-Madinah would have

been better for them, had they but known” [Muwatta’ Malik].
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On expounding why al-Madinah is better for the people, Mulla ‘Ali al-
Qar1 (daoi4 AH) writes that al-Madinah al-Munawwarah is where
revelation descended, a place where enormous blessings are pouring
constantly, worldly, and spiritual [Mirqat al-Mafatih]. Ibn Malak (d.854
AH) writes that it is the Haram of Rastlullah % [Sharh al-Masabih].

Imam al-Zurqgani (d.1122 AH) writes that al-Madinah is better because it
is protected from tests and trials, neither Dajjal nor plagues can enter al-
Madinah. Further, it has a virtuous masjid, and one gets to be close to the
final resting place of Rasulillah # and the blessed chamber. Being in al-
Madinah enables many, many spiritual benefits and blessings not gained

elsewhere [Sharh al-Zurgani ‘ala Muwatta’].

Imam al-Baydawi1 (d.685 AH) writes that al-Madinah is best because
being there makes one a neighbour to and in proximity with Sayyiduna
Rasulullah # [al-Bahr al-Muhit al-Thajjaj].

Imam Abu al-‘Abbas al-Qurtubi (d.656 AH) writes, “Al-Madinah is
superior because being there naturally protects against the extravagance
and temptations of worldly life. Furthermore, residing in al-Madinah
offers the continuous benefit of being near the blessed chamber of
Sayyiduna Rastlullah %, and being physically close to Rasilullah .
During his lifetime, this proximity would have meant enjoying his
blessed company, beholding his noble countenance, and after his
passing, being close to his sacred resting place and observing the lasting
marks and signs he left in al-Madinah. Fortunate are those who
experienced this, and may Allah console those who did not have such an

opportunity” [al-Mufhim)].
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7. Al-Madinah is Crowded with Angels
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Sayyiduna Sa‘d b. Malik and Sayyiduna Abu Hurayrah (Radiallahu
‘anhuma) narrate that Sayyiduna Rasilullah £ said, “O Allah, bless the
people of al-Madinah in their Mudd and their Sa‘, and bless them in their
city. O Allah, indeed, Ibrahim is Your servant and friend, and I am Your
servant and messenger. And just as Ibrahim asked You for Makkah, I ask
You for al-Madinah the same as what Ibrahim asked for Makkah, and the
same amount in addition to it. Indeed, al-Madinah is filled with angels;
at every entrance of it, there are two angels guarding it. Plague and Dajjal
shall not enter it. Whoever intends harm to its people, Allah will dissolve
him just as salt dissolves in water.” This Hadith is authentic on the
condition of Muslim, but he did not record it [al-Mustadrak].

In the narration above, the word in Arabic that describes the presence of
angels in the city is ‘Mushtabikah’, which can be translated as filled,
entwined or interlocking. This portrays another aspect of al-Madinah al-
Munawwarah, that it is brimming with the presence of angels. The
presence of angels adds to the immense light and blessings already
present due to Sayyiduna Rasulullah £. Being in al-Madinah is being in
the companionship of angels that are residents of al-Madinah.

Companionship rubs off onto a person, as Rasilullah £ informed us:

“Verily, the parable of good and bad company is that of a seller of musk

and a blacksmith. The seller of musk will give you perfume, you will buy
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some, or you will notice a pleasant smell. As for the blacksmith, he will

burn your clothes, or you will notice a bad smell” [Sahih al-Bukhari].
8. Dajjal Cannot Breach the Territory of al-Madinah
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Sayyiduna Anas b. Malik (Radiallahu ‘anhu) reported that the Rasalullah
# gaid, “No land will be safe from the Dajjal except for Makkah and al-
Madinah. No passage leads to them but that it will be guarded by angels
arranged in ranks. Dajjal will appear in a barren place next to al-Madinah
and the city will be shaken three times. Allah will expel from it every
unbeliever and hypocrite” [Sahih al-Bukhari].
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Sayyiduna Abu Bakrah (Radiallahu ‘anhu) reported the Prophet ¥ as
saying, “The terror of the Dajjal will not enter al-Madinah. That day it will

have seven gates with two angels at each gate” [Sahih al-Bukhari].
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Sayyiduna Anas b. Malik (Radiallahu ‘anhu) reported Allah’s Messenger
% as saying, “There is no town in which Dajjal will not tread, except
Makkah and al-Madinah. There is not a single mountain pass which does

not have angels in it drawn up in rows and guarding al-Madinah. Dajjal

will then go down to a marshy land, and al-Madinah will shake three
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times; then every infidel and hypocrite will go out to him” [Sahih al-
Bukhari].
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Sayyiduna Abt Hurayrah (Radiallahu ‘anhu) narrates that Rasilullah %
said, “Dajjal will come from the East with the intention of attacking al-
Madinah until he will take a position behind the Mountain of ‘Uhud.
Then, the angels will repel him and turn his face towards al-Sham, and it
will be there that he will perish” [Sahth Muslim].

Dajjal is the greatest Fitnah to ever fall upon humanity. The Prophet %
said, “Nothing between the creation of Adam until the establishment of
the Hour is a greater tribulation than the affair of the False Messiah”
[Sahth Muslim]. The Prophet ¥ warned us, “Whoever hears news of the
False Messiah, let him flee from him. By Allah, a man will go to him
considering himself a believer but will instead follow him because of

doubts he will present” [Sunan Aba Dawud].

Being in the blessed cities of Makkah and al-Madinah is a protection from
the terror of Dajjal. Allah has placed angels around the entire city of al-
Madinah to give comfort to the residents of al-Madinah that Dajjal will

not be able to come near them.

The narration of Sayyiduna Tamim al-Dari (Radiallahu ‘anhu) in which
he describes a conversation he had with Dajjal, includes the following
remarks of Dajjal, “Every time that I will attempt to enter Makkah or
Taybah, 1 will be confronted by an angel with a sword in his hand to stop
me from entering. Indeed, in every mountain pass of these cities there is

an angel to guard them” [Sahth Muslim].
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Based on the above narration, Shah ‘Abd al-Haqq al-Dihlaw1 (d.1052 AH)
writes that let alone Dgjjal entering, not even his fear will penetrate the

hearts of the residents of al-Madinah [Lama‘at al-Tanqh].

Mulla ‘Al1 al-Qari (d.1014 AH) narrates from Abt Nu‘aym, who narrates a
tradition in his Kitab al-Fitan that Sayyiduna Jibril (‘alayhi al-salam) will
personally be involved in guarding al-Madinah al-Munawwarah when

Dajjal appears [Mirqat al-Mafatih].

Sayyiduna Mihjan b. al-Adra‘® (Radiallahu ‘anhu) narrates that the
Messenger of Allah 8 addressed the people and said, “The Day of Khalas,
and what is the Day of Khalas?” three times. It was asked, "O Messenger
of Allah, what is the Day of Khalas?" He # said: “Dajjal will come and
ascend ‘Uhud, look towards al-Madinah, and say to his companions, 'Do
you not see this white palace? This is the mosque of Ahmad.' Then he will
come to al-Madinah and find at each of its entrances an angel wielding a
sword. He will reach the sandy plain of al-Jurf, setup camp, and then al-
Madinah will tremble three times. No hypocrite, male or female, nor any
wicked person, male or female, will remain except that they will go out
to him. Thus, al-Madinah will be purified, and that will be the Day of
Purification” [al-Mustadrak lil Hakim].

9. Plague Cannot Penetrate al-Madinah
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Sayyiduna Abu Hurayrah (Radiallahu ‘anhu) reports that Rasilullah %
said, “There are angels at the mountain passes of al-Madinah so that

neither plague nor Dajjal can enter it” [Sahih al-Bukhari].
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Ibn Malak (d.854 AH) writes that plagues will not impact al-Madinah in
the manner that it normally impacts other cities [Sharh al-Masabih].
Imam al-Zurqani (d.1122 AH) writes that plague that is driven by the
disbelieving Jinn and Shayatin will not impact as they are barred from
entering al-Madinah [Sharh al-Zurqani]. Imam al-Munawi (d.1031 AH)
explains that sudden deaths from a widespread disease stirred by the Jinn
will never impact al-Madinah. Thereafter, he writes that up until his time,
there has never been such a plague that has impacted al-Madinah [Fayd
al-Qadir].

The word in the Hadith is Ta%un, with some stating that it to refers to
death from an epidemic [Fath al-Bari]. The author of al-Nihayah writes
that Ta‘wn is the general disease that corrupts the air, and with it, the
bodies deteriorate. Ibn al-Arabi (d.543 AH) said that the Ta%n is the
dominant pain that extinguishes the soul, like strangulation, and it is
named so due to the generality of its affliction, and its rapid killing. Ibn
‘Abd al-Barr (d.463 AH) writes that 7a%n refers to the impact on a gland
that appears in the groins and the armpits, and it may also appear on the

hands and fingers, and wherever Allah wills [al-Tamhid].

Imam al-Nawaw1 (d.676 AH) writes that 7aun is the illness that involves
pouring of blood into an organ, whilst others said that it is the boiling of
the blood and its swelling [Rawdat al-Talibin]. In Tahdhib al-‘Asma’ wal-
Lughat, Imam al-Nawawl1 writes that Ta%n is like a blister, and a very
painful swelling that emerges, and blackens or greens, or reddens with a
severe purplish-red discoloration, and it is accompanied by palpitations,
vomiting, and it mostly appears in the groins and the armpits, and may
also appear on the hands and fingers, and the rest of the body. Al-
Mutawalli said that it is similar to leprosy, whoever is afflicted by it, his
organs disintegrate, and his flesh falls off [Fath al-Bari]. Imam al-Ghazali
(d.505 AH) said that Ta%n is the swelling of the entire body from blood,
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with fever, or the pouring of blood into some of the limbs, then it swells

and turns red, and that limb may be lost [‘Umdat al-Qari].

