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IS IT PROHIBITED TO USE A KNIFE?

I have heard that there is a hadith in Sunan Abi Dawiid that prohibits the use of a knife to cut
meat whilst eating. Please can you explain if it is permissible to use a knife to cut meat and

the meaning of this hadith.
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(1) PERMISSIBILTY OF USING A KNIFE TO CUT COOKED MEAT

The use of a knife to cut cooked meat and food products is permissible as illustrated by the

following narrations:

(1) ‘Amr ibn Umayyah . (d. before 60/680) narrates that that he saw the Prophet
cutting from a shoulder piece of a goat in his hand. Then he was called for the prayer
so he put down the shoulder piece and the knife with which he was cutting it. Then
he stood and performed Salah and did not perform ablution (Sahih al-Bukhari, 5408;
Sahih Muslim, 355).!

‘Abd Allah ibn ‘Umar 2 (d. 73/693) narrates that the Prophet & was brought cheese
in Tabuk. He called for a knife, mentioned Allah’s name and cut it (Sunan Abii Dawiid,

3819).°

Mugirah ibn Shu‘bah & (d. 50/670) said: One night 1 became the guest of the
Prophet . He ordered for a piece [of mutton to be roasted] and it was roasted. He
then took a knife and began to cut it for me. He said: Then Bilal [d. 20/640-1] came

and called him for prayer. He threw the knife and said: “What happened. May his
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hands be rubbed in soil.” He then stood and performed Salah (Sunan Abi Dawid,
188).

Many scholars have affirmed the permissibility of using a knife to cut cooked meat. They
include: Imam Ahmad ibn Hanbal (d. 241/855)*, Imam Bukhari (d. 256/870)°, Imam Tirmidhi
(d. 279/892)°, Imam Nasa’1 (d. 303/915)’, Imam Ibn Hibban (d. 354/965)%, ‘Allamah Ibn Battal
(d. 449/1057)°, ‘Allamah Ibn Hazm (d. 456/1064)", Imam Bayhaqi (d. 458/1066)", Imam
Bagawi (d. 516/1122)", ‘Allamah Ibn Qudamah (d. 620/1223)", ‘Allamah Ibn Raslan (d.
844/1441) *, Hafiz Ibn Hajar al-‘Asqalani (d. 852/1449)", Hafiz Bad al-Din al-‘Ayni (d.
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855/1451)", Shaykh al-Islam Zakariyya al-Ansari (d. 926/1520)", Shaykh ‘Abd al-Haq
Muhaddith Dehlawi (d. 1052/1642)" and others.

It is worth noting that Qadi ‘Iyad (d. 544/1149) suggests that it is permissible to use a knife

to cut cooked meat if there is a need to do so, for example if the meat is stiff or a large piece.
He adds that it is disliked to habitually use the knife as it is the habit of non-Muslims.
‘Allamah Aba al-‘Abbas al-Qurtubi (d. 656/1258) concurs with this. Imam Nawawi (d.
676/1277) also concurs with this and suggests a knife should not be used unless there is a
need to do so. A similar view has been expressed by Imam Bayhagqi (d. 458/1066), ‘Allamah
Tibi (d. 743/1342), Hafiz Ibn Hajar al-‘Asqalani (d. 852/1449), Mulla ‘Ali (d. 1014/1605) and
other scholars as explained below. ** Imam Bagawi (d. 516/1122) explicitly states that the
words used in Prophetic narrations clearly indicates that the use of the knife was restricted

to need.”
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(2) CONFLICTING NARRATIONS

Imam Abt Dawid (d. 275/889) and Imam Bayhaqi (d. 458/1066) narrate on the authority of
‘A’ishah @ (d. 58/678) that the Messenger of Allah & said: “Do not cut [cooked] meat with a
knife, for it is from the practice of non-Muslims, but bite it, for it is more pleasant and

wholesome.”*

This narration contradicts the aforementioned narrations that permit the use of knives.

There are two approaches to address this.
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(1) Firstly, this narration has been classified as unauthentic. Imam Ahmad ibn Hanbal (d.

241/855) remarked: “This (narration) is not correct”, a view that is shared by Hafiz Ibn al-
Qayyim (d. 751/1350) and others. Imam Aba Dawad (d. 275/889) said, “This (narration) is
not strong”. Hafiz Ibn Tahir al-Maqdisi (d. 507/1113) and Imam Ibn al-Jawzi (d. 597/1201)
regard this narration as fabricated. This is because one of the transmitters Abii Ma‘shar
Najih ibn ‘Abd al-Rahman al-Sindi al-Madani (d. 170/787) has been criticised by specialists
of transmitter discernment. Imam Nasa’1 (d. 303/915) comments that he is weak, and with
his weakness, he confused munkar (unknown) narrations such as this one with other
narrations. Imam Ibn Hibban (d. 354/965) concurs with this assessment and adds that he
became confused in the final two years of his life and narrated many munkar (unknown)
narrations. Therefore, his narrations cannot be used as evidence. As a result, many scholars
are of the view that the aforementioned narration of ‘Amr ibn Umayyah @ (d. before
60/680) that has been transmitted in Sahih al-Bukhari will take precedence over this
narration. This is the view of Imam Ahmad ibn Hanbal (d. 241/855), Imam Bukhari (d.
256/870), Imam Ibn Hibban (d. 354/965), ‘Allamah Ibn Battal (d. 449/1057), ‘Allamah Ibn
Hazm (d. 456/1064), ‘Allamah Ibn Qudamah (d. 620/1223), ‘Allamah Ibn Raslan (d. 844/1441),
Hafiz Bad al-Din al-‘Ayni (d. 855/1451), Shaykh al-Islam Zakariyya al-Ansari (d. 926/1520)
and many others. Imam Bayhaqi (d. 458/1066), Hafiz Ibn Hajar al-‘Asqalani (d. 852/1449)
and our teacher Muhaddith al-‘Asr Shaykh Muhammad Ytinus Jownpari (b. 1355/1936 - ) are

also inclined towards this view.