And a group of physicians, among them Ibn Sina (d.428 AH), said that
plague is a poisonous substance that causes a deadly swelling in the soft
and hollow parts of the body, mostly under the armpit, behind the ear, or
near the nose. It causes bad blood to rot, turning into a poisonous essence
that corrupts the organ and alters what is adjacent to it, and impacts the
heart, causing vomiting, nausea, fainting, and palpitations. Due to its
harm, it is accepted by the organs only if they are naturally the weakest,
and the worst of it occurs in the principal organs, and from the dark
[type] few are saved, and the safest is the red, then the yellow. And
plagues increase during an epidemic in plague-stricken lands. Hence, the
plague was named an epidemic, and vice versa. As for the epidemic, it is
the corruption of the essence of the air which is the substance of the soul

and its nourishment [al-Bahr al-Mubhit al-Thajjaj].

Ibn Hajar (d.852 AH) comments on the above saying,

This is what has reached us from the words of the linguists, jurists,
and physicians in the of definition of Ta%@n, and the essence of it is a
swelling that arises from the boiling of the blood, or the pouring of
blood into an organ, corrupting it, and that other general diseases
arising from the corruption of the air are metaphorically called Taun
due to their sharing in the generality of the disease, or the abundance
of death. However, the Ta‘un narrated in the Hadith is different to
other plagues. The evidence that the other epidemics are different
from the TG un mention in the Hadith is: “The plague does not enter
the city”, and it was narrated in the Hadith narrated by Sayyidah
‘A’ishah, “We entered al-Madinah and it was the most plague-
stricken land of Allah.” In a report attributed to Sayyiduna Bilal, he

said, “Take us to the land of the epidemic.” There are other such
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narrations indicating that plagues existed in al-Madinah. There is
another narration of Abu al-Aswad, “I came to al-Madinah during the
Khilafah of Sayyiduna ‘Umar, and they were dying a terrible death.”
And it was previously mentioned in the Hadith of the people of
‘Uraynah in 'the Book of Purification' that they did not want to come
to al-Madinah, and in another narration that they said it is “a plague-
stricken land”. All of this indicates that other plagues existed before
in the city, and it was explicitly stated in the Hadith that the plague
does not enter it, so this proves that the Ta%n referenced in our

Hadith is not any generic plague.

What distinguishes the Ta%n from other epidemics is the origin of
the illness which was not addressed by the physicians, nor by most
who spoke about the definition of plague, is that it is from the stings
of the Jinn, and it does not contradict what the physicians said about
the plague arising from the boiling of the blood, or its pouring;
because it is possible that it happens due to the internal sting, causing
the poisonous substance, and the blood boils because of it, or pours.
The reason why physicians did not address it being from the stings of
the Jinn is because it is a matter not comprehended by reason, but is
known from the Lawgiver, so they spoke about it according to their

principles.

In Ma‘ani al-Akhbar, it is written that it is conceivable that the Taun
is of two types: one resulting from the dominance of some bodily
fluids, whether blood, or yellow bile burned, or otherwise, and a part
that is from the pricking of the Jinn just as wounds from ulcers that
emerge on the body from the dominance of some bodily fluids, even
if there was no sting, and the wounds also occur from the stinging of

humans.
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And what supports that the plague can be from the stinging of the
Jinn is its frequent occurrence in the fairest seasons, in the lands with
the healthiest air, and the purest water, because if it was due to the
corruption of the air, it would persist in the land; because the air
becomes corrupted at times, and healthy at others, and this [plague]
sometimes goes and comes unexpectedly, without any pattern or
experience, sometimes it comes year after year, and sometimes it
delays for years, and if it was so, it would affect both humans and
animals, and what is observed is that it affects many, but does not
affect those who are beside them, of similar temperament, and if it
was so, it would affect the entire body, but this is specific to a place
in the body, and does not go beyond it, and because the corruption
of the air would necessitate the change of bodily fluids, and the
increase of diseases, but this mostly kills without disease, thus
indicating that it is from the stinging of the jinn as confirmed in the
narrations that have come in this regard. Among them is the Hadith
of Sayyiduna Abt Misa, “The annihilation of my nation is by stabbing
and Ta4n, it was said: O Messenger of Allah, we know what stabbing
is, so what is the 7@ un? He said: 'The pricks of your enemies from the
Jinn, and in everything there is a testimony,” narrated by Imam
Ahmad.”

The truth is that the plague referred to in the Hadith, which is denied
entry to al-Madinah, originates from the stings of the Jinn, stirring the
blood in the body, causing death. Such plague has never entered al-
Madinah ever [Fath al-Bari].
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10. Al-Madinah is Defended by Almighty Allah
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Sayyiduna Sa’'d (Radiallihu ‘anhu) reported that Rasulullah % said,
“Whoever intends to harm the people of al-Madinah, Allah will destroy

them just as salt melts in water” [Sahih al-Bukhari].

Imam al-San‘ani (d.182 AH) writes that this warning includes anyone
and everyone intending to harm the residents of al-Madinah. Another
understanding of this narration is that it refers to major threats like Dajjal

[al-Tanwir].

Qadi ‘Iyad (d.544 AH) writes that it can refer to the Hereafter, where the
enemies will be punished by the fire. He also mentions that during the
lifetime of the Prophet %, the Muslims were shielded from their
adversaries, with their malicious plans dissolving as lead melts in fire
[Tkmal al-Mu‘lim].

The presence of Sayyiduna Rasulullah # in al-Madinah has afforded the
city divine protection against the greatest tribulations, including the
Fitnah of Dajjal. This protective grace, attributed to Rasilullah’s %
blessed presence, has continued through the centuries. Almighty Allah
has assumed responsibility for safeguarding al-Haramayn al-Sharifayn;

one harbours His House and the other, His beloved Messenger .
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11. The Prophetic Curse Against Those Who Oppress the Residents of
al-Madinah
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Sayyiduna ‘Ubadah b. al-Samit (Radiallahu ‘anhu) narrated that the
Prophet # said, “O Allah, whoever oppresses the people of al-Madinah
and terrorises them, terrorise him. The curse of Allah, the angels, and the
people altogether will be upon him. Allah will not accept his obligatory
or voluntary good deeds” [al-Mu’jam al-Awsat].

Imam al-Mundhir (d.656 AH) records the reliability of the chain of the
Hadith as Jayyid (good). Al-Qadi ‘Tyad (d.544 AH) writes that this refers to
a major sin, as a curse can only come as a result of a major wrongdoing

and crime.

In Tartib al-Madarik, al-Qadi ‘Iyad writes that Muhammad ibn Maslamah
said: "I heard Imam Malik say: T entered upon al-Mahdji, and he said:
"Advise me," so I said: "I advise you to fear Allah alone, and to be kind to
the people of the city of Allah's Messenger % and his neighbours, for it
has reached us that Allah's Messenger % said: “al-Madinah is my refuge,
from it is my mission, within it is my grave, and its inhabitants are my
neighbours. It is incumbent upon my ‘Ummah to preserve my
neighbours. Whoever preserves them for my sake, I will be an intercessor
or a witness for him on the Day of Resurrection. And whoever does not
preserve my testament regarding my neighbours, Allah will give him to

drink from the puss of the people of hellfire.”

In another report, Mus‘ab said: "When al-Mahdi arrived in al-Madinah,
Imam Malik and other notables from its people welcomed him miles

away. When al-Mahdi saw Imam Malik, he turned towards him,
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embraced him, greeted him, and walked with him. Then Imam Malik
turned to him and said: 'O Commander of the Faithful, you are now
entering al-Madinah, and you will pass by people to your right and left,
who are the descendants of the Muhgjirin and the ‘Ansar. Greet them,
for there are no people better on the face of the Earth than the people of
al-Madinah, and there is no place better than al-Madinah.' He asked: 'And
why do you say that, O Aba Abdillah?' Imam Malik replied: 'Because
today, there is no known grave of a prophet on the face of the Earth other
than the grave of Rasilullah #. And since the grave of Rasiilullah ¥ is
among them, their virtue over others should be recognised.' Al-Mahdi did
as he was instructed, which indicates the preference of being a neighbour

to the grave of Allah's Messenger #” [Subul a-Huda wa al-Rashad].
12. Entitlement to the Intercession of Rasiilullah £
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Sayyiduna Abti Hurayrah (Radiallahu ‘anhu) reported that the Prophet
said, “No one is patient with the rigors and hardship of al-Madinah but

that I will be an intercessor for some of them and a witness on behalf of
others” [Sahith Muslim].

This narration has been narrated by Sayyiduna Jabir, Sayyiduna Sa‘d b.
Abl Waqqas, Sayyiduna ‘Abdullah b. ‘Umar, Sayyiduna Abu Sa‘id,
Sayyiduna Abu Hurayrah, Sayyidah ‘Amsa bint. ‘Umays and others with
the same words, May Allah be pleased with them all. Perhaps one of the
secrets behind many Sahabah narrating this is the comfort and hope they
had in these blessed and beloved words of Rasiilullah £, which they often

remembered and hence, narrated to others.
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Mulla ‘Ali al-Qari (d.1014 AH) writes that this is either specific to the time
of Rasiilullah ¥ or generic to everyone [Mirgat al-Mafatih]. Shah Abd al-
Haqq al-Dihlaw1 (d.1o52 AH) comments that without a doubt, the
challenges in the era of the Prophet 3 were the most. The sacrifices that

the Sahabah gave for Allah, Rastalullah # and Islam are unparalleled.

Shah Waliullah (d.1176 AH) writes that the secret of this virtue is that the
development and populating of al-Madinah is an elevation of the signs
(Sha‘air) of Islam. Thus, this benefits Islam and faith (thereby being
entitled to special intercession). Further, being present in the places of
al-Madinah and being in the masjid naturally reminds a person of the era
of the Prophet %, and these benefits return to the person himself [Hujjat
Allah al-Balighah].

Imam al-Zurqani (d.122 AH) and others describe the word La'wa’ as
severe hunger. He adds that the Arabic word s in the above narration is
for Tagsim (separation), which also comes in the meaning ‘for some’.
Hence, for those that excelled, Rasiilullah ¥ will be a witness, and for
those that had shortcomings, Rasiilullah ¥ will be an intercessor. An
alternative opinion is that Rastlullah # will be a witness for those that
lived in his lifetime, and an intercessor for those that came after his
lifetime. Imam al-Zurqani writes that this intercession can be an
additional and specific intercession for the people of al-Madinah, or it
can refer to the generic and global intercession that Rastlullah % will do
on the Day of Judgement. If the latter is meant, then the reason for
mentioning this specifically for al-Madinah is to highlight the virtue,
fortune, and status of the people of al-Madinah. Another opinion is that
this refers to a specific intercession, and the intercession is to increase
the ranks, or easing the account for the people of al-Madinah, or by

honouring them on the Day of Resurrection with various honours; for
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being on pulpits or in the shade of the Throne, or by hastening them to

Paradise, or other specific honours [Sharh al-Zurgani ‘ala al-Mawahib].

Imam al-Zurqani goes onto say,

"Why wouldn't someone be willing to face challenges in al-Madinah
who loves and seeks the companionship of the Master ¥ of the
Heavens and the Earth, seeking to attain the abundant rewards and
significant bounties that Rasiilullah ¥ promised, as well as the
fulfilment of his pledge of intercession and testimony, and achieving

his ultimate purpose in life and death?"

And how severe can the hardship of al-Madinah and its trials be, and
until when will its hardship and trials continue? If you contemplate,
you will find in the other places severe hardship and austerity of life
similar to al-Madinah or even more so, and its people reside in it, and
among them may be those who are capable of moving but do not
move, and strong enough to travel but do not embark on a journey,
and prefer their homeland despite the possibility of moving and
having the ability to do so.

Despite some of the hardships of life there, Allah has granted a lot of
provisions and resources to some of the residents, even among our
companions who are not from its people, those who have settled
there and whose condition has improved there, and enjoyed its
comfort, unlike other lands. For if Allah grants a person such a favour
there, then patience is more fitting for the believer. For whoever
Allah enables to be patient in staying there, even if it is as
uncomfortable as sitting on hot coals, should swallow the bitterness
of its gulp, and endure a bit of its trials, as that will protect him from
the calamities of the world and its trials [Sharh al-Zurqani ‘ala al-
Mawahib].
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13. Virtue of one Salah in al-Masjid al-Nabaw1
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Sayyiduna Abi Hurayrah (Radiallahu ‘anhu) reported Rasiilullah * said,
“Salah in this masjid of mine is better than a thousand prayers in any

other masjid, except al-Masjid al-Haram” [Sahih Muslim]

Imam al-Suyuti (d.gn AH) writes that the reward mentioned here is
perhaps specific to the prayer place that existed in the time of Rastlullah
# and not any further expansions, whereas, in al-Masjid al-Haram, the
reward is not specific to the original and initial masjid, rather it is for the
entirety of al-Haram. This is also narrated by Imam al-Nawaw1 and
others. The increase in reward encompasses both obligatory and

voluntary prayers [Qut al-Mughtadhi].

Mulla ‘Ali al-Qar1 (d.1014 AH) narrates that the reward above is not
specific to the actual masjid in the time of Rastlullah 2 rather it
encompasses the entire masjid. The reason why Rasulullah # said ‘this’
was because all the masajid were ascribed to him. Further, Imam Malik
was specifically asked regarding this, and said it is not specific to the
initial prayer area. Further, he says that if this was not the case, then the
Rightly-Guided Caliphs would never have sought to extend the masjid in
the presence of the companions, however, they did, and nobody objected

[Mirgat al-Mafatih].

Since the Maliki scholars view al-Madinah as the most virtuous place on
the Earth, they interpreted this narration as meaning that Salah in al-
Masjid al-Nabaw1 is better than one thousand Salah in every masjid,
except al-Masjid al-Haram, where the one thousand does not apply, but
less [al-Masalik F1 Sharh Mutwatta’ Malik|.
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14. Al-Madinah Naturally Purifies Itself
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Sayyiduna Jabir (Radiallahu ‘anhu) narrated that a Bedouin came to the
Rasilullah % and gave the pledge of allegiance for embracing Islam. The
next day he came with a fever, and he said, “Cancel my pledge.” The
Prophet % refused three times and he said, “al-Madinah is like a furnace.

It expels its impurities and makes use of what is pure” [Sahth Muslim].

Imam al-Nawawi (d.676 AH) writes that the reason why Rasilullah £ did
not revoke his pledge is because it is not permitted to break the pledge
once you have embraced it. Then he says that this narration means that
those who are not sincere in their faith will naturally leave al-Madinah,
and only the sincere will remain in it [Sharh al-Nawawi]. Others write
that Rasilullah # did not want to assist the Bedouin in something that is
wrong, and therefore did not approve or accept the revocation [al-Bahr
al-Muhit al-Thajjaj].

Mulla ‘Ali al-Qari (d.1014 AH) writes that the Prophet ¥ likened al-
Madinah and what afflicts its inhabitants of hardship and trial to a
furnace and what is heated upon it in the fire, so that the impure is
separated from the pure. Thus, the impurity goes away, and the pure

remains in it, purer and more sincere than ever [Mirqat al-Mafatih].

Ibn al-Munayyir (d.683 AH) writes that although the apparent meaning
of the Hadith gives the indication that whoever exits al-Madinah has a
blemish, that is not the case, as many noble companions left al-Madinah.

The correct understanding of this narration is confined to those who
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leave al-Madinah due to disliking al-Madinah and not wanting to be
therein. Those who leave al-Madinah for permissible and virtuous
reasons like spreading Islam and knowledge are not ‘expelled’ from it. Ibn
‘Abd al-Barr (d.463 AH) writes that this narration also teaches us that

Rasilullah # would take Bay‘ah and allegiance on practicing Islam.

This Hadith shows that being able to stay in al-Madinah is an indication
of one’s goodness, and that Almighty Allah has chosen a person and
blessed them with the companionship of Rasiilullah ¥ [al-Bahr al-Muhit
al-Thajjaj].
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Chapter Four:
Visiting al-Madinah al-Munawwarah

Introduction

Al-Madinah al-Munawwarabh is like a magnet for the believers with such
strong attraction, that no matter where the believer is in the world, their
heart is pulled in that direction and yearns for an opportunity to be
present in al-Madinah. What makes al-Madinah al-Munawwarah so
special and what gives it that pull that it has? It is the presence of
Rasilullah £, Rasulullah # has a natural pull and magnetism about him,
that in his lifetime, the trees would miss him and cry, animals would
come to him, clouds would shelter him. He is the heart of al-Madinah,
and it his presence and existence that has fused and intertwined with al-
Madinah giving it a strong pull and attraction. Visiting al-Madinah is in
reality visiting Rastlullah #. People go to al-Madinah for an opportunity
to be in the noble presence of Rasiilullah %, and to be honoured to step

foot in his blessed masjid.

The Status of Visiting Rasulullah

Al-Qadi ‘Iyad (d.544 AH) writes that visiting the resting place of
Rasalullah £ is a Sunnah from the Sunnah of the believers, a matter that

has consensus, and a virtue that is highly desired and encouraged [al-
Shifa].
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Imam al-Shurunbulali (d.1069 AH) writes that visiting Rastilullah * is
from the best and most noble of actions, and from the greatest of
Mustahabb (recommended) practices, in fact, it is close to being from the
Wajibat [Maraqi al-Falah]. Ibn al-Mulaqqin (d.8o4 AH) writes that
visiting the blessed resting place of Rasiilullah ¥ is from the most

important acts of devotion [al-Tadhkirah].

Imam al-Nawawi (d.676 AH) writes, “Know that it is appropriate for
everyone who performs Hajj to head towards visiting the Messenger of
Allah 2, whether it is on their way or not, for visiting him 2 jg among the
most important acts of drawing near [to Allah], the most profitable of
endeavours, and the best of requests. So, when heading for the visit, one
should increase in sending prayers and peace upon him * on their way”
[al-‘Adhkar]. Imam al-Tahtawi (d.1231 AH) writes that one’s intention
should be to visit the blessed resting place of Rasulullah % [Hashiyah al-
Tahtawi].

Ibn ‘Allan (d.1057 AH) writes:

Imam Abu Dawud and others have narrated from Sayyiduna Abu
Hurayrah that the Prophet 3 said, “No one says Salam to me but that
Allah returns my soul to me so that I may respond to him.” Al-Hafiz
Ibn Hajar (d.852 AH) said that this is a sound narration, and it was
also narrated by Imam Ahmad (d.241 AH), Imam al-Bayhaqi (d.458
AH) and others. Imam Tagqiyy al-Din al-Subki (d.756 AH) writes in
Shifa' as-Sigam that a group of Imams relied on this Hadith for the
desirability of visiting his % grave. Using this as evidence is correct
and valid because when the visitor greets Rasilullah % the response
is given to him from close proximity, and this is a sought-after virtue.
I say, and the response to him is likewise personal and direct, even if
the visitor's only benefit from the visit was this reply and Salam, it

would be sufficient (for it to be among the most virtuous practices
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and the desirability of visiting Rasiilullah #). How can this not be so,
when it includes the greatest intercession and the multiplication of

prayers in that most sacred sanctuary [al-Futthat al-Rabbaniyyah].

Imam al-Qastallani (d.g23 AH) writes that visiting the blessed resting
station of Rasulullah # is from the greatest of deeds, an action that has
the most hope in being accepted, and the path to the highest stations and
ranks [al-Mawahib al-Ludunniyyah Bi al-Minah al-Muhammadiyyah].