(2) secondly, there have been attempts to reconcile the narrations. Imam Bayhaqi (d.
458/1066) suggests that if this narration is established, it could be in the context of meat
that is well cooked, as it would absolve the need to use a knife. ‘Allamah Tibi (d. 743/1342)
and Mulla Ali al-Qari (d. 1014/1605) concur with this and are firmly of the view that there is
no contradiction between the narrations. They elaborate on the context of this narration
and explain that it means, “Do not make the cutting [of cooked meat] with a knife your
practice and custom like the non-believers. Rather, if it is well cooked, then bite it [and do
not use a knife]. If it is not well cooked, then use a knife to cut the meat.” Hafiz Ibn Hajar al-
‘Asqalani (d. 852/1449) suggests that this narration, if established, is for when there is no
need to use a knife. It is worth noting, as already mentioned, that Imam Bagawi (d.
516/1122), Qadi ‘Iyad (d. 544/1149), ‘Allamah Aba al-‘Abbas al-Qurtubi (d. 656/1258) and
Imam Nawawi (d. 676/1277) share a similar view, although they have not mentioned this in
the context of reconciling this narration. Mulla ‘Ali al-Qari (d. 1014/1605) suggests that the
hadith of Sunan Abii Dawid is not prohibitive; rather it is disliked (Makruh Tanzihi) to use a
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knife. Our respected teacher Muhaddith al-‘Asr Shaykh Muhammad Yinus Jownpiri (b.
1355/1936 - ) adds that it is possible that the prohibition relates to small pieces of meat
which do not require the use of a knife and the permissibility is for large pieces of meat that
require the use of a knife. He further concludes that the underlying reason of the various

expressions of reconciliation is the need to use a knife.

For completion purposes, it is worth citing the narration of Umm Salamah & that has been
transmitted by Imam Tabarani (d. 360/971) in al-Mu$am al-Kabir (23: 285) and by Imam
Bayhaqi (d. 458/1066) in Shu‘ab al-Iman (5606), in which the Prophet 2 is reported to have
said: “Do not cut bread with knives as the non-believers do, and when one of you intends to
eat meat, then he should not cut it with a knife, rather he should hold it with his hand and
bite it with his mouth as this is more pleasant and wholesome.”” This narration is not
authentic as its transmitters include ‘Abbad ibn Kathir (d. between 140-150/757-767). Imam
Bukhari (d. 256/870) and Imam Nas2’i (d. 303/915) classify him as a repudiated hadith
authority. Imam Ahmad ibn Hanbal (d. 241/855) suggests he transmitted false narrations.
Thus, Imam Sagani (d. 650/1252) suggests this is a fabricated narration. ‘Allamah Tahir
Pattani (d. 986/1578) and ‘Allamah “Ajlini (d. 1162/1748) both concur with this.

A similar narration has been narrated by Imam Ibn Hibban (d. 354/965) in al-Majriihin (3: 48)
and by Imam Ibn ‘Adi (d. 365/976) in al-Kamil (8: 298). However, this narration is also

unauthentic because its chain includes a repudiated transmitter, NGh ibn Abi Maryam (d.
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173/789-90). Imam Ibn ‘Adi (d. 365/976) and Hafiz Ibn Tahir al-Maqdis (d. 507/1113) are

both of the opinion that this narration is munkar (unknown). In fact, Hafiz Ibn Tahir al-

Magqdisi (d. 507/1113) and Imam Ibn al-Jawzi (d. 597/1201) regard it as fabricated.

It is for this reason Hafiz Ibn al-Qayyim (d. 751/1350) concludes that all the hadiths

regarding the prohibition of cutting bread with a knife are baseless.
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(3) PROHIBITION OF USING A KNIFE AS CUTLERY

Before concluding, it is important to note that the common practice of many non-Muslims
is to use a knife and fork habitually whilst eating. Many Muslims have also started to adopt
this practice. A distinction must be made between using a knife to serve meat and using a
knife as cutlery. The prevalent practice of using a knife and fork habitually whilst eating is
detestable and prohibited. Irrespective of the status of the aforementioned narrations, it is
clear in light of the statements of the scholars that a knife should only be used if there is a

need to do so.

(4) CONCLUSION

In conclusion, it is permissible to use a knife to cut cooked meat if there is a need to do so,
as evidenced by various authentic narrations. However, one must refrain from using a knife
habitually or using a knife and fork as cutlery. It is this habitual use of a knife or using the
knife without a need that has been prohibited in the narration of Sunan Abi Dawid, if indeed
it is an established narration. According to many scholars, however, the narration is

unsubstantiated.

Allah knows best

Yusuf Shabbir

Servant of hadith, Jaame Masjid, Blackburn, UK
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