Ibn Hajar (d.852 AH) writes that some narrate that Imam Malik disliked
a person to say that ‘they visited the grave’ of Rasilullah . However,
scholars have said that what he meant was that such a word was not
respectful, not that he was discouraging visiting Rastlullah %, In fact,
visiting Rastlullah % is from the best of deeds and the most noble of

devotions that take one close to The Majestic One [Fath al-Bari].

The author of Fath al-Muin writes that visiting Rasilullah % is a Sunnah
Mu’akkadah. Imam al-Dimyati (d.1310 AH) writes in his commentary on
Fath al-Mu in that visiting Sayyiduna Rasiilullah # is an emphasised right
on every Muslim. And the right becomes more emphasised as one gets
closer to al-Madinah. It becomes reprehensible that a person does not

visit when he has travelled from so far and is so close [I‘anat al-Talibin].

The Benefits of Visiting Rasulullah £

Al-Qadi ‘Iyad cites Ishaq b. Ibrahim saying that it is a long-standing
tradition for Hajj pilgrims to visit al-Madinah. They perform Salah in the
masjid of Rastlullah #, gain blessings (Tabarruk) from witnessing his
Rawdah, his pulpit, his blessed resting station. They get to experience and
benefit from the very places Rasiilullah # would sit, the places where his
# blessed hands would touch, and his noble feet walked upon. They get

to be in proximity to the pillar against which he # would lean, and where
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Sayyiduna Jibril (‘alayhi al-salam) would descend with revelation to him
[al-Shifa].

For a lover of Rastlullah %, there is some energy and spiritual openings
in being in contact and proximity to everything that he ¥ touched. The
heart experiences a joy that cannot be described in words, a power is felt
flowing through one’s inner being, and the attachment and yearning for
Rasulullah # only increases. The intensity of love culminates with a
strong desire to just have one glimpse of Rasulullah . It is as though the
lover wanders around al-Madinah, connecting with every inch that may
have touched the noble being of Rasulullah # and seeking proximity and
comfort in Rasilullah %, The desire to just see Rasulullah 3 is intense for

such lovers, and they are comforted by the following words:

“The people with the most intense love for me from my people will be
those that will come after me, they will wish to just get one glimpse of me

even if they had to sacrifice their family and wealth” [Sahth Muslim].

Ibn Hajar al-Haytami (d.g74 AH) writes that whoever contemplates on
the benefits of visiting Rastlullah ¥ will conclude that there are great
benefits in this whereby a sincere person can reach the highest goals and
objectives. From the greatest of blessings of visiting Rastulullah * is that
when a person greets him next to his grave, he ¥ literally hears it and he
replies without any intermediary. What more can you ask for! He then
goes onto write that Rasilullah # has the same senses and auditory
capacity that he had before passing away, and that his senses remain, just
that Almighty Allah has sufficed them from needing physical food and

nourishment [al-Jawhar al-Munazzam)].

Sayyiduna Abti Darda (Radiallahu ‘anhu) narrates that Rastlullah % said,
“Send a great deal of blessing upon me on Fridays, for it is witnessed by

the angels. No one sends blessing upon me but his blessing will be
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presented to me, until he finishes them.” A man said: “Even after death?”
He said: “Even after death, for Allah has forbidden the Earth to consume
the bodies of the prophets, so the Prophet of Allah is alive and receives

provision” [Sunan Ibn Majah].

A similar meaning is narrated by Abii Ya‘la that the prophets are alive in
their graves performing Salah. Imam al-Munawi (d.1031 AH) said that the
narration is sound. Imam al-Haythami (d.80o7 AH) said the narrators of

Abu Ya‘la are authentic.

Ibn Hajar al-Haytami (d.974 AH) mentions that we understand from the
narrations regarding the life of the Prophet *# in the grave that he has a
special form of existence and life in the grave. Imam al-Bayhaqi writes
that the meaning of returning the soul to the body of Rasiilullah % is that
immediately after burial his soul was returned to him so that he can
respond to whoever visits and greets him, and his soul has continuously
remained in his body since. The soul does not keep moving back and
forth whereby there is multiple soul movement and multiple life and
death. Some have said that in the life of the Hereafter, all this is plausible
and possible, even if it means multiple movements of his % soul. Imam
al-Subki writes that the return of the soul in the narration is figurative, in
that his soul is immersed in the divine presence and the companionship
of the highest assembly (al-Mala’ al-‘a’a) in the Heavens, and when
someone greets him %, his # attention turns towards this existence and
the person greeting him *. Others have said the returning of the soul is

metaphorical for happiness [al-Jawhar al-Munazzam].

Abu al-Baqa’ al-Makki al-Hanafl (d.854 AH) also writes that the life of
Rasillullah # in the grave is a proper life and complete form of life in the
truest sense, and that will remain until the Day of Judgement [al-Bahr al-

‘Amiq].

The Best City in The World |123



Visiting Rasulullah’s % Resting Station

Nafi‘ narrates that he observed Sayyiduna ‘Abdullah b. ‘Umar (Radiallahu
‘anhuma) more than a hundred times visiting the noble resting station of
Rastilullah # and offering Salam [al-Shifa]. Al-Qadi Tyad narrates how
Sayyiduna ‘Abdullah b. ‘Umar (Radiallahu ‘anhuma) would place his
hands where Rasiilullah # would sit on the pulpit and then wipe his face
with it.

In another narration, Nafi‘ describes how Sayyiduna ‘Abdullah b. ‘Umar
(Radiallahu ‘anhuma) would enter the masjid, and then go to the graves.
Sayyiduna Ibn ‘Umar would say, “Peace be upon you, O Messenger of
Allah. Peace be upon you, O Abu Bakr. Peace be upon you, O my father”
[Sunan al-Bayhaqi].

Ibn al-Qasim (d.191 AH) says that he has seen the people of al-Madinah,
when they would leave or enter al-Madinah al-Munawwarah, they would
come to the blessed resting station of Rasilullah ¥ and greet him with
Salam [al-Shifa].

Visiting al-Madinah al-Munawwarah is not something that a person
wakes up and decides, rather a person is called. Ibn Hajar al-Haytami
(d.974 AH) explains how he suddenly received the means, contrary to
expectation and in an extraordinary manner, to travel to al-Madinah. On
receiving the resources, he says that he felt that this is a sign of approval

and acceptance to visit al-Madinah [al-Jawhar al-Munazzam].

‘Umar b. ‘Abd al-Aziz (d.101 AH) would send a special postal message
which contained Salam and greetings to be read in front of the blessed

resting station of Rasiilullah £ [Ithaf al-Za'ir].

It is narrated that when Sayyiduna ‘Umar entered Jerusalem, Ka®b al-

Ahbar visited him and embraced Islam. Thereafter, Sayyiduna ‘Umar

124 |Mufti Faraz Adam



(Radiallahu ‘anhu) instructed him to come back with him to al-Madinah
al-Munawwarah and benefit from visiting the grave of the Prophet %
[Wafa’ al-Wafa’]. The occurrence of this has not been rigorously
authenticated nor established, but it is something that is narrated in the

books of scholars.

Ka'b al-Ahbar (Rahimahullah) said, “Every dawn, seventy thousand
angels descend and encircle the grave, flapping their wings and praying
upon the Prophet # until the evening when they ascend, and seventy
thousand angels descend to surround the grave, flapping their wings and
praying for the Prophet ¥—seventy thousand at night and seventy
thousand during the day. And when the Earth splits open for him, he will
emerge among seventy thousand angels who honour him # [Hilyat al-

‘Awliya’].

Abu al-Baqa’ al-Makki al-Hanafi (d.854 AH) writes that the blessed
resting station of Rastilullah % is continuously occupied with the blessed
presence of Rasiilullah % himself, the seventy thousand angels, and with
the pious believers continuously visiting and greeting Rastlullah # [al-
Bahr al-‘Amiq].

Etiquettes of visiting

Before travelling to al-Madinah al-Munawwarah

1. Reading and studying the Sirah

Before even travelling to al-Madinah al-Munawwarah, one needs
to understand and learn the sacrifices upon which al-Madinah al-
Munawwarah became the centre of Islam. This is done by reading
and learning the Sirah of Rasiilullah %, By reading the Sirah, not
only will the history of al-Madinah will be gained, but more
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importantly, an appreciation and awareness of Rastlullah # will

be achieved.

2. Read and contemplate on the Shama’il

One of the most powerful methods to increase the love of
Rasiilullah # in the hearts is to read and study the Shama’il. The
Shamd@'il captures the qualities and attributes of Rasiilullah . It
is impossible that someone reads the Shama'il properly and does
not fall in love with the attractive look of Rastlullah %, his
gentleness and good character, and his overall approach and

demeanour.

3. Practice on the Sunnah

To gain closeness to Rasiilullah # and Almighty Allah, practicing
the Sunnah is the among most effective way. Practicing the
Sunnah does not just mean doing physical actions like entering
the bathroom with the left foot and eating with the right hand, in
addition to these noble practices, the Sunnah includes all the
motions, emotions, and conduct of Rastlullah . We must act,
think, feel, do, plan, strategise, treat, work, have habits of, and

carry ourselves, and behave like Rasiilullah %,

4. Tawbah

Tawbah is something we should be doing daily and continuously.
Our weaknesses and shortcomings are always more. Tawbah is a
great way to gain closeness to Almighty Allah, as we pin our
hopes in His mercy over any action of ours. However, when
visiting Rasiilullah %, we should acknowledge and realise that we
are not even worthy of such an honour. Despite not being worthy,

we have nowhere else to go to but the al-Haramayn al-Sharifayn.
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We may not be worthy, but we present ourselves to Almighty
Allah in His House as we are, repentant and with humility.
Likewise, we visit Sayyiduna Rasulullah # 35 we are, in a state of
weakness and ashamed of our wrongdoings, knowing that he

loves us more than our own parents.

5. Salawat

Among the most important practices to engage in before even
travelling to al-Madinah al-Munawwarah is to increase one’s
recitation of Salawat. Salawat are messages and greetings to
Rasilullah #. This communication with Rasulullah £ builds an

attachment and bond.
On the way to al-Madinah al-Munawwarah

1. Intention

Intentions create focus and a vision. When doing any action, the
intention that one has forms their vision and expected outcomes.
Ibn al-Humam (d.861 AH) writes that when one is initially visiting
al-Madinah al-Munawwarah, his only intention should be to visit
Rasiilullah #, as that is honouring and respecting Rasiilullah .
Thereafter, if a person visits a second time, then he should intend
visiting Rasiilullah %, and the masjid [Fath al-Qadir].

Al-Fayruzabadi (d.817 AH) writes that one should intend to visit
Rasilullah ¥, and to gain blessings by being in physical proximity
to Rasilullah # and his blessed body [al-Maghanim al-Mutabah].

If one’s intention is to visit Rastlullah %, the strength, emotion,
and eagerness that will be experienced will only aid and
strengthen the bond with Rasiilullah %,
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2. Salawat

The recitation of Salawat must increase excessively, such that
with every step and with every breath one is reciting Salawat. A
lover imagines that the recitation of Salawat helps in measuring
the distance and closeness to Rasiilullah ¥, as the trip of the angel
that takes your Salawat to Rasilullah ¥ becomes shorter and
shorter. This thought of bridging the gap is extremely cherishing
and exhilarating.

3. Poetry and Anashid

To ignite the yearning and love for Rasiilullah 3, poetry, Qasa’id,
and Anashid can be very helpful. Poetry and articulations of love
can jolt the heart and replenish the soul. Therefore, listening to

poetry in praise of Rasiilullah 3 is worthwhile.

4. Charity

Giving Sadagah and charity is always recommended and
desirable. However, based on the following verse, Ibn Hajar al-
Makki (d.974 AH) states that it is a Sunnah to give Sadaqah, either

after entering al-Madinah or before entering the masjid:

“You who believe, when you come to speak privately with the
Messenger, offer something in charity before your conversation:
that is better for you and purer. If you do not have the means, God
is most forgiving and merciful. Have you feared to present before
your consultation charities? Then when you do not and Allah has
forgiven you, then [at least] establish prayer and give Zakat and
obey Allah and His Messenger. And Allah is Aware of what you do”
[Quran 58:12-13].
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The above was revealed to protect Rasilullah %, in that anyone
who wanted to have a private consultation or meeting with
Rasiilullah ¥ was required to give Sadagah. The hypocrites and
those intending to harm Rasiilullah % kept on requesting private
meetings with Rastlullah . His nature was such that he would
never say no. Thus, Almighty Allah mandated on those intending
to speak to Rasilullah % to give charity to the needy and poor
before going to speak with Rasiilullah . This would have been
very difficult for the hypocrites, and therefore, would discourage
them from unnecessarily causing inconvenience to Rasulullah £,
The exegetes mention that only Sayyiduna ‘Ali (Radiallahu
‘anhu) practiced on this particular verse, as the order was

abrogated shortly after.

Happiness
Shaykh Maulana Zakariyya Khandelwi (d.1402 AH) writes that

one should travel to al-Madinah al-Munawwarah with immense
happiness, enthusiasm and excitement. As al-Madinah al-
Munawwarah becomes nearer, the yearning should increase. As
the hour of meeting dawns true to a promise; the fire of longing

increases its intensity [Fadha'il al-Hajj].

A person going to visit Rasulullah # should genuinely be the
happiest person on the Earth. What can be better than going to
visit Rastlullah #7? He is the most beloved of creation and the
gateway to all goodness. He loves us more than anything. He

would make Du‘a’ for his ‘Ummah and continues to do so.

The Best City in The World |129



Upon entering al-Madinah al-Munawwarah

1. Increasing Salawat

Imam Ibn Hajar al-Haytami (d.974 AH) writes that the moment
the gaze falls upon the trees and buildings of al-Madinah, then

one should further increase in Salawat [al-Jawhar al-Munazzam]|.

2. Hastening to al-Madinah

Shaykh Maulana Zakariyya Khandelwi (d.1402 AH) writes that
one should hasten out of happiness to reach inside al-Madinah
upon seeing al-Madinah, just as Rasiilullah # would gallop faster

to enter al-Madinah out of love for al-Madinah.

3. Focus

Do not be distracted by what is happening in terms of renovation,
development, urban progression, and construction. One should
be focused on nothing else than Rasilullah . Your heart’s
compass and pivot should be Rasilullah ¥ in every moment
whilst in al-Madinah. One should know exactly where the
beloved is resting and where he is. That should be the only real
focus and awareness. Hence, when entering al-Madinah, the only
thing on the mind should be where is the noble resting station of
Rasillullah #7? That is where you want to be and what you want

to see.

Ibn Hajar al-Haytami (d.974 AH) writes that a person should be
mindful and conscious that the reason why al-Madinah has
virtue is because of Rasiilullah . Further, he says that a person
should be overfilled with reverence and admiration for
Rasilullah %, to such an extent that whilst in al-Madinah, they
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should behave and act as though they can see Sayyiduna
Rasalullah #; that is the way a person can increase in Khushi',
‘Ibadah, and reduce wrongdoing and disobedience. That will
enable one to increase in good character and virtue [al-Jawhar al-

Munazzam)].

4. Preparation

The moment one has checked into one’s hotel, they should
freshen up, have a shower, put on a fresh pair of clothes, apply
perfume, and then head straight to the masjid. One should not be
at rest until they have presented themselves in the blessed
presence of Rasulullah ¥ and conveyed their heartfelt love and
Salam to the best of creation. You are in his ¥ city and his guest,
and before anything, it is from gratefulness and good manners to

acknowledge the host and greet the host.
When entering al-Masjid al-Nabawt

1. Reverence for the masjid

One should be fully aware of the place that he is stepping into.
This is the place where hundreds of companions sat daily with
Rasiilullah £ It is in these walls where the beautiful and sweet
voice of Rasiilullah % echoed as he recited the Quran. It is in this
place that Sayyiduna Jibril (‘alayhi al-salam) descended with the

revelation of the Quran.

2. Maintain all the etiquettes of entering a masjid

Enter with the right food and recite the du‘a’ for entering the
masjid. It is best to enter from Bab Jibril, if possible. Thereafter,
one should perform Tahiyyat al-Masjid as long as the time is
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acceptable for this Salah. Thereafter, Shaykh Maulana Zakariyya
Khandelwi (d.1402 AH) writes that a person should make du‘a’to
Almighty Allah, thanking Allah for this immense blessing, asking
for acceptance, and asking Almighty Allah that He pleases

Rasalullah 2 with one’s visit.

When standing in front of Rasulullah &

Ibn Hajar al-Haytami (d.974 AH) writes that Rasulullah # is conscious
and alive, and that he is fully aware of who is visiting him . He further
writes that the experience, response, and engagement with Rasiilullah 3

depends on a person’s status, rank, and heart [al-Jawhar al-Munazzam]|.

Imam al-Sawi (d.1241 AH) writes the best approach in visiting Rastlullah
# is to be close to the noble grave as the Prophet # hears your speech
according to the usual manner. This necessitates that one be mindful of
both external and internal etiquette to achieve the desired success
[Hashiyah a-Sawi ‘ala Sharh al-Saghir].

Imam al-Qastallani (d.g23 AH) writes that the respect accorded to
Rasilullah % should be the same today as it would have been during his

lifetime, because he is indeed alive in his grave" [Sharh al-Mawahib].

When walking towards the noble resting station of Rasalullah %, one’s
mind and heart should be fully focused on Rasiilullah %, The eyes should
not be wandering around, nor should one be raising one’s voice, talking
to others, or using one’s phone. Sayyiduna Rastlullah % is present and
can see you. Only true love for Rasulullah # can guide one on how to act,
behave, and approach Sayyiduna Rasulullah . Hence, one’s actions and

behaviour are a reflection of the condition of the heart.

It is normal that one’s heart would be racing and beating fast, being fused

with excitement from one angle, but then overwhelmed with the awe of
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Rasalullah #. One is about to stand in front of the greatest creation ever,

and the most beloved to Almighty Allah.

The lips should naturally be flowing with Salat and Salam, whilst the
mind should be conscious that Rasiilullah 3 is a few metres away and
watching. The heart should be captivated in reminiscing the beauty of
Rasulullah #, his status, his favours, and his love. The soul should be
seeking a union with the beloved. His nature is so humble and loving, and

he is so welcoming. He loves the believers and his followers.

Upon approaching Rasiilullah %, stand in front of his blessed and noble
face. According to the majority of scholars, one should stand in front of
the noble face of Rasiilullah *. One’s eyes should be lowered out of
respect. Ibn Hajar writes it is better to remain standing here, instead of
sitting. One should not be worried or concerned with who is standing
nearby, who is walking, or any of the decoration in the masjid. The only
concern and only thought in the mind should be that ‘I am in front of
Sayyidund Rasiilullah # and he can see me and hear me’. Al-Qadi Husayn
al-Makki (d.1366 AH) writes that one should be fully aware and conscious
that Rastlullah % is aware of his presence, and it is as though he ¥ is

sitting right in front of you [Irshad al-Sari].

One should then greet Rasulullah % praise him, thank him, and request
him to make du‘a’ and intercede. It is better not to read off a book at this
instance, instead one should memorise a few expressions of greetings and
love, whilst understanding the translation, and present those words and
greetings in the blessed presence of Rastlullah #. The conversation with
Rasillullah # at this moment is real and live, it is happening face-to-face.
The focus should only be on him #. After greeting and conveying one’s
love to Rasalullah #, one should also greet his two noble and beloved
companions resting besides him, Sayyiduna Abu Bakr (Radiallahu ‘anhu)

and Sayyiduna ‘Umar (Radiallahu ‘anhu). Their favours are immense
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upon us, and we can never fulfil their rights as we ought to. They are our

masters, our leaders, and our tradition.

Ibn Hajar al-Haytami (d.9g74 AH) explains that ‘Ulama differed on
whether it is better to remain in the presence of Rasilullah  for a long
time, or to remain for a short time. However, the majority, including the
likes of Imam al-Nawawi and others have stated that it is better to stand
for more time. Ibn Hajar concludes that one should remain for as long as
one’s heart is focused and engaged with Rasulullah £, and the moment
one loses focus or his attention and awareness decreases, he should take

leave and exit [al-Jawhar al-Munazzam)].

1. Respect for al-Madinah

Ibn Hajar al-Haytami (d.974 AH) writes that as much as possible,
one should not elevate himself above the sacred masjid out of
respect for the masjid and Rasiilullah . Of course, many a time
hotel rooms are in higher floors, and this is beyond one’s control.
However, one should maintain the reverence in the heart at all

times.

Imam Malik Rahimahullah, in his profound devotion,
exemplified this respect by choosing to walk rather than ride an
animal within the confines of al-Madinah al-Munawwarah. His
actions were motivated by a desire not to allow an animal's
hooves to touch the ground that was blessed by Rasiilullah %. In
walking, he sought to connect directly with Rasilullah %, tracing
every footprint and motion of Rasilullah #. He would say, “I am
extremely shy from Almighty Allah that I ride an animal on the
very Earth in which Rasalullah # is resting” [al-Bahr al-‘Amiq].
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Avoid littering al-Madinah, rather one should try their utmost to
clean the blessed city. Honour the nature and landscape, do not

harm any creature in al-Madinah.

Imam Abiui al-Baqa’ al-Makki al-Hanafi (d.854 AH) writes that
whilst in al-Madinah, one should contemplate that perhaps the
very step they have taken is the precise place where the blessed
feet and step of Rasulullah # coincides [al-Bahr al-‘Amiq]. Every

step should be with admiration and composure.

Honour the people of Madinah

The inhabitants of al-Madinah hold a special place within the
Islamic tradition, distinguished by their unique virtues as
highlighted in numerous Prophetic narrations. The enduring
connection of the people of al-Madinah to their illustrious city
and to Rasilullah # affords them a distinct honour and respect
within the Muslim ‘Ummah. In recognising their special status, it
becomes incumbent upon visitors and fellow Muslims to extend
to them due respect, support, and kindness. One should honour
them, support them, ask them for dua’, and be charitable

towards them.

Visit the places where Rastlullah £ visited

‘Abdullah, the servant of Sayyidah Asma bint Abu Bakr
(Radiallahu ‘anhuma), said that he used to hear Sayyidah Asma’,
whenever she passed by al-Hajun, saying, “Salallihu ‘ala
Muhammad’. She would then recollect how they dismounted
here with Rasiilullah £, and at the time how they were traveling
with light luggage; with a few riding animals and little food
rations [Sahih al-Bukhari].
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Nafi‘ reported that Sayyiduna b. ‘Umar (Radiallahu ‘anhuma)
would come to a tree between Makkah and al-Madinah, and he
would take a nap under it. He would tell the people that
Rasilullah % had rested in this place [Musnad al-Bazzar].

Mujahid reported that he was with Sayyiduna ‘Abdullah b. ‘Umar
(Radiallahu ‘anhuma) on a journey. He says, “We passed by a
place, and he kept to the side away from it. He was asked, “Why
did you do that?” He replied, “I saw the Messenger of Allah ¥ do
that, so I did that” [Musnad Ahmad].

Sayyiduna ‘Abdullah b. ‘Umar (Radiallahu ‘anhuma) would trace
the footsteps of the Prophet # and would perform prayer in every
place that the Prophet ¥ performed prayer [Siyar ‘Alam al-
Nubala].

The Sahdabah (Radiallahu ‘anhum) would seek to be in the very
places where Rasiilullah # once was. This is a matter of true love;
being in the same space, albeit in a different time, gives some
togetherness with the beloved, it refreshes the memories, the
love is nourished, and the good old times come to life again for a

moment.

While in al-Madinah, we should also make it a point to visit all
the places that Rasiilullah # frequented. Take a moment to stop
and breathe in the air of these sites, reflecting on the times
Rasilullah ¥ stood where you now stand. Let your heart embrace
these moments. Gaze at the trees, feeling a touch of envy for the
shade they provided Rasilullah %, and regard the ground,

appreciating its fortune for having hosted the presence of
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Rasilullah #. Allow yourself a moment of closeness with

Rasilullah %8, One should visit the following places:

a. Al-Baqi: Al-Baqi‘ is home to around ten thousand
Sahabah. Rasilullah £ often visited the residents of al-
Baqi‘. One should make du‘a’ to Almighty Allah that He

grants a burial in this blessed residence.

b. Masjid al-Quba’: This holds the distinction of being the
first masjid established in al-Madinah al-Munawwarah.
Sayyiduna ‘Abdullah b. ‘Umar (Radiallihu ‘anhuma)
reports that Rasilullah ¥ regularly visited Masjid al-
Quba’ every Saturday, either on foot or by mount [Sahih
al-Bukhari]. Rastlullah # stated, “Anyone who visits this
masjid, Masjid al-Quba’, and offers prayer there will
receive a reward similar to performing an ‘Umrah”

[Sunan al-Nasa’1].

c¢. The Shuhada of ‘Uhud and the mountain of ‘Uhud: Mulla
‘Ali al-Qari (d.1o14 AH) writes that one should visit the
Shuhada’ of ‘Uhud and the mountain of ‘Uhud. The

mountain has its own virtues, and loves the believers.

d. Imam al-Nawawi (d.676 AH) mentions about thirty
significant places worth visiting. Additionally, there are
seven notable wells used by Rastlullah # to perform
Wudi’ and Ghusl. Imam al-Ghazali (d.505 AH)
specifically recommends visiting the well of ‘Aris, near
Masjid al-Quba’, where the blessed saliva of Rasiilullah %

mingled with the well’s water.
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4. Salawat

Not a moment should pass whilst in al-Madinah al-Munawwarah
without the lips reciting Salawat upon Rasiilullah %, A person
should easily be able to recite thirty, forty thousand Salawat a day
whilst in al-Madinah.

Entire books have been written on the virtues of reciting Salawat,
with hundreds of benefits mentioned of such a simple and
enjoyable practice. There are innumerable virtues, blessings and
benefits for this life and the Hereafter in Salawat. Some virtues

include:

“The closest of people to me on the Day of Resurrection will be

those who sent the most blessings upon me” [Sunan al-Tirmidhi].

When the companion Sayyiduna Ubayy b. Kab (Radiallahu
‘anhu) asked Rasulullah % what would happen if he dedicated all
of his supplication time towards Salawat, Rastlullah % replied,
“In that case, all your needs will be satisfied, and your sins will be
forgiven” [Musnad Ahmad].

In another narration, Rasalullah # said, “Whoever sends one
Salat upon me, Allah will send ten Salat upon him” [Sahih
Muslim].

Reciting Salawat is actually a deep spiritual conversation and
dialogue with Rastlullah % through the intermediary of the
angels designated to convey Salawat and Salam to Rasulullah 2.
‘Abdullah b. Masd (Radiallahu ‘anhu) reported that the
Messenger of Allah % said, “Allah has designated angels which
travel around the Earth, they convey the Salam of my ‘Ummah to

me” [Sunan al-Nasa’].
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5.

Sayyiduna Rastlullah ¥ actually replies to your Salam. Abii
Hurayrah (Radiallahu ‘anhu) narrated that the Messenger of
Allah # said, “There is no one who sends Salam upon me, but
Allah restore to me my soul so that I may reply to the Salam”
[Sunan Abu Dawud].

If a person was to recite just ten thousand Salawat daily and
punctually, then the beauty of reciting Salawat is that the name
of Allah is mentioned therein too, and as such, ten thousand
Salawat is ten thousand remembrances of the beautiful name of
Allah. Ten thousand Salawat also means ten thousand replies
from Rastlullah # in a day! To add to all of that, if angels are
coming and taking your Salawat to Rasilullah %, then you will
have ten thousand visits from these angels daily. And finally,
something more extraordinary, with ten thousand Salawat, you
will be showered with one hundred thousand blessings from
Almighty Allah daily.

Frequenting Salam

Shaykh Maulana Zakariyya al-Khandelwi (d.1402 AH) writes that
whenever one passes the blessed resting station of Rastlullah %,
they should convey Salam. Some scholars have said that should
one pass the masjid from the outside, even then they should
convey Salam. Shaykh then writes that once a man was blessed
with a dream of Rasiilullah %, wherein he told the man to convey
to the noble companion Abit Hazim (Radiallahu ‘anhu), that why
does he not stop to say Salam when he passes the resting place of
Rasiilullah 3#? Thereafter, Abi Hazim would pause every time he
passed by the blessed resting place of Rastlullah %, even from
outside the masjid [Fadha'il Hajj].
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According to the majority of the scholars, it is desirable to convey
Salam frequently to Rasilullah *. Imam al-Nawawi (d.676 AH)
writes that it is Mustahabb (desirable) to frequent the blessed
resting station of Rasiilullah ¥ [al-Adhkar]. Imam Ibn Hajar al-
Haytami writes that the view according to the three Madhahib,
namely the Hanafi, Shafi1 and Hanbali Madhhab, is that
frequently visiting Rasiilullah % is desirable. He narrates that
according to Imam Malik, there is dislike for the people of al-
Madinah to this as it can reduce the etiquette and appropriate
manners for people who always have access. This ruling was
based on the Figh principle of Sadd al-dhara’ (blocking the

means) [al-Jahwar al-Munazzam)].

6. Spend as much as time in the masjid near Rastlullah

Shaykh Maulana Zakariyya al-Khandelwi (d.1402 AH) writes that
whenever one is in the masjid, his eyes and heart should be
focused on the blessed chamber. He says that there is a reward in
this. If a person is outside the masjid, then his eyes and heart
should be towards the green dome [Fada’il Hajj]. Shaykh
Muhammad Husayn Shah (d.1346 AH) wrote the above in
Ghunyat al-Nasik.

An effort should be made to be as close to Rasilullah ¥ as
possible. One should be fully aware that Rastlullah % is present
in his blessed chamber, and that this place is full of the Rahmah
and blessings of Almighty Allah. The spiritual light and power in
this place are immense. This is the place of miracles, the place
where all the greatest friends of Allah in this ‘Ummah have come

and continuously come. This is the place where a person can
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reach the loftiest heights and closeness to Almighty Allah with
the smallest of efforts.
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Chapter Five:
Dying in al-Madinah al-Munawwarah

Introduction

e

The ultimate wish for every lover of Rasulullah %, and in fact every
Muslim, is to pass away whilst in al-Madinah al-Munawwarah. There is
an unexplainable longing that burns deep within the heart of wanting to
leave this world whilst inhaling the sweet air of al-Madinah. In addition
to the rewards of being from the residents of al-Baqi‘, there is a natural
pull and yearning to want to depart this world and be given a residence

in al-Baq’, close to Rasiilullah %,
Benefits of Dying in al-Madinah al-Munawwarah

1. Du‘@’ from Rasilullah %
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Sayyidah ‘Aishah (Radiallahu ‘anha) reported that whenever it was her
turn for Rasilullah ¥ to spend the night with her, he would go out
towards the end of the night to al-Baqi‘ and say: “Peace be upon you,
abode of a people who are believers! What you were promised will come

to pass tomorrow at a fixed time; and Allah willing we shall join you. Oh
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Allah, grant forgiveness to the inhabitants of Baqi‘ al-Gharqad!” [Sahth
Muslim].

The Prophet £ would often rise in the last part of the night, and slip out
in the darkness, leaving his wife and home, to go visit the people of al-
Bagi‘ and make supplication specifically for them. There is hope that the
future residents of al-Baqi‘ will also benefit from this generic prayer for

the residents of al-Baqr".

2. Encouragement to pass away in al-Madinah
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Sayyiduna ‘Abdullah b. ‘Umar (Radiallahu ‘anhumd) narrates that
Sayyiduna Rasulullah *# said, “Whosoever is able to pass away in al-
Madinah, then let him pass away there, for indeed, I will intercede for the

one who passes away there” [Sunan al-Tirmidhi].

Imam al-Baydaw1 (d.685 AH) writes that this encourages us to remain in
al-Madinah until death comes [Tuhfat al-‘Abrar].

3. The intercession of Rasiilullah ¥
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Sayyiduna ‘Abdullah b. ‘Umar (Radiallahu ‘anhumd) narrates that
Sayyiduna Rastlullah *# said, “Whosoever is able to pass away in al-

Madinah, then let him pass away there, for indeed, I will intercede for the

one who passes away there” [Sunan al-Tirmidhi].
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Imam al-San‘ani (d.1182 AH) explains that the intercession offered for the
residents of al-Baq1‘ is an extra and special intercession due to the merit
of being Rasiilullah’s # neighbour. He further notes that this provides a
glad tiding of everyone who passes away in al-Madinah of dying with
‘Iman, as intercession can only be for the believers [al-Tanwir Sharh al-

Jami al-Saghir].
4. Being raised with Rasiilullah % on the Day of Judgement
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Sayyiduna ‘Abdullah b. ‘Umar (Radiallahu ‘anhuma) narrates that
Sayyidund Rastlullah % said, “I am the first for whom the Earth will burst
open [on the Day of Judgement], then Aba Bakr, and then ‘Umar. I shall
then come to those who are buried in al-Baqi‘ and they will be gathered
along with me. After that I shall wait for the people of Makkah so as to be
gathered among the inhabitants of the two sacred cities” [Sunan al-
Tirmidhi].

Imam al-San‘ani (d.1182 AH) writes that this narration underscores the
rank and virtue of Shaykhayn, Sayyiduna Abu Bakr and Sayyiduna ‘Umar
(Radiallahu ‘anhuma) [al-Tanwir|. Mulla ‘Ali al-Qari (d.1014 AH) writes
that Abu Bakr (Radiallahu ‘anhit) will be the second person to be
resurrected, either from this ‘Ummah, or from all the friends of Allah
[Mirqat al-Mafatih]. Imam al-Munawi (d.io31 AH) writes that the
apparent cannot be taken from this narration as the resurrection of
Rastlullah # will be with the prophets. Thereafter, he states that since
this will happen in a very short time and that they will be near to one

another, Sayyiduna Abu Bakr has been mentioned as being next.
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Shah ‘Abd al-Haqq al-Dihlaw1 (d.1052 AH) writes that one possible
meaning is that the believers that are resurrected from Makkah will meet
with Sayyiduna Rasiilullah 3 and the people of al-Madinah at a location
in between al-Haramayn [Lama‘at al-Tanqth]. Mulla ‘Ali al-Qar1 states
that after they all unite, the believers of al-Haramayn will then head
towards al-Sham, which is the Land of Resurrection. It is in this place that
the believers with Rastlullah # will unite with the rest of the nations
[Mirqat al-Mafatih].

5. Faces shining like the full moon
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Sayyidund Rastlullah # said, “You shall see that seventy thousand people
will be resurrected from al-Baqr, their faces [shining] like the full moon.

They will enter Paradise without any reckoning” [al-Tabarani].

Ibn Hajar al-‘Asqalani (d.852 AH) mentions this narration as evidence
while commenting on similar but stronger narrations that mention the
seventy thousand without indicating where they will come from, and he
states that, “the seventy thousand are from those who will be assembled
from the graveyard of al-Baqi‘ in al-Madinah, and that is another special

distinction [Fath al-Bari].

Notable Residents of al-Baqi*

Every resident of al-Baqi‘ is distinguished and commendable, having
been chosen by Almighty Allah. They are neighbours of Rasilullah .
Among them, certain luminaries stand out, having been specifically
noted and highlighted, such as:
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The children of Rastlullah :
o Sayyidah Fatimah (Radiallahu ‘anha)
o Sayyidah Umm Kulthum (Radiallahu ‘anha)
e Sayyidah Ruqayyah (Radiallahu ‘anha)
e Sayyidah Zaynab (Radiallahu ‘anha)
o Sayyiduna Ibrahim (Radiallahu ‘anhu)

The mothers of the believers and the dear wives of Rasalullah £:

Besides Sayyidah Khadijah (Radiallahu ‘anha) and Sayyidah Maymunah
(Radiallahu ‘anha), all of the mothers of the believers are buried here,

such as:
e Sayyidah ‘Nishah (Radiallahu ‘anha)
e Sayyidah Sawdah (Radialldhu ‘anha)
e Sayyidah Hafsah (Radiallahu ‘anha)
o Sayyidah Zaynab bint Khuzaymah (Radiallahu ‘anha)
e Sayyidah Umm Salamah (Radiallahu ‘anha)
e Sayyidah Juwayriyyah (Radialldhu ‘anha)
e Sayyidah Umm Habibah (Radiallahu ‘anha)
o Sayyidah Safiyyah (Radiallahu ‘anha)
e Sayyidah Zaynab (Radiallahu ‘anha)

The relatives and progeny of Rastlullah ¥ that are buried here include:
o Sayyiduna al-‘Abbas b. ‘Abd al-Muttalib (Radiallahu ‘anhu)
e Sayyiduna ‘Aqil b. Abi Talib (Radiallahu ‘anhu)
o Sayyiduna ‘Abdullah b. Ja‘far (Radiallahu ‘anhuma)
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Sayyiduna Abu Sufyan b. al-Harith b. ‘Abd al-Muttalib
(Radiallahu ‘anhu)

Sayyiduna al-Hasan b. ‘Ali b. Abi Talib (Radiallahu ‘anhuma)

Sayyiduna ‘Ali b. Husayn Zayn al-‘Abidin b. al-Husayn
(Radiallahu ‘anhum)

Sayyiduna Muhammad al-Baqir b. Zayn al-‘Abidin (Radiallahu

‘anhum)

Sayyiduna Ja‘far al-Sadiq, the son of Muhammad al-Bagir
(Radiallahu ‘anhuma)

Sayyidah Safiyyah bint ‘Abd al-Muttalib (Radialldhu ‘anha)
Sayyidah ‘Atikah bint ‘Abd al-Muttalib (Radiallahu ‘anha)

In this vicinity, there are a number of companions, including:

Sayyidah Halimah al-Sa‘diyyah (Radiallahu ‘anha)
Sayyiduna ‘Uthman b. ‘Affan (Radiallahu ‘anhu)
Sayyiduna ‘Uthman b. Maz'tun (Radiallahu ‘anhu)
Sayyiduna ‘Abd al-Rahman b. ‘Awf (Radiallahu ‘anhu)
Sayyiduna Sa‘d b. Abi Waqqas (Radiallahu ‘anhu)
Sayyiduna As‘ad b. Zurarah (Radiallahu ‘anhu)
Sayyiduna Khunays b. Hudhafah (Radiallahu ‘anhu)
Sayyiduna Sa‘d b. Mu‘adh (Radiallahu ‘anhu)
Sayyiduna Abu Sa‘id al-Khudri (Radiallahu ‘anhu)
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Steps in becoming a resident of al-Baq1‘

1. Du@

The most important element in all of this is Du‘a’. Only Almighty Allah
can do and only He ordains where a person passes away. Almighty Allah

instructs us:
“Your Lord says, ‘Call on Me and I will answer you” [Quran 40:60].

Rastlullah # informed us, “When one of you asks from his Lord, let him
ask for even more. Verily, he is asking from his Lord Almighty” [Sahih Ibn
Hibban].

In another narration, he * told us, “There is no Muslim who calls upon
Allah, without sin or cutting family ties, but that Allah will give him one
of three answers: He will quickly fulfil his supplication, He will store it for
him in the Hereafter, or He will divert an evil from him similar to it.” They
said, “In that case we will ask for more.” The Prophet * said, “Allah has

even more” [Musnad Ahmad].

Imam Ibn °Ata ‘illah al-Iskandari (d.7o9 AH) writes that whenever Allah

releases your tongue to ask, know that He wills to give you [al-Hikam)].

Sayyiduna ‘Umar (Radiallahu ‘anhu) would ask Almighty Allah
specifically to die in al-Madinah al-Munawwarah. He would say, “Oh
Allah, make me a martyr in your path, and grant me death in the city of
Your Messenger” [Sahih al-Bukhari]. Shah ‘Abd al-Haqq al-Dihlawi
(d1o52 AH) narrates the above du‘a’ of Sayyiduna ‘Umar (Radiallahu
‘anhu) and thereafter writes, “I also make this du‘a’ with hope of
acceptance, O Allah, grant me Shahddah in your path, and make my

ending in the city of your Messenger” [Lama‘at al-Tanqih].
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In following our predecessors, I pause here, and I also make du@’ to
Almighty Allah, having full belief in His power, O my Allah, grant me
Shahdadah in your path, and grant me death in the city of Your Messenger.

‘Amin.

One should make the above du ‘@’ every day, and whenever one pauses to
make du‘a’, one should ask Allah for an ending of Shahadah in al-

Madinah al-Munawwarah.

2. Deep love and attachment with Rasiilullah %

The desire to be in al-Madinah and to pass away in al-Madinah al-
Munawwarah stems from somewhere, and that is a deep love and
attachment with Rasiilullah . When you love someone deeply, you
remember them continuously. Their thought brings happiness to the
heart. Their memories make one young again, anything that belonged to
them becomes ‘them’ in their absence. There is a deep satisfaction in just
connecting with anything that once connected with the beloved. It is the
deep and profound love that a person has for Rasilullah # which
beckons them towards al-Madinah al-Munawwarah. Al-Madinah
became the city that it is because of Rastlullah . He * is the light of al-
Madinah, he is the host in al-Madinah, he is the pivot of al-Madinah; al-

Madinah revolves around him, his beauty, his excellence, and his being.

The focus should be on building this attachment and bond with
Rasillullah %, which will accelerate one to highest levels of Almighty
Allah’s Wilayah Khassah (special friendship). This bond is gained by
practicing the following four, on what I call ‘the four S’s for success’, with

consistency:

o Sunnah: Emulate every Sunnah of Rasiilullah ¥, encompassing
every motion, every emotion, every action, feeling, and aspect of

conduct. We should mirror Rasalullah # in our thoughts,
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emotions, actions, planning, strategy, work habits, behaviour,

and overall demeanour.

o Shama’il: Engage with and reflect on the Shama’il of Rastlullah
%, Implement the practices derived from the Shama’il in your
daily life and meditate on the exceptional qualities and beauty of
Rasilullah % daily.

e Salawat: Continuously recite Salawat, aiming to keep your
tongue engaged with Salawat in the tens of thousands of times

each day.

e Sirah: Delve into the study of the Sirah and utilise it as a
framework for personal life, strategic planning, and community
development. The Sirah serves not merely as a historical
narrative but as a blueprint for personal growth and societal

enhancement.

3. An obsession to pass away in al-Madinah

One must be obsessed about passing away in al-Madinah. That has to be
one’s ultimate vision of life. When something is your ultimate vision and
goal of life, you will plan for it meticulously and ensure that your life is
focused and channelled towards achieving this vision. The exit of this life
is the entry to the next. If one exits this life in al-Madinah al-
Munawwarah, then surely such a person is a recipient of the du‘a’ that
Rastlullah # made for the residents of al-Baqi‘ and will be among those

raised with Rasilullah ¥ on the Day of Judgement.

Sayyiduna Rastlullah % also expressed his longing and wish to pass away
in al-Madinah al-Munawwarah. He declared, "There is no place on Earth

I would rather have my grave than in al-Madinah." He underscored the
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importance of this sentiment by repeating the statement three times [al-

Muwatta’].

4. Savings and long-term investments

It's wise to prepare financially for living and passing away in al-Madinah
al-Munawwarah. Planning should include living respectably without
being dependent on others. Investments and savings should be directed

towards facilitating a settlement in al-Madinah al-Munawwarah.

5. Frequently visit al-Haramayn al-Sharifayn

For those that have the means and no obstacles blocking them, visits to
al-Madinah al-Munawwarah should take precedence over other holiday

destinations. Al-Madinah offers everything one could need and more.

6. Investing in al-Madinah al-Munawwarah

Sahl b. Sa‘d (Radiallahu ‘anhu) narrates that Rasiilullah ¥ said, “Whoever
has an asset in al-Madinah should hold onto it. Whoever does not have
any assets in al-Madinah should seek to gain an asset in al-Madinah.
Verily, a time will come where those who will not have any assets will be

like those leaving al-Madinah, heading elsewhere” [al-Mu‘jam al-Kabir].

The above narration’s authenticity is debatable. Imam al-Haythami
records the above narration and does not critique the narrators. Further,
he adds that Ibn Abi Hatim has enumerated the narrators in this chain
and did not mention any critique (/ark) regarding them [Majma’ al-
Zaw@d'id]. In a similar narration reported by Ibn Abi Hathmabh, it has the

words ‘even if it is just a tree’.

Sayyiduna ‘Umar (Radiallahu ‘anhu) said, “O People of al-Madinah, do
not have assets in Makkah, rather have your assets in al-Madinah, for

verily, a person’s heart is where their assets are” [al-Musannaf ‘Abd al-
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Razzaq]. In another variant, the above was addressed specifically to the
Muhdjirin.

These reports serve as a motivation for us to invest in assets within al-
Madinah. By having our assets in al-Madinah al-Munawwarah, we not
only ensure our financial ties to the blessed city but also bind our hearts

and minds to it, adding another layer to the strategy to pass away in al-
Madinah.

7. Relocating to al-Madinah al-Munawwarah

Mulla ‘Al1 al-Qar1 (d.1014 AH) suggests that it is advisable for the elderly
or for those who have realised through Kashf (spiritual revealment) that
their time of departing this world is near, to head to al-Madinah and
reside therein until death comes [Mirqat al-Mafatth].

‘Allamah Tibi (d.743 AH) notes that while individuals cannot choose
where they will pass away, as this is determined by Almighty Allah alone,
Rasillullah ¥ has encouraged residing in al-Madinah without leaving,

which may become a means to passing away there [‘Uqud al-Zabarjad].

sl

Imam al-Zabidi (d.1205 AH) explains that Rasilullah # advocated for
settling in al-Madinah until one's death as suggested by his statement,
"whoever of you is able to pass away in al-Madinah." This narration
implies not just passing away there but taking proactive steps to make it
possible. He supports this with the verse, "And do not die except that you
are Muslims," which emphasises living one's entire life as a Muslim,
rather than accepting Islam only at life's end, as the timing of death is

uncertain [Ithaf al-Sadah al-Muttaqin].

‘Allamah Anwar Shah Kashmir (d.1353 AH) notes from his extensive
reading and research that many Sahabah, who had initially dispersed

across various lands, returned to al-Madinah as they aged and were
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nearing the end of their lives, ultimately passing away there [Fayd al-
Bari].

O Allah, grant me proximity and closeness to Sayyiduna Rastlullah 3 in
this world and the Hereafter,

O Allah, grant me Shahdadah in your path,

O Allah, grant me a noble departure from this world whilst in al-Masjid

al-Nabawi with ‘Iman,
O Allah, grant me permanent residence in al-Baqi".

All praise belongs to Almighty Allah. Peace, salutation, and love to the

best of creation, our beloved, our guide Sayyiduna Rasulullah .
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I SYNOPSIS:

There is no place or city like al-Madinah al-Munawwarah; no matter how advanced, how upmarket, or how
luxurious some destinations feel, al-Madinah is al-Madinah. This book is a spiritual exploration and brief
expression of the history, the several names, the virtues, the etiquettes of visiting, and the rewards of
passing away in al-Madinah al-Munawwarah.

Shaykh Abdur Raheem Limbada (Hafizahullah) writes, “The moment Rasalullah £ stepped foot in this
city, everything changed; Yathrib, and everything associated with Yathrib disappeared; al-Madinah was
born. The world in between the mountains of al-Madinah al-Munawwarah completely transformed.”

Shaykh Anwar Narma (Hafizahullah) writes, “The book we have before us is an extraordinary rendition of
love that the author has manifested in the form of his words in praise and ode of the greatest of all cities,
Al-Madinah al-Munawwarah.”

Shaykh Imran Ibn Adam (Hafizahullah) writes, “The book has been written with love and spirituality. May
Allah make my beloved brother Shaykh Faraz (may Allah preserve him) prosper in his talents and give him
the ability to keep on writing. Amin.”

Shaykh Yusuf Lorgat (Hafizahullah) writes, “Every writer has a passion to write about al-Madinah, and
every writer has their own unique style and relationship with al-Madinah al-Munawwarah. The reality
behind all of this is that this city is none other than the city of the beloved of Allah #&:.”

Ustadh Khalid Patel (Hafizahullah) writes, “May Allah accept this work and make it a means of bringing the
true love of Rasulullah . Upon reading, when a person closes their eyes, they will think of and see
al-Madinah al-Munawwarah, and as a result, they will, in reality, think of Rasulullah &&.”
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